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OLD DIARY LEAVES.

O riental S eries— C harter V.
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Ìi

THE extension of our movement to foreign countries obliged me to 
devise a plan for its expansion on cosmopolitan lines and make some 

change in its rules. This was effected at Bombay, and the new draft 
being approved by several of our wisest Indian colleagues, it was pub
lished along with the text of my Framji Cowasji Institute lecture. 
Other modifications have been since made from time to time as experi
ence suggested, and events of recent occurrence, point to the necessity 
for still further modifications. The ideal which should be ever kept 
in view is the making of a Federation nnder which the compietesi 
autonomy may be enjoyed by local Sections, while ever keeping a 
strong sense of the dependence of the whole movement upon the central 
nucleus and the common interest in its strict preservation and effective 
management.

On Good Friday— April 11th, 1879,— H. P. B., Mool je Thackersey, 
and I, with our servant Babula, left Bombay for the visit to Rajputana 
ordered at Karli Caves. The temperature of the air was suffocatingly 
hot, and, with the dust, made us suffer greatly in the train. Whether 
on account of my physical discomfort or not, I cannot say, but l went 
that night in the astral body to visit the resident of the Karli subterra- 
neans, hut did not penetrate to his inner retreat. All 1 can recollect is 
fthat is noted in my Diary, viz., that 1 entered one of the galleries lead- 
,ng to it from the dormitory where our party encamped, with Baburao 
anting on guard at the entrance-door.

IV e reached Allahabad on the 13th, and were met at the station by 
1 Mmi DyanamVs local chief disciple, Pandit Snnderlal, who gave us 
^allencouragement as to the prospects of our work in the North-Western 

rc>Mnces—a forecast since happily negatived by the results of sixteen 
changes in Indian public opinion. W e put up at the Railway 

"opany h Dale Bungalow which stands within the station compound
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and I can well recollect that the heat was so terrific as toniake even the 
Hindu Mooljec catch his breath when we ventured outside the house. A 
lively Frenchman, Babula’s former master, formerly steward of the 
Byculla Chib, Bombay— and not, as so often asserted, a professional 
conjurer— was in charge of the station refreshment-room, and he 
enlivened our repasts by telling stories of the frequent deaths of 
Europeans in the trains from heat-apoplexy ! To stout persons like 
II. P. B. and myself this was most re-assuring. In the cool of the day 
we went to the bank of the Jumna to pay a visit to a remarkable old 
ascetic, named Babn Surdass, a follower of the Sikh Guru Nanak, who 
exemplified in his person to a pre-eminent degree the possibilities of an 
obstinately fixed purpose. Since the year 1827, that is to sa}r for 52 
years, he had sat through all the seasons of heat, of rains and of cold, 
on a low brick platform near the Fort, without a shelter over his head: 
braving all violent extremes of weather and ever meditating upon reli
gious things. There he had sat throughout the Mutiny, paying no 
attention to the thundering cannon or the fights that raged throughout 
that district of country : their turbulent rumours could not penetrate 
'within the realm of thought where he passed his existence. On this 
day of our visit the sun blazed on us like a fierce fire, but his head was 
bare and yet he did not seem to feel any inconvenience. The -whole day 
long he squats on his place and the whole night as well, save at mid
night, when he goes to the confluence of the two sacred streams, Ganges 
and Jumna, to bathe and worship. The hardships of his protracted 
penance have made him'blind and he has to be led to the riverside, yet 
his face wears a cheerful look and his smile is frank and sweet. If. 
New Yorkers will recall the features of the late Mr. George Jones, 
founder of the X . Y. Times, they will have an excellent idea of this 
Sikh Sany&si’s appearance. Through Mooljee as interpreter, H. P. B. 
and I conversed with the old man. He told us he was 100 years old, which 
may be true or not, it doesn’t matter, but as to the length of his stay on 
that brick gadi, that is a matter of history. And liow curious a comment
ary is his case upon the ideals of our worldly society; how impressive the 
fact of his sitting silent and unmoved, in religious introspection, through
out a half century of human passions, raging around him, yet as nower- 
less to affect him for weal or woe as the surges beating about the foot of 
a cliff are to move it upon its base. His conversation embodied some poet
ical images, as for instance, when he said that the W ise Ones caught at 
and appropriated grains of truth as the pearl-oyster catches a rain-drop 
to convert it into a pearl. He was quite unmoved by m y telling him the 
real truth about the making of pearls ; Science was wrong, lie said, and 
he held to his comparison. Using the familiar illustration in the Sluis- 
tras, he reminded us that only by keeping the mind calm and the soul 
unperturbed can one perceive truth, as the image of the sun can only he 
seen in smooth water. And, as regards adversity and troubles : experi- < 
ence of these things brings out the sweetest essence of human know
ledge, as the attar is obtained by expressing and distilling the petals of

J



The Theosophist. [February274 #

and I can well recollect that the heat was so terrific as to make even the 
Hindu. Mooljee catch his breath when we ventured outside the house. A 
lively Frenchman, Babula’s former master, formerly steward of the 
Bycolla Club, Bombay— and not, as so often asserted, a professional 
conjurer— was in charge of the station refreshment-room, and he 
enlivened our repasts by telling stories of the frequent deaths of 
Europeans in the trains from heat-apoplexy ! To stont persons like 
H. P. B. and myself this was most re-assuring. In the cool of the day 
we went to the bank of the Jumna to pay a visit to a remarkable old 
ascetic, named Babn Surdass. a follower of the Sikh Guru Xanalc, who 
exemplified in his person to a pre-eminent degree the possibilities of an 
obstinately fixed purpose. Since the year 1827, that is to say for ¿2 
years, he had sat through all the seasons of heat, of rains and of cold, 
on a low brick platform near the Fort, without a shelter over his head : 
braving all violent extremes of weather and ever meditating upon reli
gions things. There he had sat throughout the Mutiny, paying no 
attention to the thundering cannon or the fights that raged throughout 
that district of country : their turbulent rumours could not penetrate 
within the realm of thought where he passed his existence. On this 
day of our visit the sun blazed on us like a fierce fire, but his head was 
bare and yet he did not seem to feel any inconvenience. The whole day 
long he squats on his place and the whole night as well, save at mid
night, when he goes to the confluence of the two sacred streams, Ganges 
and Jumna, to bathe and worship. The hardships of liis protracted 
penance have made him blind and he has to be led to the riverside, vet 
his face wears a cheerful look and his smile is frank and sweet. If. 
New Yorkers will recall the features of the late Mr. George Jones, 
founder of the X . Y. Times, they w ill have an excellent idea of this 
Sikh Sanyasi’s appearance. Through Mooljee as interpreter, H. P. B. 
and I conversed with the old man. He told us he was 100 years old, which 
may be true or not, it doesn’t matter, but as to the length of his stav on 
that brick gadi, that is a matter of history. And how curious a comment
ary is his case upon the ideals of our worldly society; how impressive the 
fact of his sitting silent and unmoved, in religious introspection, through
out a half century of human passions, raging around him, yet as nower- 
less to affect him for weal or woe as the surges beating about the foot of 
a cliff are to move it upon its base. His conversation embodied some poet
ical images, as for instance, when he said that the W ise Ones caught at 
and appropriated grains of truth as the pearl-oyster catches a rain-drop 
to convert it into a pearl. He was quite unmoved by my telling him the 
real truth about the making of pearls ; Science was wrong, he said, and 
he held to his comparison. Using the familiar illustration in the Shas- 
tras, he reminded us that only by keeping the mind calm and the soul 
unperturbed can one perceive truth, as the image of the sun can only be 
seen in smooth water. And, as regards adversity and troubles : experi
ence of these things brings out the sw-eetest essence of human know
ledge, as the attar is obtained by expressing and distilling the petals of



1895.] Old Diaiy Leaves, 275

roses. W hen asked iE lie  c o u ld  sh o w  u s p h en o m en a , lie turned liis 

sightless orbs towards th e  sp e a k e r  a n d  sa d ly  rem a rk ed  th at th e W is e  
M;iu never perm itted h is  a tte n tio n  to  he d ra w n  aside from  the search  
'after spirit by these p la y th in g s  o f th e  ig n o r a n t ; w h ich  w as w hat they  

really are. W h en  in th e proper m o o d  h e  h as th e  fa cu lty  of seeing for

ward and backward in  tim e , b u t h e d eclin ed  to  g iv e  us any practical 

proofs of bis clairvoyance. E v e r y  t im e  th a t  1 h a v e  revisited  Allahabad  

since that first occasion I  h ave b een  in  th e  h a b it  o f p ay in g  m y respects to 

the old Sanyasi, b u t on th e  la st occasion  I  lea rn t th a t he was dead. I t  

would be most in stru ctive to learn  to  w h a t e x te n t h is life -lo n g  physical 

self-restramt has m odified h is  con d ition  in  th e  n ex t sphere of conscious
ness.

From Allahabad w e m o v ed  on to C a w n p o re , w here we m et our new  
friend Ross Scott and h is  b roth er, an E n g in e e r  in  G overnm ent service.

An early morning v isit w as p a id  th e  n ex t d ay  to  another Sanyasi, who 
had been living on th e  sa n d y  p la in  across th e  G anges, in a state of 
nudity, for about a year. H e  h ad  a  refined, sp iritu al face, an emaciated 
body and an air of p erfect indifference to w o rld ly  th ings. I  was struck  
by the collapse of h is sto m a ch , w h ich  seem ed as if its  digestive functions 
were seldom called into  action . H e , too , refu sed  to show ns phenomena, 
with an expression o f ap p aren t d is d a in : e v id en tly  these H in d u  seekers 
after spirit are ou a different le v e l fro m  our o w n W estern  ones, and would 
make little account of th e  b est m iracles of our m ost excellent mediums.
So it seemed to m e, at any rate . H e , h ow ever, to ld  us'about a famous 
ascetic named Jun gli S h a h , w h o  is  cred ited  w ith  having done the 
miracle of the ‘ L oaves and  F ish es ’ m ore th an  once, b y  m ultip lying the 
food of a single person to  such an  extent th a t he was able to feed  
hundreds with it and g iv e  each a fu ll m ea l. Since then I  have beard  
several times of the sam e th in g  b ein g  done b y  different Sanyasis. It  
is considered by the h ig h er proficients in M a g ic  a com paratively easy 
thing to multiply a single th in g , lik e  a grain  of rice, a fruit, a quantity of 
water, etc., the main requisite being th a t th ere shall be a nucleus around 
which the adept can collect th e  m a tter  of space. B u t I  should greatly  
like to know if these m iraculous increm ents of food and drink are anything  
better than illusions ; and if , provided th ey  are not, whether those who 
partake of the w onder-food are nourished b y  it. I  recollect P rof. Bern- 
lieim’s showing m e how , b y  suggestion , h e  could m ake a hypnotised  
patient at one m om ent feel his stom ach fvdl of food, and the next feel 
it empty and be voraciously h u n gry . O u r young Sanyasi also as
cribed to Lukhi Bawa and another ascetic the pow er of changing water 
into ghee (clarified b u tter ;. H e  also to ld  us th at he him self had, twenty  
years before, seen still another Sanyasi cause a felled tree to be re
stored to full vigour of branch and leaf ; and, the less wonderful fact—  
provided it was a mere case of paralysis of the optic nerves— of his own 
eyesight having been restored to h im  b y  a G uru  at M uttra, the sacred 
city of Shri K rishna.
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When asked if he could sh ow  us ph en om en a, he turned his 
Îitless orbs towards the speaker and sa d ly  rem arked th at the YY ise 

\[au never permitted his attention to be draw n aside from  the search  
'after spiiit by these playthings of the ig n o r a n t ; w hich  w as w hat they  

really are. When in the proper m ood he has th e fa cu lty  of seeing for

ward and backward in time, but he declined to g iv e  us an y ¡mactical 
proofs of In's clairvoyance. E v ery  tim e th a t 1 have revisited Allahabad  
since that first occasion I have been in the h abit o f p a y in g  m y  respects to 
the old Sanyasi, but on the last occasion I  learnt th a t he w as dead. It  
would be most instructive to learn to w h at exten t his life -lon g  physical 
self-restraint lias modified his condition in the n ext sphere of conscious
ness.

From Allahabad we m oved on to Caw npore, w here we m et our new  
friend Ross Scott and his brother, an E n gin eer in G overnm ent service. 
An early morning visit was paid the next day to another Sanyasi, who 
had been living on the sandy plain across the Ganges, in a state of 
nudity, for about a year. H e  had a refined, spiritual face, an emaciated 
body and an air of perfect indifference to w orldly things. I  was struck 
by the collapse of his stomach, wliich seemed as if  its digestive functions 
were seldom called into action. H e , too, refused to show us phenomena, 
with an expression of apparent d isd a in : evidently these H indu seekers 
after spiiit are on a different level from  our own W estern  ones, and would 
make little account of the best m iracles of our m ost excellent mediums. 
So it seemed to me, at any rate. H e , however, told  us'about a famous 
ascetic named Jungli Shah, who is credited w ith  having done the 
miracle of the ‘ Loaves and Fishes’ more than once, by m ultiplying the 
food of a single person to such an extent that he was able to feed 
hundreds with it and give each a fu ll m eal. Since then I  ha ve heard 
several times of the same thing’ being* done by different Sanya sis. It 
is considered by the higher proficients in M agic a comparatively easy 
thing to multiply a single thing, like a grain of rice, a fruit, a quantity of 
water, etc., the main x'equisite being that there shall be a nucleus around 
which the adept can collect the m atter of space. B ut I  should greatly 
like to know if these miraculous increments of food and drink are anything 
better than illusions; and if, provided they are not, whether those who 
partake of the wonder-food are nourished by it. I  recollect Prof. Bern- 
lieim’s showing me how, by suggestion, he could make a hypnotised 
patient at one moment feel his stomach fu ll of food, and the next feel 
it empty and be voraciously hungry. Our young Sanyasi also as
cribed to Luklii Bawa and another ascetic the power of changing water 
into ghee (clarified butter}. H e  also told us that he him self had, twenty 
years before, seen still another Sanyasi cause a felled tree to be re
stored to full vigour of branch and leaf ; and, the less wonderful fact 
provided it was a mere ease of paralysis of the optic nerves— of Ins own 
eyesight having been restored to him  by a Guru at M uttra, the sacred 
city of Sliri Krishna.
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A t  3 r. m . we nlovinted an elephant for a v isit to Jajmow, an 
ancient ruined city, 4  m iles from  Caw npore, w hich is said to have 
been the capital of the Lunar liaco  in 5 0 0 0  13. C. It  figures in 
“  Caves and Jungles ”  in a m uch travestied  form . O u r objective there 
w as the ashram of the old Sanyasi nam ed L u k in  Bawii, above mentioned. 
W e  found him  a m an of venerable presence, a philosopher and erudite 
astrologer. H e  -was as like the late M r. John W . M itchell, the New 
Y o r k  law yer, as if  he were his tw in  brother. A n d  1 m a y  say here, in 
parenthesis, th at throughout A sia  I have been finding everywhere these 
striking likenesses to W estern  friends, acquaintances and public person
ages. T he colour of their skins m akes th e resem blances all the more 
im pressive and suggests the question w h ether a p arity  of evolutionary 
psychical forces, under the guidance o f K a rm a , produces the same type of 
features regardless of racial peculiarities. T h e  likenesses have equally 
struck m y attention w hether the local typ e w as Caucasian, Mongolian, 
S em itic or N egroid.

A g a in  w e were denied our w ish  for wonders, th is third ascetic appeal
ed to w ithin  as m any days refu sin g  to  produce phenom ena for us, or help 
us to find a w onder-w orker. So m uch fo r  th e  serious part of this excur
sion, but there is its other and com ical side. T h ere was no liovvdah (cab) 
on the elephant (w hose florid nam e w as Clienchal P eri, the A ctive d airy), 
but only a ‘ p ad ,’ or large m attress w hich is strapped on by huge girths 

fastening under the a n im al’s body. I t  requires som e skill and a good 
balance to keep on this seat w hen th e a n im al is in m otion, and I leave 
the acquaintances o f H . P . B . to im a g in e  w h a t happened when she 
turned rider a long w ith  four other n eop h ytes to  share the limited area 
of cushion. O u t o f politeness w e first h elp ed  h er up the short ladder, 
of course expecting th at she w ould p la y  u s fa ir, but not she, indeed: she 
planted  h erself square in the m iddle o f th e p ad  and not one inch would 
she budge to g iv e  us a chance. In  fa ct, h er expressions were extremely 
forcible w hen we asked her to rem em ber th a t she -was not to have the pad 
a ll to herself. So, as Clienchal P e ri’s ears began  to flap and she showed 
other signs o f im patience at our w ra n g lin g , w c four— W . Scott, 
M ooljee, B ab u la  and 1— scram bled up and  stu ck  on somehow at the 
corners, as best Ave could contrive. S cott sa t tow ards the real1 aud, let
tin g  one leg  h an g cIoavu, the sh e-e lep h a n t benevolently  threw her tail 
over his ankle and held  him  firm ly to h is seat. T h en  we started, H.P.B 
sm ok ing , radiant as th ou gh  she h ad  been an elephant-rider from her 
you th  upw ard. B u t the first q u a rte r -o f-a -m ile  took the conceit out of 
her. She rolled about u m vield ily , g e ttin g  h er fa t shaken up aud her 

breath  squeezed out of her, until she g rew  fu riou s and consigned us 
lau gh ers, together w ith  the elephan t and  its  mahout, to pei'dition. Boss 
S cott rode in one of the fu n n y  country v eh icles called  ckkas, a trap with 

a fiat seat b ig ger  th an  a p ostage-stam p  b u t n ot so b ig  as a barn-door, to 

sit upon, Avith one’ s legs either fo ld ed  u p  u n d er one or dangling over 
th e Avheel; a lo t o f brass discs attached  to  th e  a x le  th at rattle, a Avob- 
b lin g  canopy of, say, 2  feet square over h ead , aud th e shafts mounting
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A t  3 i\ >i. we m ounted an eleph an t fo r  a v is it  to Jajmow, an 

ancient ruined city, 4  m iles from  C aw n pore, w h ich  is said to have 
been the capital of the L u n ar R ace in 5 0 0 0  B . C. I t  figures in 
“  Caves and Jungles ”  in a m uch travestied  fo rm . O u r objective there 
was the ashram oi the old Sanyasi nam ed Luklii Baw u, above mentioned. 
W e  found him  a m an of venerable presence, a philosopher and erudite 
astrologer. H e  was as like the late M r. John W .  M itch ell, the New 
York lawyer, as if  he were his tw in  brother. A n d  I m a y  say here, in 
parenthesis, that throughout A sia  I  have been finding everywhere these 
striking likenesses to W estern  friends, acquaintances and public person

ages. The colour of their skins m akes th e  resem blances all the more 
impressive and suggests the question w h eth er a p a rity  of evolutionary 
psychical forces, under the guidance of K a rm a , produces the same type of 
features regardless of racial peculiarities. T h e  likenesses have equally 
struck m y attention whether the local typ e  w as Caucasian, Mongolian, 
Semitic or Negroid.

A gain  we were denied our w ish for w onders, th is third ascetic appeal
ed to within as m any days refusing to produce phenom ena for us, or help 
us to find a wonder-worker. So m uch for th e serious part of this excur
sion, but there is its other and com ical side. T h ere w as no liowdah (cab) 
on the elephant (whose florid name w as C lienchal Peri, the A ctive Fairy), 
but only a ‘ pad,’ or large m attress w h ich  is strapped on by huge girths 

fastening under the anim al’s body. I t  requires som e skill and a good 
balance to keep on this seat when the an im al is in m otion, and I leave 
the acquaintances of H . P. B . to im agin e w h a t happened when she 
turned rider along w ith four other neophytes to share the limited area 
of cushion. Out of politeness w e first helped  her up the short ladder, 
of course expecting that she Avould p lay  us fair , but not she, indeed: she 
planted herself square in the m iddle of the pad  and not one inch would 
she budge to give us a chance. In  fact, her expressions were extremely 
forcible when we asked her to rem em ber th a t she was not to have the pad 
all to herself. So, as Clienchal P eri’s ears began to flap and she showed 
other signs of impatience at our w ran glin g , we four— W . Scoff, 
Mooljee, Babula and I — scrambled up and stuck on somehow at the 
corners, as best we could contrive. Scott sat tow ards the rear and, let
ting one leg hang down, the slie-elephant benevolently threw her tail 
over his ankle and held him firmly to his seat. T hen  we started, H.P-B 
smoking, radiant as though she had been an elephant-rider from her 
youth upward. But the first qu arter-of-a -m ile  took the conceit out of 
her. She rolled about um vieldily, g ettin g  her fa t shaken up aud her 
breath squeezed out of her, until she grew' furious and consigned us 
laughers, together with the elephant and its mahout, to perdition. Ross 
Scott rode in one of the funny country vehicles called ekkas, a trap with 
a flat seat bigger than a postage-stam p bu t not so b ig  as a barn-door, to 
sit upon, w ith one’s legs either folded up under one or dangling over 
the w h eel; a lot of brass discs attached to th e axle  th at rattle, a Avob- 
bling canopy of, say, 2 feet square over head, and t lie shafts mounting
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over the pony’s back and, coming together to a point, resting in a 
cratch on the saddle. Ross Scott’s leg was disabled and he could not ride 
the elephant with ns as be wished. Throughout the four miles— which 
H.P.B. vowed were twenty— we rode in misery and she in wrath : but 
when it came to the return, no amount of persuasion could induce 
H.P.B. to resume her part of the elephant’s pad; she made Scott 
squeeze over to one side of his liny ekka seat and took the other, and 
asPepys puts it, so home.

Thence on to B liu r tp o r e , R a jp u ta n a , b y  w a y  o f A g ra . W e  were 
now on what to m y  “  c h u m ”  a n d  m y s e lf  w a s classic ground, for 
it was associated w ith  th e  h is to r y  o f  th e  sp le n d id  S o la r  Race of R a j

puts, to which our ow n  T e a c h e r  b e lo n g s  a n d  w h ich  enchains all our sym 
pathies. The M a h a ra ja h  w a s  n o t a t  h o m e , b u t th e  D ew a n  gave  us the 
hospitalities of th e S ta te  ; p u t  us u p  a t  th e  D a k  B u n g a lo w ; sent us car

riages; held discussions w ith  u s on  p h ilo so jd iic a l su bjects, and gave us 
facilities to visit th e a n cien t p a la c e  o f S o o ra j M u ll a t Deegli, 23 miles 
away. Here we fo u n d  o u r se lv e s  fo r  a lm o s t  th e  first tim e in the ideal 
Orient, the E ast of p o e try . N in e  p a la c es , each  b earin g  a different name 
of a god, stand in a q u a d ra n g le  aro u n d  a  sh a d y  g a r d e n : the whole called 
Bhawan. B egin n ing at. th e  N . -E .  corn er th e y  are called  in turn, Kissun, 
Hardev, Suraj, S a m u n , G o p a l, B lia d u r i, N u n d a , K esliub  and Ram  
palaces. The centre o f th e  g a r d e n  is  m a rk ed  w ith  a dom ed marble 
water-kiosk, suiToundecl b y  a  sh a llo w  ta n k  fro m  w hich rise 175 water 
jets, met by stream s th a t fa l l  fr o m  an  equal n u m b er o f nozzles project
ing from the underside o f th e  cornice o f th e  structure, and when in 
play shroud the occup ants fro m  v ie w  b y  a  tran slu cen t wall of water ; 
which keeps the air Avitliin d e lic io u sly  cool in  th e hottest day and 
sparkles in the sunshine lik e  a s ilv e r  Aeil em broidered Avith gems. 
Prom this centre ra ised  Avalks ra d iate  in  ev ery  direction and one strolls 
about under the cool sh ade o f n eem , ta m a rin d , m ango, babul, banyan 
and pipul trees. N o  less th a n  one hundred grand peacocks Avere 
strutting about on th e d ay  o f ou r v isit, sw ift  parrots darted in emerald 
Hashes through the air, strip ed  squirrels flitted from  tree to tree, 
and Bocks of doAres so ftly  ca lled  to  each other in the dense foliage, 
completing an id eally  b e a u tifu l picture. T h e  palace architecture 
is all Indian, the ca rv in g s in stone exquisite in design and the 
angles as sharp as if  finished b u t yesterd a y . In  the Zenana palace, 
Sooraj Mull, every room  lias a tessellated  m arble floor of a different de
sign from the r e s t ; th e lin te ls  and fram es are in pure statuary marble, 
decorated with patterns o f c lim b in g  vin es in high relief. Yet alas! 
amid all this beauty m oral d efo rm ity  ra n k ly  flourished, and Ave heard 
such stories of vulgar debauchery as prevalent in Bliurtpore and other 
Kajput toAvns, that Ave Avere g la d  to g e t aw ay as soon as possible. W e 
returned to town the sam e even in g  and passed the right at the Dak 
Bungalow, Avhere I  had th e adventui-e m entioned in the last Chapter.
H. P. B. and I  Avere sitting alone in the rear verandah, when an old 
Hindu, robed in Avhitc, came around the corner of the house towards us,
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over the pony’s back and, coming together to a point, restin g  in a 
cratch on the saddle. Ross Scott’s leg was disabled and lie could not ride  
the elephant with us as lie wished. Throughout the fou r m iles— which  
H.P.B, vowed were twenty— we rode in m isery and she in w rath  : but 
when it came to the return, no amount of persuasion could induce 
H.P.B. to resume her part of tlie elephant’s p a d ; slie m ade Scott 
squeeze over to one side of his tiny ekka seat and took the other, and 
as Pepys puts it, so home.

Theuce on to Bhurtpore, Rajputana, by  w ay of A g ra . W e  were 
now on what to my “ chum” and m yself was classic ground, for 
it was associated with the history of the splendid Solar Race of R a j
puts, to which our own Teacher belongs and w hich enchains all our sym 
pathies. The Maharajah was not at home, but the D ew an gave us the  
hospitalities of the State ; put us up at the Dak Bungalow  ; sent us car
riages ¡held discussions with us on philosophical subjects, and gave us 
facilities to visit the ancient palace of Sooraj M u ll at Deegli, 23  miles 
away. Here we found ourselves for almost the first tim e in the ideal 
Orient, the East of poetry. Nine palaces, each hearing a different name 
of a god, stand in a quadrangle around a shady garden : tlie whole called  
Bhawan. Be ginning at the N .-E . corner they are called in turn, Kissun, 
Hardev, Suraj, Samun, Gopal, Bliaduri, Nunda, Kesliub and Ram  
palaces. The centre of the garden is marked with a dom ed marble 
water-kiosk, suiTounded by a shallow tank from  which rise 175 water' 
jet6, met by streams that fall from an equal number of nozzles project
ing from the underside of the cornice of the structui'e, and when in 
play shroud the occupants from view by a translucent wall of water ; 
which keeps the air within deliciously cool in the hottest day and 
sparkles in the sunshine like a silver veil embi'oidered with gems. 
From this centi’e raised walks radiate in evei’y dir*ection and one strolls 
about under the cool shade of neem, tamarind, mango, babul, banyan 
and pipul trees. No less than one hundred gi'and peacocks were 
strutting abont on the day of our visit, swift parrots darted in emex'ald 
Hashes through the air-, striped squiirels flitted from tree to tree, 
and flocks of doves softly called to each other ixx the dense foliage, 
completing an ideally beautiful picture. Tlxe palace architecture 
is all Indian, the carvings in stone exqxxisite in desigix and the 
angles as shai'p as if finished but yesterday. Iix the Zenana palace, 
Sooraj Mull, every room lias a tessellated marble floor of a diffei'ent de
sign from the rest; the lintels and frames are in pure statuary marble, 
decorated with patterns of climbing vines in high relief. Y et alas! 
amid all this beauty moral deformity rankly flourished, and we heal'd 
such stories of vulgar debauchery as prevalent in Bhurtpore and other 
Rajput towns, that we were glad to get away as soon as possible. IV e 
returned to town the same evening and passed the right at the Dak 
Bungalow, where I had tlie adventui'e mentioned in the last Chapter.
II. P. 11. and I were sitting alone in the l'ear vei’andali, when an old 
Hindu, robed in white, came ai'ourid the cornel' of the house towai'ds us,
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salaamed to me, banded me a letter and retired, from view. On open
ing it I found it to be the promised answer to my letter sent to Goolab 
Singh at Khandallali, and which 1 was told in his Kurjeet telegram I 
should receive in Rajputana. It was a beautifully worded and, to me, 
most important letter, inasmuch as it pointed out the fact that the 
surest way to seek the Masters was through the channel of faithful 
work in the Tlieosophical Society. That way I  have persistently travel
led, and even though the letter had been a false one, it has proved a 
blessing and a perpetual comfort in times of trouble.

Our next station was Jeypore, which we reached at 9 i>. ji. on the 
20th April, and put up at the Dak Bungalow. W e  were sorry that we 
did not stay there, for we were beguiled into accepting the invitation of 
an uncle of the Maharajah to shift to his palace and accept his proffered 
hospitality. W e paid dearly foe our wish to know what it was 
to be the guests of a smooth-talking Rajah. The quarters assigned 
us was an open shed on the palace roof; a dust-paved brick and 
plaster terrace, without a bed, chair, table, mattress, bath or a sin
gle comfort. The Rajah left us after promising to settle us com
fortably, and we waited hour after hour with admirable patience, 
sitting on our luggage, watching over the parapet the picturesque 
street crowrds, and smoking to kill time. Lunch time passed and 
dinner time also, yet no food made its appearance nor anything to 
eat it with or upon. A t last Babula was sent out to buy food and 
get wood for a fire to cook it with, and in time we stayed our hunger. 
No cots or mattresses coming, we opened out an iron chair-bed for 
H . P. B., and the rest of us spread each his blanket and lay on the hard 
terrace, passing a wretched night what with heat, dust and mosquitoes. 
The first thing the next morning our brutal cad of a host sent for Mod- 
jee and literally turned us out of doors without a word of explanation. 
W e had reason to believe, however, that it was because we were theu 
suspected of being Russian spies (!) and had a Police officer dogging our 
footsteps wherever we went. Fancy th a t! I  went straight away to 
Col. Beynon, S. C., the British Resident, and protested as a true American 
naturally would, against this sneaking policy which was so utterly use
less, considering that we had nothing to conceal and that the Govern
ment was welcome to read our every paper, examine our every acquaint
ance and even, if it chose, have daily reports of what we had for 
dinner. The Resident was very courteous, expressed regret that we 
should have been inconvenienced, and offered me a carriage and elephants 
if we wished to visit the old capital of the Jeypore State, Amber. lYe 
gladly returned to the Travellers’ Bung'alow, where rve enjoyed once more 
a comfortable meal and had a good night’s rest.

Amber was deserted for a caprice of the former Maharajah, who 
built a complete town, the present capital, Jeypore, after his own taste 

as to architecture, and when it was finished ordered the whole population 

of Amber to remove there, bag and baggage ! There is no other city in 
India to compare with it. II. P. B. wittily said it looked “ like Pads
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done in raspberry cream .”  I t  is a tow n of brick  and pink stucco, in 
almost every conceivable sty le  o f arch itectu ral façade. T h e streets are 
wide and at right angles, w ith  bou levards and, a t th e crossings of streets, 
playing fountains ; there are paved  sid ew a lk s— a m ost unusual th in g for  

India—gas-lighting, a large and w ell equipped College, a Public  
Library, superb public gardens w ith  a fine zoological collection, and many  
palaces belonging to H is H igh n ess and his trib u tary  chieftains of R ajpu t  
tribes.

Onr guide at A m b er was a stu p id  fellow , quite ignorant of 
the things we cared m ost to know , and fu ll o f p etty  odds and ends of 
gabble like most valets de place. B u t w e did  draw' out of him  one thing  
that was interesting. There is (or then w'as), it seem s, a M ahatm a who lives 
not far from the capital, and occasionally appears to the ruling Prince 
and one or two others. There are subterraneans of w hich the M ahara
jah has the secret, but w hich he is not perm itted  to visit or explore 
save in some desperate contingency, such, for  instance, as a rebellion  
of his subjects or some such dynastic catastrophe. W h a t  truth there 
may be in the story I, of course, have no m eans of knou’ing. I t  is said 
of this Mahatma that once w hen the P rince w as going on a journey h'e 
told him he should bear him  com pany for  a certain distance. But 
nothing was seen of him  at the tim e of departure, and yet he suddenly 
appeared to him w'hen at a considerable distance on the way.

We formed a number of very pleasant acquaintances am ong the 
Durbar officials at Jeypore, am ong them  a close relative of our tried 
colleague, Babu Rorendronath Sen of C alcutta. D eligh tfu l hours wrere 
passed by us in their company', and our them e w'as ever H indu and 
Western ideas, ideals and social aspects. T h e R ajputs are of a m agni
ficent ethnical type, and a Punjab crow d excels in beauty every public 
concourse I ever saw', A  considerable num ber of feudatory chieftains 
were in town at the time of our visit, and the frequent passage of their 
trains of armed followers on gaily  caparisoned horses and elephants to 
and from the Maharajah’s Palace was, to m y  Am erican eyes, like the 
calling back out of the world’s astral record-book of scenes of the 
Crusades. The Chief Justice of Bhurtpore had given me letters to 
several of these Chiefs, and I visited tw'o of them  in their camps, but 
on learning from the British Resident that the handsomest, and seem
ingly most independent, sincere and hospitable of them  had privately* 
enquired of him whether w*e w*ere safe acquaintances, I  got so disgusted 
that I left the others to the security* of their political sycophancy*. The  
race of Rajput Princes is degenerated under foreign rule and the killing  
of time by gross indulgences. H ow  one of the old Ranas of Udaipur 
would have been horrified and what sw*ift punishm ent would have been 
inflicted upon a Chieftain w*ko should have shamed his race by* doing 
what our contemptible host of a R ajp u t R ajah  did— in asking me at 
parting, after his inexcusable behaviour to our party, to give him a 
“ chit,” that is to say, a certificate that he had entertained 11s at his
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done in raspberry c r e a m .”  I t  is a  tow n  o f b rick  and pink  stucco, in 
almost every conceivable s ty le  o f  a rc h ite c tu ra l facade. T h e streets are 
wide and at rig h t a n g les , w ith  b o u le v a rd s  an d , a t  th e  crossings of streets, 

playing fountains ; th ere are  p a v e d  s id e w a lk s— a m o st unusual th ing for 

India— gas-lighting, a  la r g e  a n d  w e ll eq u ip p ed  College, a Public 

Library, superb p u b lic  g a rd en s w ith  a fine zoological collection, and many 

palaces belonging to H is  H ig h n e s s  a n d  h is  tr ib u ta ry  chieftains of R ajpu t  

tribes.

Our guide a t A m b e r  w as a  stu p id  fe llo w , quite ignorant of 
the things we cared m o st to  k n o w , an d  fu ll  o f p etty  odds and ends of 

gabble like m ost valets de place. B u t  w e d id  draw  out of h im  one thing  
that um interesting. T h e re  is  (or th en  w a s), it  seem s, a M ahatm a who lives 
not far from the ca p ita l, an d  o cca sio n a lly  app eal’s to  the ruling Prince 
and one or two others. T h e r e  are  su bterran ean s o f w hich the M ahara

jah has the secret, b u t w b ic li h e  is n ot p erm itted  to visit or explore 
save in some desperate co n tin g e n cy , su ch , fo r  instance, as a rebellion  

of his subjects or som e su ch  d yn a stic  ca ta strop h e . W h a t  truth there 
may be in the story  I ,  o f course, h av e  no m ean s o f know ing. I t  is said 
of this M ahatm a th a t once w h e n  th e  P rin ce  w as going on a journey he 
told him he should b ear h im  c o m p a n y  fo r  a  certain distance. B ut 
nothing was seen o f h im  a t th e  tim e  o f d epartu re , and yet he suddenly  
appeared to hi in w h en  a t a  con sid erab le  d ist ance on the way.

W e formed a n u m b e r  o f v e ry  p le a sa n t acquaintances am ong the 
Durbar officials at .Teypore, among- th e m  a close relative of our tried 
colleague, B alm  N oren d ron ath  S en  o f C a lcu tta . D e lig h tfu l hours were 
passed by us in th eir  com pany', and  our th em e w as ever H indu and 
Western ideas, id eals a n d  social aspects. T h e  R a jp u ts  are of a m agni
ficent ethnical ty p e , and  a P u n ja b  crow d excels in beauty' every public 
concourse I ever sa w . A  con siderab le  n u m b er o f feudatory chieftains 
were in town at th e  tim e  o f ou r v is it , and th e  frequen t passage of their 
trains of armed fo llow ers on g a ily  caparison ed  horses and elephants to 
and from the M a h a ra ja h 's  P a la ce  w a s, to  m y  A m erican  eyes, like the 
calling back out o f th e  w o rld ’s a stra l record-book of scenes of the 
Crusades. T he C h ie f J u stice  o f B h u rtp o re  h ad  given  me letters to 
several of these C h iefs , an d  I  v isite d  tw o o f th em  in their camps, but 
on learning from  th e B r itish  R e sid e n t th a t th e  handsom est, and seem 
ingly most independent, sincere an d  h osp itab le  o f th em  had privately  

enquired of him  w h e th e r  w e w ere safe  acquaintances, I  got so disgusted  
that 1 left the others to  th e  secu rity  o f th eir  p olitical sycophancy. The  
race of R ajput P rin ces is d egen erated  u n d er foreign  rule and the k illing  
of time by gross in d u lg en ces. H o w  one o f th e old  R auas of Udaipur  
would have been horrified  an d  w h a t sw ift  p u n ish m en t would have been 
inflicted upon a C h iefta in  w h o  sh ou ld  h a v e  sh am ed his race by' doing  
what our contem ptible h ost o f a R a jp u t  R a ja h  did— in asking me at 
parting, after his in excu sa b le  b eh a v io u r to  our p arty , to give h im  a 
“ chit,” that is to sa y , a certificate th a t he h ad  entertained us at his
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done in raspberry cream.”  It is a town of brick and pink stucco, in 
almost every conceivable style of architectural façade. The streets are 
wide and at right angles, -with boulevards and, at the crossings of streets, 
playing fountains ; there are paved sidewalks— a most unusual thing for 
India—gas-lighting, a large and well equipped College, a Public 
Library, superb public gardens with a fine zoological collection, and many 
palaces belonging to His Highness and his tributary chieftains of Rajput 
tribes.

Onr guide at Amber was a stupid fellow, quite ignorant of 
tbe things we cared most to know, and full of petty odds and ends of 
gabble like most valets de place. But we did draw out of him one tiling 
that «’os interesting. There is (or then was), it seems, a Mahatma who lives 
not far from tbe capital, and occasionally appears to the ruling Prince 
and one or two others. There are subterraneans of which the Mahara
jah has the seci’et, but which he is not permitted to visit or explore 
save in some desperate contingency, srrch, for instance, as a rebellion 
of his subjects or some such dynastic catastrophe. What truth there 
may be in the story I, of course, have no means of knowing. It is said 
of this Mahatma that once when the Prince was going on a journey he 
told him he should bear him company for a certain distance. But 
nothing was seen of him at the time of departure, and yet he suddenly 
appeared to him when at a considerable distance on the way.

We formed a number of very pleasant acquaintances among the 
Durbar officials at Jeypore, among them a close relative of our tried 
colleague, Babu Norendronath Sen of Calcutta. Delightful hours were 
passed by us in their company*, and our theme was ever Hindu and 
Western ideas, ideals and social aspects. The Rajputs are of a magni
ficent ethnical type, and a Punjab crowd excels in beauty every public 
concourse I ever saw, A  considerable number of feudatory chieftains 
were iu town at the time of our visit, and the frequent passage of their 
trains of armed followers on gaily caparisoned horses and elephants to 
and from the Maharajah’s Palace was, to my American eyes, like the 
calling back out of the world’s astral record-book of scenes of the 
Crusades. The Chief Justice of Bhurtpore had given me letters to 
several of these Chiefs, and I visited two of them in their camps, but 
on learning from the British Resident that the handsomest, and seem
ingly most independent, sincere and hospitable of them had privately 
enquired of him whether we were safe acquaintances, I got so disgusted 
that I left the others to the security of their political sycophancy. The 
race of Rajput Princes is degenerated under foreign rule and the killing 
of time by gross indulgences. How one of the old Ranas of Udaipur 
would have been horrified and what swift punishment would have been 
inflicted upon a Chieftain who should have shamed his race by doing 
what our contemptible host of a Rajput Rajah did— in asking me at 
parting, after his inexcusable behaviour to our party, to give him a 
“chit,” that is to say, a certificate that he had entertained usât his
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house. H is only  possible m otive m ust have been, it would almost seem,
that he meant to show  it to th e M aharajah and thus account for the 
supplies of food and wines which lie had requisitioned for bat kept 
for himself. Such dastardly tricks h are  often been played on 
Princes and local committees whose guests we have been, sometimes hv 
our servants, sometimes by individual committeemen who have 
cheated their colleagues and pocketed the cash. A t  Colombo, on 
oar first visit, a rascally fellow  of the  sort charged in his refreshment 
account some 400 cups of tea as supplied to  us, although some of 
our party were strict H indus and others did not drink te a ! And 
once, at another station, the m oney subscribed for our entertainment 
was misappropriated, or misspent and the  peculator paid the com
mittee's bills out of the entrance fees  paid him  by candidates whom I 
accepted as members during our brief stay at th e  place. I have heard 
indirectly, too, that our servants som etim es le v y  blackmail on enter
tainment committees by requisitioning articles we never touch— liquors, 
for instance— and excessive supplies o f  such as we do. To try and 
checkmate this I  have taken the precaution of circularising’ Branches in 
advance that I  should not permit them  to spend more than one rupee a 
day for each person, but it has been of no avail : in the national spirit 
of generous hospitality they prefer being robbed to giving me the pain 
of knowing what was going on. The demand of the Jeypore humbug 
for a chit was a complete mystery to H . P. B . and m yself at the time, 
but now on recalling it the only reasonable explanation appears to be 
that it covered a shady transaction o f som e sort.

From Babu Mohendranath Sen, one of the highest of the Jerpore 
Durban's, we heard of a Yogi (at that tim e at H ardw ar on pilgrimage) 
who is a proficient in the practice of scimudhi. In the presence and 
under the supervision of our informant, he had been entombed 27 days, 
and then in the presence of hundreds of eye-witnesses had been dis
entombed. The ears, nostrils and other orifices of his body had been 
stopped with ghee and the tongue turned back info the pharynx. At 
his resuscitation, the refilling of the lung’s w ith air was accompanied 
with a wheezing sound like the letting o f  steam into a radiator. The 
incident can be attested by many living  witnesses of  credibility'. Mohen- 
dranath Babu told us of another Y o g i— also absent at Hardwar— whose 
forehead glow’s with spiritual light (tejcisa) when he sits in contem
plation.

f

i

IT. S. O lcott.
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house. His only possible motive must have been, it would almost seem, 
that he meant to show it to the Maharajah and thus account for the 
supplies of food and wines which he had requisitioned for but kept 
for himself. Such dastardly tricks have often been played on 
Princes and local committees whose guests we have been, sometimes by 
our servants, sometimes by individual committeemen who have 
cheated their colleagues and pocketed the cash. A t Colombo, on 
our first visit, a rascally fellow of the sort charged in his refreshment 
account some 400 cups of tea as supplied to us, although some of 
our party were strict Hindus and others did not drink tea ! And 
once, at another station, the money subscribed for our entertainment 
wras misappropriated, or misspent and the peculator paid the com
mittee’s bills out of the entrance fees paid him by candidates whom I 
accepted as members during our brief stay at the place. I have heard 
indirectly, too, that our servants sometimes levy blackmail on enter
tainment committees by requisitioning articles we never touch— liquors, 
for instance— and excessive supplies of such as we do. To try and 
checkmate this I have taken the precaution of circularising Branches in 
advance that I should not permit them to spend more than one rupee a 
day for each person, but it has been of no avail : in the national spirit 
of generous hospitality they prefer being robbed to giving me the pain 
of knowing what w’as going on. The demand of the Jeypore humbug 
for a chit was a complete mystery to H . P. B. and myself at the time, 
but now' on recalling it the only reasonable explanation appears to be 
that it covered a shady transaction of some sort.

From Babu Moliendranath Sen, one of the highest of the Jeypore 
Durbaris, we heard of a Yogi (at that time at Hardwar on pilgrimage) 
who is a proficient in the practice of s a m d d Jn . In the presence and 
under the supervision of our informant, he had been entombed 27 days, 
and then in the presence of hundreds of eye-witnesses had been dis
entombed. The ears, nostrils and other orifices of his body had been 
stopped with ghee and the tongue turned back info the pharynx. At 
his resuscitation, the refilling of the lungs with air was accompanied 
with a wheezing sound like the letting of steam into a radiator. The 
incident can be attested by many living witnesses of credibility. Molu-n- 
dranath Babu told us of another Y ogi— also absent at Hardwar—whose 
forehead glow's with spiritual light ( t e j a s a ) when he sits in contem
plation.

IT. S. O i.c o t t .
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house. H is only possible m otive m u st h ave been , it  w ould alm ost seem, 
that he meant to show it to th e M a h a ra ja h  an d  th u s account for the 

supplies of food and w ines which lie h ad  req u isition ed  for hut kept 

for him self. Such dastardly trick s h a v e  often  been played on 
Princes and local com m ittees whose g u e sts  Ave h a v e  been, sometimes by 

our servants, som etim es by in d iv id u a l com m itteem en  avIio have 

cheated their colleagues and p ocketed  th e  cash . A t  Colombo, on 

our first visit, a rascally felloAv o f th e  sort ch arged  in his refreshment 
acconnt some 400  cups of tea as su p p lied  to  u s, a lthough some of 

our party Averc strict H in d u s and others did  n ot drink  tea ! And 
once, at another station, the m oney su bscribed  fo r  our entertainment 

Avas misappropriated, or m isspent and th e  p ecu lato r paid the com

mittee’s bills out of the entrance fees p aid  h im  b y  candidates Avhom I 
accepted as members during our brief s ta y  a t th e  p lace. I have heard 

indirectly, too, that our servants som etim es le v y  b lackm ail on enter

tainment committees by requisitioning a rticles Ave never touch— liquors, 
for instance— and excessive supplies o f su ch  as Ave do. To try and 
checkmate this I  have taken the precaution  o f c ircu la risin g  Branches in 
advance that I  should not perm it th em  to  sp end  m ore th an  one rupee a 
day for each person, but it has been o f no aAra il : in  th e  national spirit 
of generous hospitality they prefer b e in g  robb ed  to  g iv in g  me the pain 
of knowing Avhat Avas going on. T h e  d em an d  o f th e  Jeypore humbug 
for a chit was a complete m ystery  to H . P . B . an d  m y se lf at the time, 
but nOAv on recalling it the only reason able explan ation  appears to he 
that it covered a shady transaction o f som e sort.

From  Babu M ohendranath Sen, one o f th e  h ig h e st o f the Jeypore 
Durbaris, Ave heard of a Y o g i (a t th at tim e  a t HardAvar on pilgrimage) 

Avho is a proficient in the practice o f samiulhi. In  th e presence and 
under the supervision of our in form ant, he h ad  been  entom bed 27 days, 
and then in the presence of hundreds o f ey e-w itn esses had been dis

entombed. The ears, nostrils and oth er orifices o f h is body had been 
stopped Avith ghee and the tongue tu rn ed  b ack  into  th e  pharynx. At 
his resuscitation, the refilling of th e lu n gs w ith  a ir Avas accompanied 
Avith a Avheezing sound like the le ttin g  o f stea m  in to  a radiator. The 

incident can be attested by m any liv in g  w itn esses o f credibility'. Molu-n- 
dranath Babu told us of another Y og-i— also a b sen t a t H a rd  war— Avhose 

forehead gloAvs Avith spiritual lig h t (fejasa) Avhen he sits in contem
plation.

H. S. Olcott.



1895.] Outlines of Astronomical Motion. 281

OUTLINES OF ASTRON OM ICAL MOTION.
(Continued from p. 2 2 4 ) .

X II .
The Systemic I nfluence of E ccentric A ttraction.

(25) W hen it w as p ro v e d , b y  th e  d isc o v e ry  o f th e  p lan et N eptune  
though its disturbing in flu en ce  o n  th e  o rb it  o f th e  p la n et U ran us, that, 
under certain conditions, e cce n tr ic  a ttr a c tio n  d ra w s rev olv in g  bodies, 
within given limits, fro m  th e ir  ce n tre  o f  re v o lu tio n , it  is surprising that 
tlie question was not raised , w h e th e r , u n d e r certa in  other conditions, 
eccentric attraction m ig h t  n o t b e  th e  ca u se  o f orbita l eccentricity.

It is true that as lo n g  as th e ir  m in d s  w ere prejudiced and their 
judgments warped by  an  u n q u estio n i ng a ccep tan ce  o f th e  received theory, 
which affirmed that ecce n tr ic ity , w ith  its  associated  apsidal advance, 

was a mechanico-physical e ffect o f r e v o lv in g  m o tio n , astronom ers saw  
no necessity for seeking fu rth e r .

F ig . 8 .
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Moreover, they perceived that perturbations were temporary, though 
recurring under the same conditions, and produced no sensible systemic 
effects until extended over vast periods of time. W hereas orbital eccen
tricity was practically persistent, with a secular valuation between zero 
and a maximum, and therefore systemic in character and functional in 
its influence.

But beyond this they would have been checked in any further 
investigation by a theory of the solar system which has no place for 
systemic sources of eccentric attraction capable of producing the observ
ed phenomena.

When, however, it is at length recognized that the focal body round 
which the Sun is revolving might exercise such an influence and produce 
such an effect, it is evident that the time has arrived when an investi
gation of the problem should be attempted.

(26) Those who have followed me in these demonstrations so far, 
will have already realized this possibility, even if not yet prepared to 
accept its consequences as conclusively established. Ifs geometrical 
expi’ession is given in Fig. 8 . In this diagram B  represents the Moon 
revolving round A, the Earth, with the long axis of its orbit, A  B, 
directed to D, the Equatorial Sun. C represents the Sun, round which, 
as it passes round D, A, the Earth is ■ revolving with the long axis of 
its orbit, A  C, directed to E, the Polar Sun, round which 1) is revolving.

(27) As these revolutions are simultaneously going on, the long axis, 
A B, of the Moon’s orbit is always directed to D , the Equatorial Sun, when 
B, in passing round A, reaches the right line between A  and D, because 
the attraction of that body (D) draws B  progressively towards itself as 
it (B) approaches the right line between T) and A , until at that right 
line it has reached its greatest distance from A . In passing from that 
right line the attraction of D gradually diminishes as B  pursues its 
orbital course, along which it slowly recedes from  D  ; while the attrac
tion of A  as gradually resumes its predominance, and B  progressively 
reapproaches, until it reaches its point of greatest proximity to A.

The same holds good of the long axis of the orbit of the Earth, A  C, 
which is always directed to E, the Polar Sun, when A , the Earth, in 
revolving round C, the Sun, reaches the right line between 0  and E.

(28) In these revolutions the eccentric attractions scarcely dis
turbs the circular form of the orbit, because in about one-third of each 
orbit (more or less as the case may bel the eccentric and concentric 
attractions act together, the effect of which is to draw that side of the 
orbit towards what would otherwise be its centre of revolution, and thus 
increase the eccentricity.

Observation shows that the apsides are advancing on the Zodiac. 
Geometrical demonstrations prove that they ought to be so advancing
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0der the conditions claimed. Under these circumstances it can hardly be 
denied that the assumption is a fair one, that eccentric atti'action is at 
once the cause of orbital eccentricity and of apsidal advance. In 
frimpia Nova Astronomica this important branch of the subject has 
been fully discussed and illustrated.

X III .

The E ffect of E ccentricity on O rbital Paths.

(29) It has been demonstrated that systemic eccentric attraction 

would cause orbital eccentricity, and that the sources of such an attrac

tion adequate for the purpose would be found in the focal body of the 
solar orbit, and in the more remote body round which that body is 
revolving.

(30) The effect of eccentricity, however produced, on orbital paths 
has now to be considered. These paths are measured on the Zodiac, 
which is the astronomical circle of comparison. The Zodiac is divided 
astronomically into 360 degrees, equal to each other. The progress of 
the moving body in its orbit is measured by these degrees. As the 
result of measurements carefully taken it has been determined that a 
body moving in an eccentric orbit takes progressively less and less time 
intraversing the zodiacal degrees as it passes from its point of greatest 
distance from the focal body of its orbit to its point of nearest proximity 
thereunto. And that it reverses these relations as it repasses from its 
least to its greatest distance from that body. Hence it has been conclud
ed that a body so moving, as, say', the Moon, advances with a progres
sively increasing velocity as it draws near to its focus of revolution; and 
with an as progressively diminishing velocity as it recedes therefrom, 
and this conclusion is a fundamental principle of the mechanical theory 
of Universal Gravitation.

(31) But in arriving at this conclusion a very important factor in 
the problem was overlooked : for, although on the Zodiac the degrees 
are equal to each other, this is not the case in the orbital path. Here 
the degrees progressively' diminish in length with approach to, and as 
progressively' increase in length with recession from, the focal body of 
the orbit. With this the time occupied in progression, even when the 
velocity of motion is uniform, necessarily diminishes in the one case, and 
as necessarily increases in the other. It is evident, therefore, that the 
conclusion arrived at is based on a misapprehension of the apparent—a 
mistake that has been so often fallen into by students of astronomy—  
and that the differences in time, interpreted as due to differences in
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velocity, are really caused by the differences 
of the orbital path successively traversed-

[February 

in length of the segments

Fig. 9.

(32) This is very clearly shown in Fig. 9. There the segments 
1, 2, 3, 4, 5 and 6 of the circle of comparison, e, are equal to each other, 
while the segments 1, 2, 3, 4, 5 and 6 of the eccentric orbit of B progres
sively diminish from 1 to 6, so that an observer not taking these 
differences into account, and measuring the progress of B on the circle 
of comparison, would inevitably conclude that, as the times occupied in 
passing from 1 to 6 progressively diminished, the velocity of motion 
must necessarily have increased. And yet these differences in time are 
actually caused by the differences in length of the segments of the orbit 
successively traversed, and have no relation to the velocity of motion, 
whose uniformity they would, at least, suggestively indicate-

Then as B passed, from 6 through 7 ,8 , 9, 10 and 11, back to its 
point of departure, the progressive increase in the time of transition, 
similarly misinterpreted, would cause the unsuspecting observer to assume 
that the velocity of motion was now diminishing, even though it was 
actually uniform.
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(33) The interpreting rule here is very simple. As the radius 
((dor diminishes in length, the segments of the orbit diminish in length pari 
passu; and as the radius vector increases in length the segments of the orbit, 
increase in length with it.

This rule applies to all eccentric orbits, and suggests that all mem
bers of systems revolve in space at a uniform velocity— each at its own 
velocity. The relations of these several velocities to each other may be 
determinable even while the actual velocity of each remains an unknown 
quantity.

The planets, with their satellites, are moving in eccentric orbits. It 
is evident, therefore, that progressive variation in the rate of their 
apparent motion does not indicate that they are actually moving with a 
variable velocity, while the guiding rule just given suggests that they 
are passing through space, each at a uniform rate of motion.

X IV .

T he E clipse C ycle.

(34) The orbital revolution of the Earth causes the annual pass
age of the Sun through the constellations of the Zodiac. This is not an 
actual motion of the Sun, but an effect of the zodiacal recession round 
the advancing Earth. The observer at B (Fig. 9.) sees A  at 6 on the 
circle of comparison. On arriving at 1 he sees it at 7. On reaching 2 
be sees it at 8; and so on throughout the whole circle, which simultane
ously recedes from B and A  as B advances in its course.

(35) The oihital revolution of the Sun produces a similar recession 
of the Zodiac round itself and the local body of its orbit, the Equa
torial Sun, which causes that body to pass through the constellations of 
the Zodiac simultaneously with itself— where it is always moving in the 
opposite constellation. This passage, like the similar passage of the Sun 
due to the orbital revolution of the Earth, is only an apparent and not 
an actual motion.

(36) The attraction of the Equatorial Sun on the Moon as it passes 
towards itself (the E. S.) during its revolution round the Earth, causes 
the eccentricity of the lunar orbit by drawing the Moon to the right line 
between itself and the Earth, so that when on this line, which is then 
the line of the lunar apsides, the Moon is between the Earth and the 
Equatorial Sun. This line necessarily advances on the Zodiac owing to 
the recession of the zodiacal constellations.

(37) This is why the Moon— always drawn to this line by the 
attraction of the Equatorial Sun— causes its apsides to follow that body 
in its passage through the constellations of the Zodiac, which is the 
reason of the advance of the lunar apsides in space. Hence that the
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Equatorial Sun is advancing on the Zodiac is known from the observed 
advance of the lunar apsides.

Eig. 10.
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(38) The attraction of the Equatorial Sun on the Moon produces 
another remarkable effect on the lunar orbit. Assuming that the solar 
orbit is inclined to a mean equatorial plane, as are the orbits of the 
several members and sub-members of its svstem to the plane of the Equatori
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then the San in passing along one-lialf of its orbit would be ascending, 
and in passing along the other half would be descending the incline.

(39) This alternate ascent and descent would be reflected in the 
heavens by the relatively" stationary Equatorial S u n ; for as the Sun as
cended in the heavens the zodiacal constellations would ascend with it, 
as regards the less distant Equatorial Sun, and this would give to the 
Equatorial Sun the appearance of descending: while as the Sun de
scended the constellations would descend with it and give to the Equa
torial Sun the appearance of ascending.

(40) The Moon, under the influence of the attraction of the Equa
torial Sun, as has been already seen, always following that body as it 
(the Moon) revolves round the Earth, as the lunar apsides, necessarily 
follows it in this alternate ascent and descent; and it is this sequence that 
gives to the plane of the lunar orbit its balance-like oscillation in the 
heavens.

(41) The mean of this balance-like oscillation is the inclination of 
the plane of that orbit, so that the attraction of the Equatorial Sun is 
at once the cause of the inclination and of the balance-like oscillation of 
the knar orbit.

(42) This balance-like oscillation is the determining cause of the 
recurring cycle of eclipses known to the Chaldeans as the Saros.

(43) When the Equatorial Sun, the Sun and the Earth are on a 
right line, as the Moon crosses this right line there will be an eclipse of 
the Sun if the Moon is between the Earth and the Sun, or of the Moon 
if the Earth is between it and the Sun. This is the line of total or of 
annular eclipses. It is indicated in Fig. 10 by the line a u.

As the Equatorial Sun passes from a to e, or ascends in the heavens, 
this line ascends with it to e u, as the line of divergent attraction North, 
and the eclipses, following this line as it ascends northwards, progres
sively diminish in extent and become more and more partial, till they 
pass off altogether.

Then the Equatorial Sun commences its descent and a new seines 
of eclipses is initiated, similar in character to that which has passed off, 
but in a reversed order. These progressively increase in extent till the 
line of totality is reached.

As the Equatorial Sun continues its descent the line of divergence 
southwards descends with it to i u, and the eclipses following the Moon 
as it is drawn downwards by the attraction of the Equatorial Sun, with 
this line, progressively diminish in extent till they pass off altogether, to 
give place to a new series when the oscillation is reversed.

In Fig. 10 the oscillations of the lunar orbit, following the oscilla- 
hons of the line of attraction, which are their cause, are somewhat arbi
trarily shown. These relations are fully discussed and illustrated in 
Ĥncipia Nova Astronomica.

H enry Pratt, m. d.
(To be continued.)
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COBRA AND OTHER SN AKE LORE.

[February

T HE large amount of information that any educated Brahmin of South 
India can pour forth on the subject of Cobras in particular, and 

snakes in general, is remarkable, particularly to a European who only 
regards snakes as poisonous and deadly reptiles to be avoided if possi
ble, killed if necessary. Hound the Cobra there has been woven a web 
of legend and folk-lore, the strands of which are fiction and fact in fairly 
equal proportions. The following notes represent in the main the gist 
of the writer’s conversations with several Brahmins on the subject of 
the native belief regarding, and their treatment of Cobras and other 
snakes.

It is believed by Hindus that wherever a “  Brahmin Cobra” takes 
up its abode that particular place will become a fortunate locality; it 
will "thrive and flourish and its inhabitants will be happy and prosper- ' 
ous. A  Brahmin Cobra, is said to be a light almost white Cobra with a 
yellow stomach. In Malabar there are particular places dedicat
ed to Cobras which are called Kavoos. The mantrika, or charmer, 
Avho is in charge of the Cobras treats his snake pets once a day 
to milk. A t the sound of a whistle the Cobras emerge from 
their holes and jump into the tub of milk that has been provided 
for their delectation, where they amuse themselves by drinking the milk 
and occasionally disputing among themselves. The well-known belief 
current among the Brahmins and other classes that sterility is due to a 
woman having killed a Cobrain a previous birth or existence, results in 
certain ceremonies being performed to appease or remove the anger of 
these snakes. The principal ceremony is known as the Ndga-pradishta 
and consists in making dough representations of Cobras, their young and 
their eggs. The presiding deity of the naga or snake family is then 
invoked and it is believed to enter the dough models which are then 
earned with profound reverence and placed on a large ant-hill.

The Cobra-charmer is a man of considerable importance, and it is 
expected that every village through which he passes periodically shall 
contribute something to his maintenance. The Cobra-charmers control 
over, and his daring familiarity with his grisly pets have always been a 
source of wonderment to Western travellers in India. The influence of 
music over Cobras is too well-known to need mention, but the Cobra- 
tamer has accessories in the shape of charms and incantations and also 
the ndga-ddU or snake-plant, the smell of which has a very soothing 
effect on the Cobra, causing him to lower his crest and become absolute
ly quiescent. Tinnevelly is a famous locality for Cobras. The charmers, 
who ai’e Mahomedans, are known in the district as Knlpottans. The 
profession of snake-charming, like so many similar professions in India, 
is handed down from father to son, the surest way of securing complete 
efficiency in the dangei'ous calling. The particular mantras or charms 
are kept very secret, the mantrikas reserving them for themselves. 
Among the tricks that these snake-charmers exhibit are making then’



1895.] Cobra an d  O ther S n a k e  Lore. 2 8 9

pets “ whisper in their ears,”  w ash out their owners’ eyelids with their 
tongues—a sufficiently risky experim ent one w ould think to satisfy even 
the most enterprising snake-charm er. T h e children of these snake- 
charmers play with their snaky pets w ith  com plete confidence and im 

munity. At night pillow-cases form  the Cobras’ sleeping place, and we 
are informed that a snake-charm er w ill sleep with his head resting on a 
pillow or pillows stuffed with snakes. I t  is not uncommon to see in a 
Cobra-tamer’s house as m any as 15 or 20 baskets of snakes ! The snakes 
are washed regularly by their owners and every care is taken to ensure 
their comfort.

We have mentioned above the light-coloured Cobra, o r “  Brahmin 
Cobra,” as the natives call it, w hich w e have been told, is a dis
tinct species, shorter and squatter than the ordinary Cobra. W hether  
they are actually a distinct species or m erely albino freaks of Nature, 
w are uuable to say. The Brahm in Cobra is not so fierce or 
vicious as the ordinary black or “  Pariah Cobra.”  The former will 
not strike unless m olested; while the latter w ill often “ go for” you 
without provocation. Tradition asserts that at one time there wrere 
four varieties of the Cobra in India, but ow ing to the curse of a certain 
king two varieties disappeared. I f  some modern representative could be 
found who would curse off the face of India the other two classes of 
Cobras, he would deserve assuredly a C. S. I ., which m ight {inter alia) 
stand for “ Curser of the Snakes of India.”  One of the “ properties” of a 
snake-charmer is a curious stone known in T am il as Vishakallu (venom- 
stone) which has the property of extracting poison from  a snake-bite. Where  
this stone is obtained from appears to be a secret jealously guarded 
by snake-charmers, but the popular belief is that some particular 
stone, which hitherto may not have possessed any such property, is 
endowed by the snake-charmers with the property of extracting snake- 
poison, by herbs and charms. The stone is placed on the spot where the 
snake has inflicted a bite, and it adheres to the skin until the poison is 
all drawn out, when it drops off. I f  there is no poison the stone falls off 

; at once. After being used the stone is washed in milk, when it 
is ready for use again. The m ilk is considered poisonous and is care
fully thrown away in some safe spot. A  curious method resorted to by 
Cobra-charmers is that of the “ m agnetic-circle.” The charmer takes 
a handful of sand, and after due incantations, scatters the sand in the 
form of a circle round the Cobras which are crawling at his feet. The 
snakes are unable to get outside the circle.

There are several temples in South India dedicated to Cobras—  
both in Travancore and Tinnevelly. It  is said that whenever the presid
ing deities of these temples visit their devotees in dreams or visions, they 
appear in the form of serpents, particulai'ly Cobras. In the Ramayana 
there is a graceful legend showing how the Garuda bird is the sworn foe 
°f Cobras. The Garuddstara, a quiver of arrows presided over by 
Garuda, is opposed to the Ndgdstara, or quiver of snakes. The arrows of 
ĉh quiver are shot against each other and the Garudastara arrows pre- 

3
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vail. Tlie Garucla bird, as is well known, kills snakes, and in this res
pect it is emulated by the peacock, who has earned the title of Ndgdshana 
— or “ snake-eating one.”

Speaking on the subject of snake legend in general and Cobra lore 
in particular, Dr. Nicholson, in his treatise on Indian Snakes, remarks:—

“ The legends on the subject of snakes, especially the Ndga (Cobra) are 
endless; the following basilisk-myth, which I  gathered in Malabar, is an ex
ample out of a number.

“ When a Cobra finds a pot of gold (the Ndga demons are guardians of 
underground treasures) he lies down on it and guards it ; the gold shrinks, 
and after many years concentrates itself into dust and a single luminous gem 
of immense value called the mdnikkum. By this time the Cobra has also 
shrunk to a small size ; he takes the mdnikkum in hi s mouth and flies away to 
bathe, his track being shown by the radiance of the gem. Shooting stars are 
thus accounted for. He goes to bathe in the North Sea. It is considered un
lucky to see him flying north, but lucky to see him returning from that direc
tion.

“ Sometimes this Cobra is killed for the sake of the mdnikkum. To as
certain the value of the gem, gold is poured over it ; it floats on the surface 
of the gold until its full value has been poured : it then sinks.

“ In Malabar the legend of Parasurama teaches forbearance towards the 
Naga. According to the Keralopatti, Parasurama standing on the heights 
which then formed the coast of the Western sea, threw his hatchet into the 
sea ; it flew as far as Gokarnam, and so far the sea receded all along the 
coast. He then rendered the land stable by foundations of gold and brought 
in Brahmins from different countries ; but the newly-formed land was so in
fested with snakes that the colonists would not stay and returned to then- 
own countries, leaving Kerala to the Nagattanmar (nagas or naga-demons). 
Parasurama went in search of new colonists, and having brought Arya 
Brahmins he divided the land into sixty-four gramams (parishes) and in 
each allotted a part to the snakes. He ordered that the snakes should be 
propitiated by puja and regarded as household divinities, and this being 
done the colonists were troubled by them no more.”

As students of the “ Secret Doctrine” will be aware, the authoress 
of that work mentions that it is only in esoteric Hindu mythology that 
the interpretation of the word Naga as referring to a class of semi
human beings prevails. The exoteric meaniug of the term, Madame 
Blavatsky contends, is, wise men, or initiates, and in Buddhism, she in
forms us, a similar interpretation prevails.

Among the North-American Indians the rattle-snake appears to 
occupy a positiou of importance equal to that of the Cobra in India. 
Many are the quaint legends and myths regarding this deadly reptile, 
and its supposed wisdom and cunning. The following story of “ The 
Coyote and the Snake,” I extract from one of the reports of the 
American Bureau of Ethnology * : —

“ Once upon a time a snake lay across a road, at right angles to it. The 
Coyote came and said to him, ‘ Why ! snake, lie further off ! If I step over 
you, you shall die.’ To this the snake replied, ‘ Though the path is just this

*  Department of the Interior, Y o l. vi, (1 8 9 0 ), page 569.
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size (i.e.> not large enough fo r  b o th  o f u s), y o u  are th e  one, not I , to pass to 
the one side!’ ‘ W hew  !’ said  th e  C o y o te , ‘ d o  as I  sa id , lie fu rth er off !’ I t  is 
you, not I, who must pass fu rth e r  fr o m  th e  p a th ,’ sa id  th e  snake. ‘ W e ll ,’ said 
the Coyote, '* I will step over y o u , a n d  y o u  sh a ll d ie .’ ‘ N o ,’ said the snake, 
‘when a person steps over me, h e  u s u a lly  d ie s .’ ‘ Y e s ,  I  w ill die. L et us see 
which one of us has told the t r u th ,’ sa id  th e  C o y o te . W h e n  he stepped sud
denly over the snake, the la tte r  b it  h im  on  th e  le g  or foot. ‘ H o  !’ said the 
Coyote to the snake, ‘ you  sh all d ie , as I  h a v e  step p ed  over y o u .’ ‘ You shall 
die,’ said the snake.

11 Then the Coyote departed , a n d  as h e w en t h e said, ‘ W h ew  ! m y body  
was never in this condition h eretofore . I  a m  v e ry  fa t ! ’ H e  stretched his 
neck as far as he could, look ed  at h is  b ack , an d  exam in ed  him self all over. 
Notwithstanding his condition, h e  g a v e  th e  sc a lp -y e ll often . W h e n  he found  
himself gaping incessantly, w ith  h is m o u th  w id e  open, he said, ‘ W h ew  ! the 
snake told the truth !’ A t  le n g th  h is  entire b o d y  w as swollen so much so 
that the skin was tight on h im , an d  th e  tip  o f h is  nose w as puffed up. ‘ The 
snake told the truth ! ’. said he a g a in . H e  seated  h im se lf at a sheltered place 
warmed by the sun, coiled h im se lf as fa r  as p ossible  as a snake does, fell 
into a sound sleep, from  w h ich  he n ev er aw oke. T h u s he died. A n d  on 

account of this event, w hen th e  sn akes b ite  a n y  q uadrupeds, the entire bodies 
of the latter swell, and the an im als d ie .”

The following S in h a le se  s t o r y  w i l l  s h o w  in  w h a t  esteem  th e cobra  

is held among B u d d h ists  : *

“There are many kin ds o f serpents, som e o f n oble  and generous natures; 
buttheMga (cobra) is the n ob lest o f a ll. H e  is b en ig n  to m ankind, fond of 
music, readily susceptible to k in dn ess. In d eed , th ere is, people say, a cobra- 
world with a king and m a n y  grandees and  com m on ers, all cobras. Now , 
while the cobra is the m ost p rin cely , th e  p o la n g a  is the m eanest and vilest of 
snakes. These two serpents are at con stan t feu d. H o w  the feud began was 
on this wise.

“One very dry year, w hen little  ra in  fe ll, w h en  rivers had dwindled into 
»slender thread, when tanks w ere b ak ed  h ard  and  brow n, and wells and 
water-courses were dried up, a  p olan ga , su fferin g  agonies from  thirst and faint 
from the overpowering heat, m et a cobra lo o k in g  v ery  lively  and refreshed.

“ ‘ Have you found w ater a n y w h e r e ? ’ gasped  the polanga. The other 
said yes. ‘ Where ? 0  where is it  ? T e ll m e, I  im p lore  y ou  j for I  am dying of 
thirst,’ said the polanga. T he cobra rep lied , ‘ I  cannot tell you  unless you pro
mise to do no harm to any liv in g  th in g  th at m a y  be beside the water.’ ‘ A s  for 
that,’answered the polanga, ‘ I  w ill p rom ise a n y th in g , so that I  m ay quench this 
horrible thirst.’ A n d  he gave a so lem n  prom ise. ‘ W e ll  then,’ said the co
bra, ‘ beyond those bushes is a large  earthen p an  of water in which a child 
>s playing. Go and drink from  it, b u t at y o u r  p eril do n ot harm  the child !’ 
So saying, they parted. T he cobra, a fter  g o in g  a little  w ay, began to dis
trust the polanga, knowing the la tte r ’s treacherous disposition and rugged  
temper, and turned to follow  him . H e  arrived  too late ; the polanga had not 
°oly drunk of the water, but crept into the pan, w here the child began to play 
*ith Mm. On this he grew  v io len tly  a n g ry , b it th e ch ild  w ith all his force,

* Sinhalese stories appended to Steele’s translation of the Kusa Jdtakaya.
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so savagely indeed, that the infant died in a few minutes. The cobra, in hot 
and fiery indignation, attacked the polanga, and punished him severely, biting 
off a piece of his tail. Hence to this day all polangas have blunt tails. Ever 
since, cobras and polangas have been at deadly feud. They are’ the most 
venomous of all serpents in Ceylon. When people hate each other mortally, 
they are said proverbially to be like cobra and polanga."

N aganatua.

THE DATE OF SHANKARA'CHA'RYA.

TH IS Journal has, from time to time, placed at the disposal of the 
learned public, materials for determining the date of the great 

• Adwaitl Reformer Shankaracharya, to whom India owes so much of her 
spiritual and philosophical revival. The latest contribution is from 
Mr. Govind-dasa who, in the Theosophist for December 1894, has placed 
before the public the important list of the successive Sanydsi Gurus of 
the Dwarka Matha in the Baroda territory. The list is apparently 
complete, as it gives the names, with dates, of all the Gums from the 
time of the great Shankaracharya, the founder, up to the present holder. 
The Dwarka Matha is the one founded at the Western end of India, 
out of the four founded in the four directions of the country. According 
to this list, the date of birth of the great Shankaracharya is Vaishakha 
Shukla 5th, of the Yudhishthira era 2,631, the date of his going to 
Kailasa or death being Kartika S'ukla 15th, Yudhishthira era 2,663. As 
the determination of the date of the great Shankaracharya is of immense 
importance, and as very different dates have been ascribed to him, I 
think it desirable to place every available information before the 
public in order that at least an approximate agreement about the subject 
may be arrived at in time. I therefore bring to the notice of the readers 
of this Journal the following information which was collected by my 
friend, the late Raghunath Bhaskar Godbole of Poona, and which he has 
published in his book the “ Bharatavarshiya Arvachina'Kosha,” 
that is, the Historical Dictionary of Modern India. It is to be re
membered that his Modern India means India from the beginning of 
the present Kali Yuga as he has written another Dictionary of the period 
previous to it. It has also to be noted that the author states in the pre
face of the book that his historical investigations, which ultimately took 
the form of the Dictionary, were originally undertaken with the sole 
object of determining the date of the great Shankaracharya.

Mr. Godbole’s materials for determining the date of Shankaracharya 
are as follows :—

Anandagiri, the well-known grand disciple and contemporary of 
Shankaracharya, as stated in the book itself, has written his grand-G-ura s 
life, and Mr. Godbole shows by giving an extract from it the place of 
birth, and the names of parents of Shankaracharya. The place of birth) 
according to Anandagiri (see his Shankaravijaya Ch. II), was Chidambai’)
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COBRA AND OTHER SN AKE LORE.

T HE large amount of information that any educated Brahmin of South 
India can pour forth on the subject of Cobras in particular, and 

snakes in general, is remarkable, particularly to a European who only 
regards snakes as poisonous and deadly reptiles to be avoided if possi
ble, killed if necessary. Hound the Cobra there has been 'woven a web 
of legend and folk-lore, the strands of which are fiction and fact in fairly 
equal proportions. The following notes represent in the main the gist 
of the writer’s conversations with several Brahmins on the subject of 
the native belief regarding, and their treatment of Cobras and other 
snakes.

It is believed by Hindus that wherever a “  Brahmin Cobra” takes 
up its abode that particular place will become a fortunate locality; it 
will thrive and flourish and its inhabitants will be happy and prosper- ’ 
ous. A  Brahmin Cobra, is said to be a light almost white Cobra with a 
yellow stomach. In Malabar there are particular places dedicat
ed to Cobras which are called Kavoos. The mantrika, or charmer, 
who is in charge of the Cobras treats his snake pets once a day 
to milk. A t the sound of a whistle the Cobras emerge from 
their holes and jump into the tub of milk that has been provided 
for their delectation, where they amuse themselves by drinking the milk 
and occasionally disputing among themselves. The well-known belief 
current among the Brahmins and other classes that sterility is due to a 
woman having killed a Cobra in a previous birth or existence, results in 
certain ceremonies being performed to appease or remove the anger of 
these snakes. The principal ceremony is known as the Ndga-pradishta 
and consists in making dough representations of Cobras, their young and 
their eggs. The presiding deity of the naga or snake family is then 
invoked and it is believed to enter the dough models which are then 
carried with profound reverence and placed on a lai'ge ant-hill.

The Cobra-charmer is a man of considerable importance, and it is 
expected that every village through which he passes periodically shall 
contribute something to his maintenance. The Cobra-cliarmers control 
over, and his daring familiarity with his grisly pets have always been a 
source of wonderment to Western travellers in India. The influence of 
music over Cobras is too well-known to need mention, but the Cobra- 
tamer has accessories in the shape of charms and incantations and also 
the nuga-duU or snake-plant, the smell of which has a very soothing 
effect on the Cobra, causing him to lower his crest and become absolute
ly quiescent. Tinnevelly is a famous locality for Cobras. The channel's, 
who are Maliomedans, are known in the district as Knlpottans. The 
profession of snake-charming, like so many similar professions in India, 
is handed down from father to son, the surest way of securing complete 
efficiency in the dangei'ous calling. The particular mantras or charms 
are kept very secret, the mantrikas reserving them for themselves. 
Among the tricks that these snake-charmers exhibit are making their
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son of Pandu (that is Yudkislithira era) had ended 2,189 years (therefore 
in the 2,190th year) ; the name of the Samvatsar was Durmakha, the 
day and month being midnight of M onday the 13th of the bright half of 
Margashirsha.

Mr. Godbole gives two other extracts from Jinavijaya to 
corroborate the above date. In writing about Kumarila Bhatta 
(Kumar Bhattackarya) the Jinavijaya says that when Kumarila was 
forty-eight years old, Shankara was born, and Kum arila’s date he gives 
as 2,110th year of the Yudliishthii’a era. A gain , in another extract it is 
stated that 887 years of the Yudhishthira era were to finish when 
Shankaracharya was born. Mr. Godbole states that the Yudhishthira 
era lasted for 3,044 years when it was succeeded by the Yikrama era, so 
that the extract exactly corroborates the date given above.

According to the above extracts, the great Shankaracharya lived 
about 2,838 years ago, counting back from the present year.

In the present day there is a great tendency to suppose that Shankara
charya lived only a thousand or twelve hundred years ago or even 
later if possible. Jinavijaya furnishes a clue to this misapprehension, and 
Mr. Godbole shows how the misapprehension has probably arisen. 
Shankaracharya has become a generic name, being applicable to all who 
have succeeded to the sees of the M athas he established. One of 
these latter Shankaracharyas is noticed in the Jinavijaya, he too having 
made Digvijaya, that is, conquered opponents in all directions of India by 
his learning, like the great Shankaracharya, the original founder. He 
flourished 1,443 years after the great founder. The Jinavijaya gives the 
following details of this Shankaracharya. H e was born in the year 421 
of the Salivahana era, on the 14th of the dark half of Magh, the name of 
the Samvatsar being Pramathi. He was born in Malyal. His father’s 
name was Shivaguru, and mother’s Sati. H e succeeded to the see of 
the Shringeri Matha after Vidya Nrisimha Bharati, who gave him the 
name of Vidyas'ankara Bharati. H e started for Digvijaya in his thirty- 
ninth year and conquered all. In Salivahana era 491 he went to the 
sea coast for bathing in the sea, as there was an eclipse of the sun, and 
while in that part he died at Nirmala in his seventieth year on the 13th 
of the bright half of Kartika. He is mentioned in Jinavijaya as the 
author of Sankshepa-Sariraka Prabodliasudhakar, and other works. 
This Shankaracharya therefore died 1,325 years ago.

The Shankaravijaya of Madhavacharya (who, by the bye, Mr. Godbole 
shows to be quite a different person from the great Sayana Madhava), 
gives the names Shivaguru and Sat! as those of the parents of the 
Shankaracharya he treats of, so that by the light of the Jinavijaya he is 
the second Shankaracharya mentioned in the latter work. Confusion and 
misunderstanding have been caused by Madhavacharya having imported 
some of the incidents, which clearly belong to the first Shankaracharya, 
into the life of the second.
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The place Nirmala is near Bom bay, close to Bassein. I have visit
ed the shrine of Shankaracharya there, and a fair is held there to this 
day about the 13th of the bright half of Kartika every year. This is 
an additional corroboration of the correctness of the account in the 
Jinavijaya that the shrine there is of the second Shankaracharya who is 
mentioned as having died on the 13th of the bright half of Kartika.

There is also a third Shankaracharya mentioned by Mr. Godbole 
as having been born in 710 of the Shalivahan era and having died in 
766 of that era, that is, 1,050 years ago. It is this Shankaracharya whose 
Digvijaya has been treated of, according to M r. Godbole, by Sadananda 
Swami, though, like Madhavacharya, he too has caused confusion by 
importing into it some of the incidents of the life of the first Shankara- 
charya.

It may be useful to note here the different dates assigned to Shan- 
bracharya by the different writers who have treated of the subject in 
the different volumes of the Theosophist so far as they have come under 
my observation.

In Yol. I of the Theosophist, pp. 71, 89, 203 Mr. K . T. Telang 
gives the date as the 8th century A . C. according to W ilson, Colebrooke, 
4c. This makes him to have flourished 11 centuries ago.

In Yol. IY  of the Theosophist, pp. 295 and pp. 304 to 310, Mr. T. 
Subba Rao shows how the conclusions of W ilson, Colebrooke, &c., are 
unsatisfactory, and supporting A . P. Sinnett’s account in Esoteric Bud
dhism, gives the date of birth as 510 B . C., that is 24 centuries ago.

In Yol. X I of the Theosophist, pp. 98, 182, 263-271, Mr. Bhashya- 
charya thinks that it may not be far from truth if the date be held to 
be in the 5th century A . C. This makes him to have flourished 14 cen
turies ago.

In Yol. X IV  of the Theosophist, pp. 253 to 256, M r. S. E. Gopala- 
charlu gives the list of the S'ringeri M atha Gurus with dates, which 
puts the birth of Shankaracharya in B . C. 43, that is 20 centuries ago.

In Yol. X Y Io f the Theosophist, pp. 163— 168, Mr. Govind-dasa gives 
the list of the Dwarka Matha Gurus with dates which puts the birth of 
Shankaracharya in the year 2,631 of the Yudhishthira era, that is 24 cen
turies ago.

Mr. Raghunath Bhaskar Godbole, as shown above, on the authority 
of Jinavijaya, puts the birth of Shankaracharya in the year 2,158 of the 
Yudhishthira era, that is 29 centuries ago.

The above variations are certainly extremely wide, but if the clue 
furnished by Mr. Godbole, of three Shankaracharyas having made Dig- 
tijaya and of having been really different personalities, should prove to be 
correct, some sort of approximation to truth could be evolved out of the 
apparently hopeless perplexity. Mr. Godbole’s third S hankarach ary a 
flourished eleven centuries ago and to him can be ascribed the date fixed 
V Wilson, Colebrooke and others. Mr. Godbole’s second Shankaracharya
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-flourishedfourteen centuries ago and to him can be ascribed the date fixed 
by Bhâshyâchârya. -The dates given by Subba Rao, Gopala Charlu, and 
by the Sringeri and Dwarkâ lists must evidently be referred to the first 
Shankarâchârya of Mr. Godbole, and though they and the Jinavijaya 
make the date to fluctuate between them, from twenty to twenty-nine 
centuries ago, they all make the great Shankarâchârya out to have lived 
before the Christian era. The inclusion of the events of life of the first 
Shankarâchârya in the events of life of the second and third is explana- 
ble to Theosophists on the theory that the biographers of the three per
sonalities understood the three personalities to belong to one individual
ity.

J. S. G adgil, F. T. S.

THE SAM A'DH I OF H  A R ID  AS SW A M I.

THE history of the voluntary burial, and resuscitation after six 
weeks, of Haridàs, a Brahmin sanyasi, in February 1837, beforet 

the Maharajah Runjeet Singh, is now so well known as to be quoted by 
the principal medical authorities. The English version of the story 
originally appeared in Captain W ade’s “  Camp and Court of Runjeet 
Singh,” and was copied into Dr. M ’Gregor’s “ History of the Sikhs” 
(pp. 227 et seq.). The facts are given in “ Isis Unveiled,” and in the 
Theosophist for August 1887 are repeated with the fresh corroborative evi
dence of Sikh eye-witnesses. To still further strengthen the case, the 
following independent narrative of one Dr. Honigberger, is rendered into 
English for us from the French translation given by the learned Dr. 
Gibier in his “ Analyse des Choses,” a most interesting work. It is a 
curious circumstance that Dr. M ’Gregor, who gives what he pretends to 
be a complete list of the Europeans in Runjeet Singh’s service at the time 
specified, makes no mention whatever of Dr. Honigberger. The Euro
pean eye-witnesses of the Haridàs Samadhi were, he says, “ General Ven- 
ura, Captain Wade and myself.” A s Dr. John Martin Honigberger, a 
native of Transylvania, wrote a learned work entitled “ Thirty-five Tears 
in the East,” in which is included the detailed account of Haridàs’ wonder
ful feat, the only reasonable inference to be drawn from Dr. M ’Gregor’s 
silence respecting him is that he had the average British doctor’s scorn 
for foreign practitioners, and out of jealousy omitted his name from his 
narrative. Another, not very candid feature of Dr. M ’Gregor’s tale, is 
his entire omission to mention the second and absolutely conclusive 
interment of the Yogi for four months, the details of which are given 
below.— E d., Theos.~\

Dr. Gibier says :—
One can form an idea of the perseverance of the Yogis and of the 

terrible macerations they coolly inflict on their bodies, by the following 
story, which I condense from a long and minute statement made by an 
eye-witness, Dr. Honigberger, and confirmed by Sir Claude Wade, Brit
ish Resident at Lahore.
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Di’- Honigberger is an A ustrian physician who for several years 
bad filled the position of private doctor to Runjeet Singh, the Rajah of 
Lahore.

As to the Yogis, let us explain at once that they are ascetics, usu
ally living in solitude in the forests or am ong the mountains. They be
long by religion to a Bralunanic order. [N ot always. E d .]

Here is the story according to trustw orthy documents :

After having long meditated on the choice of existence, judging 
doubtless from examining his past lives that it was time for him to ter
minate his cycle and unite with Brahm a in an eternal Nirvana, i.e., with 
the Universal Intelligence, the Brahm an Haridas became a hermit and 
began a series of the religious, physical and intellectual exercises which 
constitute the impulse towards what is called by Dr. Preyer “ Anabiosis' 
and by the Hindus Yog V id yd  and B h n  S tam bh a , or V d yu  Stambha, i.e., the 
art to produce (by trance and rejecting the help of the elemental spirits, 
intelligent forces of the earth or the water) a complete and not dangerous 
suspension of the vital functions. In  this state one can be buried for a 
very long time and afterwards come back to life, or float on the water 

i without drowning.

After having c o n s tr u c te d  a  k i n d  o f  c a v e  w i t h  o n ly  o n e  n a r ro w  d oor,

I Haridas, aided b y  h is  d is c ip le s , e n t e r e d  t h i s  h a l f -u n d e r g r o u n d  b u ild in g , 

and stretched h im s e lf  o n  a  s o f t  b e d  m a d e  o f  w o o l ly  s k in s  a n d  card ed  

cotton. W hen th e  a s c e tic  h a d  i n s t a l l e d  h i m s e l f  i n  h is  h u t , h is  se rv a n ts  

closed up the en tra n ce  w i t h  c la y ', a n d , s i t t i n g  i n  th e  p o s it io n  o f  Pad- 
man or stretched on  h is  b e d , h e  c o n c e n t r a t e d  h is  t h o u g h t  w h ile  re 

citing prayers w ith  th e  B r a h m a n  r o s a r y  o r  m e d i t a t i n g  p rofou n d ly ' on 

the Divinity. A t  first  h e  s ta y 'e d  o n l y  a f e w  m in u t e s , th e n  so m e  h ou rs, 

and,finally, he sta y e d  fo r  s e v e r a l  d a y s  in  h is  n a r r o w  c a v e , so  a s  to  g r a d u a l

ly accustom h im se lf to  th e  a b s e n c e  o f  a ir . A t  t h e  s a m e  t im e  h e  b egan  

to practice Prdnaydma, o r  s u s p e n s io n  o f  t h e  b r e a t h . H e  su sp e n d e d  th e  

breath first for five, th e n  t e n , t h e n  t w e n t y -o n e ,  t h e n  fo r ty -th r e e , and  

finally for e ig h ty -fo u r m in u te s .

Moreover, he m a d e  u n d e r  h is  t o n g u e  2 4  s m a l l  in c is io n s , one incision  

^lnveek. T h is o p e r a tio n  c o m b in e d  w it h  m a s s a g ’e w a s  in ten d e d  to  

facilitate [byr s e v e r in g  t h e  f r e n u m . E d . ]  t h e  a c t io n  o f  th r o w in g  th e  

*°Dgne back into th e  p h a r y n x , so  a s  to  c lo s e  t h e  o p e n in g  o f  th e  g lo tt is  
during, the state o f  th e  Anabiosis.

During the whole time these preparations lasted the solitary ob- 
^ed all the rules of Y o g a ; he lived solely on vegetables and ab-' 
,ta|ned entirely from carnal intercourse.

When he fin a lly  w a s  r e a d y  f o r  t h e  t r ia l  h e  s u b m it te d  to  it, and  

V  ^mes perh ap s b e fo r e  h e  p r e s e n t e d  h i m s e l f  a t  th e  C o u rt o f  L a -  
t, [from  m y  S ik h  w it n e s s e s , I  a s c e r t a in e d  t h a t  to  he th e  fact.
t  8. o.] '

4
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W h y  did he go before the R ajah  ? 1 suppose lie went in order to
convert him in case he was a M ussulm an, or, as form erly the prophets of 
Israel did, to reproach this K in g  with his fa u lt s ; (kings possess all 
fa u lts : they are human) reprove the Court for its dissoluteness ; and 
preach penitence and am endm ent to the one as well as the other. And 
in order to prove his divine mission, he offered to show that he could 
remain buried in a coffin in the «round for weeks and months and after- 
wards return to life.

H is proposition was accepted. The Y o g i Haridas made his last 
preparations. H e purified his body externally by ablutions and inter
nally by fasting and the juice of sacred plants ; he did not clean his 
stomach with a tube as in modern procedures of cleansing this organ, 
but with long fine cotton strips, which he swallowed and afterwards 
drew back through the mouth.

W hen the fixed dav arrived an im m ense crowd assembled. Haridas, 
surrounded by his disciples and accompanied by the Rajah and his 
Court, advanced gravely towards the place where the test was to be held. 
A fter having spread a cotton sheet on the ground, he placed himself on 
the middle of it, turning his face towards the E a s t ; sitting down, he 
crossed his legs in the fashion of B rahm a seated on the Lotus in Pad- 
mdsan. He seemed to collect h im self a m o m e n t; then he fixed his eyes 
cn the point of his nose after having• thrown his tongue back into the 
opening of the throat. H is eyes shortly closed, his limbs stiffened: 
catalepsy, or rather the Thanatoidie *  (a new word which I offer), i’.e., a 
state resembling death, set in. The Y o g i ’s disciples then hastened to 
clean his lips and close his ears and nostrils w ith cotton, coated with 
wax, undoubtedly in order to protect him against insects. They tied 
together the four corners of the sheet above his head ; the Rajah’s seal 
was put on the knots, and the body was enclosed in a wooden box—four 
feet by three— which was herm etically closed and also sealed vuth the 
R ajah ’s seal. A  walled cave, made three feet deep in the ground to con
tain the body of the Yogi, received the box, whose size fitted exactly to 
this tomb. The door was closed, sealed and stopped up with clay.

Nevertheless, sentinels were ordered to keep watch night and day 
at the tomb, which besides was surrounded by H indus, who piously had 
come as to a pilgrimage, to the funeral of the saint.

After six weeks, the agreed tim e for the disinterment, a still larger 
crowd assembled at the place. The R ajah  had the clay that closed up 
the door removed, and saw that his seal w as intact.

The door was opened, the box w ith its contents taken out, and when 
it was verified that these seals also were intact, it was opened.

Doctor Honig-berg-er observed th at the sheet was covered with 
mould, which was explained by' the hum idity of the case. The body ot 
the Yogi, taken out of the box by' his disciples and always covered by 
the sheet, was laid on the c o v e r ; then, w ithout uncovering him, h^

*  From  Thanatos, death and Eidon, form .*
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irater was poured on liis head. A t last the shroud was taken off, since 
the seal had been verified and broken.

Doctor Honigberger then made a careful examination. He was in theO O
same state as on the day of the burial, only the head was leaning on the 
shoulder. The skin was wrinkled, the limbs were stiff. The whole 
body was cold, with the exception of the head, which had been bathed in 
hot water. No pulse could be perceived, either on the radials, arms or 
temples. Auscultation of the heart indicated nothing but the silence 
oi death.

The lifted eyelid showed only the vitreous and extinguished eye of a 
corpse.

The disciples an d  s e r v a n ts  w a s h e d  th e  b o d y  a n d  ru b b ed  th e lim b s. 

Oueof them, applied on th e  s k u ll  o f  th e  Y o g i  a  la y e r  o f paste m ade of 

hot wheat, which w a s c h a n g e d  se v e r a l t im e s , d u r in g  w h ich  th e other 

disciples took aw ay th e  c o tto n  fr o m  th e  n o se  a n d  e a rs  an d  opened the  

mouth with a kn ife . H a r id a s , r e s e m b lin g  a  w a x  sta tu e , gave  no sign  

of returning- to life .

After having opened th e  m o u th  th e  d isc ip le  to o k  th e  stiffened tongue  

and put it in its n orm al p o s it io n , -where h e  h e ld  it  as it  a ll the tim e was 

springing back into th e  la r y n x . T h e  e y e lid s  w ere  ru b b e d  w ith  grease and 

a last application of -wheat p a ste  w a s  m a d e  on th e  h ead . A t  th is m o- 

, ment the body of th e  ascetic  -was se ize d  b y  a sh iv e r , b is  nostrils dilated, 

he drew a deep breath , h is  p u lse s  b e a t s lo w ly  and his lim b s relaxed. A  

little melted butter w as p u t on th e  to n g u e  an d , a fte r  th is  painful scene, 

the outcome of w h ich  seem ed  d o u b tfu l, th e  eyes recovered all at once 

their brilliance. [T h e  sou l h a d  com e b a c k  to  its  Kosha. H . S . 0 . ]

The resurrection o f th e  Y o g i  -was a cc o m p lish e d , and as lie perceived  

the Rajah he said s im p ly  : “  D o s t  tlio u  b e lie v e  m e  now  ?”

It had taken h alf an  h o u r to  r e v iv e  h im , and  a fte r  an equally long  

time, although still feeb le , b u t  d ressed  in a r ic h  robe o f honour and de

corated with a necklace o f p e a rls  a n d  g o ld e n  bracelets, lie was enthroned 

at the royal table.
Some time afterw ard , th e  R a ja h  h a v in g  u n dou btedly  defied the 

Yogi, he again allow ed h im s e lf  to  b e  bu ried , b u t th is  tim e six feet un

der the ground. T h e soil w a s p ack ed  c lo se ly  round his coffin, the tomb 
was cemented together, earth  w a s p ile d  on top  on w hich barley was . 

sown. According to th e  sam e eye -w itn esse s  H arid as was left four 
month in this grave ; at th e  en d  o f w h ich  tim e  he returned to life as he 

had the time before.
E . W .

[Note.—The w eak p oin t in  H a r id a s ’ perform ance w ill probably 
escape the W estern  r e a d e r : he accepted th e  M a h a ra ja h ’s presents of 
gold, jewels and shaw ls. A  true R a j Y o g i  w ould  have refused. A  
Hatha Yogi m ight not. S in ce  he did not refuse, R n n jeet Singh evi
dently doubted liis good fa ith , and therefore challenged him to the 
severer test. In fact, I  heard a t L a h o re  th a t such w as the case. H . S. 0 . ]
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HELENA PETROVNA B L A V A T S K Y *  j

{Continued f  rom paye 2 4 3 ) . !

HE L E N A  P etrovna for th e n e x t fo u r  years continued to live in the 
Caucasus. E ver in  search  o f occup ation , alw ays active and full 

of enterprise, sire establish ed  h e rse lf fo r  som e tim e in Imeretia, then at 
M ingrélia, on th e shores o f th e  B la c k  Sea , w h ere she connected herself 
w ith the trade in the h ig h -c la ss  woods w ith  w h ich  that region abounds' 
L ater on she m oved  sou th w ard s, to  O d essa, w h ere our aunts had gone 
to live a fter th e death o f our g ra n d -p a re n t. T h ere  she placed herself 
at the head o f an artificial flow er fa c to ry , h u t soon left that for other 
enterprises, w hich in tu rn  she q u ic k ly  aband oned , notwithstanding the 
fact th at th ey  g en erally  tu rn ed  o u t w e ll.

She w as never trou bled  b y  a n y  d rea d  o f d o in g  an yth in g  derogatory to 
her position, a ll honest trades seem ed, to  h e r  e q u a lly  good. It is curious 
to note, how ever, th a t she d id  n o t l ig h t  on som e occupation which would 
have better suited  h er ta le n ts  th a n  th ese  com m ercia l enterprises; that, 

for instance, she did not ta k e  in ste a d  to  litera tu re  or to music, which 

w ould have b etter served to d is p la y  h e r  g r a n d  intellectual powers, 

especially , as in  h er y o u n g e r  d a y s  sh e  h a d  n e v e r had anything to do 

w ith  com m erce.

Two years later she left again for foreign parts at first to Greece j
and then for Egypt. A ll her life was passed in restlessness and in Í
ti’aveiling; she was "ever, as it wex-e, seeking some unknown goal, some 
task which it was her duty to discover and to fulfil. Her wandering 
life and unsettled ways did not end until she found herself face to face 
with the scientific, the humanitarian and spiritual problems presented 
by Theosophy; then she stopped short, like a ship which after years of 
wanderings finds itself safe in port, the sails are furled and for the I 
last time the anchor is let go.

Mr. Siunett, her biographer, alleges that for many years ere she 
left definitely for America, Madame Jilavatsky had had spiritual rela
tions with those strange beings, whom she later called her Masters, the 
Mahatmas of Ceylon and Tibet, and that it was only in direct obedience 
to their commands that she travelled from place to place, from one 
country to another. How that may be, I do not know. We, her nearest 
relations, for the first time heard her mention these enigmatic beings in 
1873-4, when she was established in New Yoi’k.

The fact is that her departure from Paris for America was as 
sudden as it was inexplicable, and she would never give ns the explana
tion of what led her to do so until many years later ; she then told us 
that these same Masters had ordered her to do so, without at the time 
giving any reason. She gave us her reason for not having spoken of 
them to us that we should not have understood, that we should have 
refused to believe, and very naturally so.

*  Reprinted from Lucifer’s translation m ade w ith the kind permission of the 
Editor of the Nouvelle Revue.
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From that moment all else was put on one side, and never from 
that moment forward did her thoughts for one moment deviate from 
the goal which had been suddenly revealed to her, namely, the publish
ing abroad in the world that most ancient of philosophies which bears 
witness to the supreme importance of things spiritual as compared with 
things material, to the psychic forces both of nature and of man, to the 
immortality of the human soul and spirit. Thus she writes to me :—

“ Humanity has lost its faith and its higher ideals; materialism 
and pseudo-science have slain them. The children of this age have no 
longer faith ; they demand proof, proof founded on a scientific basis—  
and they shall have it. Theosophy, the source of all human religions, 
will give it to them.”

Soon all her letters were full of arguments against the abuse of 
spiritism, that which she termed spiritual materialism, of indignation 
against mediumistic séances, where the dead were evoked— “ the materi
alizations of the dear departed,” the dwellers in the land of eternal 
spring (the summerland)— who in her opinion were nothing more than 
shades, elves and lying elenientaries, often dangerous, and above all, 
evil in their effects on the health of the unfortunate mediums, their 
passive victims.

Her visit to the brothers Eddy, the well-known mediums of Vermont, 
was the last drop which made her cup run over. She became from thence 
forward the deadly enemy of all demonstrative spiritualism.

It was at the Eddy homestead that Madame Blavatsky made the 
acquaintance of Col. H . S. Olcott, her first disciple, her devoted friend 
and future President of the Tlieosophical Society, the child of their 
creation, and on which all their thoughts was thenceforward centred. He 
had come there as a keen observer of spiritualistic phenomena, in order 
to investigate and write about the materializations caused through the 
agency of the two brothers, of which all America was talking. He 
wrote a book on this subject, a study called “ People from the Other 
World”— that was the last service done by him for the cause of the propa- 
gandaof modern spiritualism. H e accepted the views of Helena Petrovna 
Blavatsky, which the American papers readily published. Being both 
of them deadly enemies of materialism, they considered that spiritualism 
had rendered a great service to humanity, in demonstrating the errors 
of the materialistic creed ; but that now that once spiritualism had 
proved the existence of invisible and immaterial forces in nature, its 
mission was fulfilled ; it must not be permitted to drag society to the 
other error, namely, to superstition and black magic.

As we could not understand this sudden change of front in one 
whom we knew to be a powerful medium, and who quite recently had 
been the Vice-President of the Spiritualistic Society of Cairo, she wrote 
to us begging us to forget the past, her unhappy mediumship to which 
she had lent herself as she explained, sim ply through ignorance of the 
truth.
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“ If I have attached myself to a certain group of Theosophists, a 
branch of the Indo-Aryan Brotherhood, which has been formed here,” 
she wrote to us from New York, “ it is precisely because they fight 
against all the excesses, the superstitions, the abuses of the false pro
phets of the dead letter— against the numberless Calehases of all the 
exoteric religions, as well as against the maunderings of spirits. We 
are spiritualists, if you choose so to call us, but not after the American 
manner, but after the ancient rites of Alexandria.”

At the same time she sent us cuttings from the American news
papers publishing her articles, as well as the comments on what she 
had written, from which it was evident that her opinions met with much 
sympathy. Her brilliant powers as a critic revealed themselves, above 
all, in a number of articles treating of Professor Huxley’s meetings at 
Boston and at New York— articles which attracted considei'able atten
tion. That which astonished us extremely was the profound learning, 
the deep knowledge, which became suddenly evident in all she wrote. 
Whence could she have gained this varied and abstruse learning, of 
which until that time she had given no sign P She herself did not know! 
Then it was that for the first time she spoke to us of her Masters, or 
rather of her Master, but in a most vague manner, speaking of him 
sometimes as “ he who inspires me ” — as if the source of these mental 
suggestions was unknown at that time ; it did not assist us towards 
understanding her, and we began to fear for her reason.

“I am embarked on a great work treating of theology, ancient beliefs 
and the secrets of the occult sciences,” thus she wrote to me in 1874 . 
“ but fear nothing for me ; I am sure of my facts, more or less. I should 
not, perhaps, know well how to talk of these abstract things, but all
essential matter is dictated to me....... All that I shall write will not be
my own ; I shall be nothing more than the pen, the head which will 
think for me will be that of one who knows all........” .

Again Helena Petrovna writes to our aunt, N. A. Fadeef:—
“ Tell me, dearest friend, are you interested in the secrets of psychic

physiology P........That which I am about to relate to you offers a
sufficiently interesting problem for the students of physiology. We have, 
among the members of our small society, lately formed of those who desire 
to study the languages of the East, the abstract nature of things, as well 
as the spiritual powers of man, some who are well learned. As for 
example, Professor Wilder, Archgeological Orientalist, and many others 
who came to me vritli scientific questions, and who assiu’e me that I am 
better versed than they themselves are in abstract and positive 
sciences, and that I am better acquainted with the old languages. It
is an inexplicable fact, but one nonetheless true!........W ell! what do
you make of it, old companion of my studies P........Explain tome, if you
please, how it comes about that 1, who, as you are well aware, was, up 
to the age of forty, in a state of crass ignorance, have suddenly become 
a savant, a model of learning in the opinions of real savants P It is an 
insoluble mystery.
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“ In trutli I am a psychological enigma, a sphinx ancl a problem for 
future generations as much as I am for myself.

“ Imagine, dear friends, that poor ‘ me,’ who never would learn 
anything; who had no knowledge either of chemistry, of zoology, of 
physics, and very little of history and geography; this same ‘ me’ 
holding my own in discussions on learned subjects with professors and 
doctors of sciences of the first rank, and not only criticizing them, but 
even convincing them ! I give you my word, I am not joking when I 
tell you 1 am frightened. Yes, I am frightened, for Ido not understand 
it! . . . Understand that all I now read seems to me as if I had
known it long ago ? T perceive errors in the articles by such masters 
of science as Tyndall, Herbert Spencer, Huxley and others. I speak 
with conviction concerning the views held by learned theologians and 
it is found that I am right . . . Whence comes this learning ? . . .
I don’t know, and sometimes I am tempted to think that my spirit, my 
own soul, no longer is mine . . .

While.her book, “ Isis Unveiled,” was appearing in numbers, it was 
read and commented on in the newspapers. She sent us the criticisms; 
they were most flattering, and reassured us as to her literary reputa
tion; but they contained, nevertheless, such strange revelations that we 
continued to feel anxiety. The statements of Olcott, of Judge (Presi
dent of the American Section of the Theosopliical Society), of numbers 
of reporters of the Herald  and Times of Netv York, and other newspapers, 
spoke of remarkable phenomena. Of these we will speak later on. I 
will close this chapter by saying that, notwithstanding the poor opinion 
Madame Blavatsky herself had of her first great work, which she re
garded as badly written, obscure and without definite sequence, she 
esteemed highly the truly exceptional triumphs and honors which it 
brought her. Leaving on one side the numberless articles which 
appeared dealing with this book, she had the honor to receive forth
with two diplomas ancl many letters from scientific men as eminent, 
for example, as Layman, John Draper and Alfred Russel Wallace. This 
latter, among others, wrote to her as follows : “ I am truly struck, *
Madame, by your profound erudition. I have to thank you for opening 
my eyes to a world Of things of which, previously, I had no idea from 
the point of view which you indicate to science, and which explains 
problems which seemed to be insoluble. . .”

The diplomas were sent by Masonic Lodges of England and Benares 
(Society of Svat-Bai), which recognized her rights to the superior 
grades of their brotherhoods. The first was accompanied by' a cross of 
the rose in rubies, and the second with a most valuable and ancient copy 
of the Bhagavad Gita, the bible of India. But that which is more re
markable still is the fact that the Reverend Doctor of the Episcopal 
Church of the University of Hew York, took this book, “ Isis Unveiled” 
as a text for his sermons. For a series of Sundays he occupied his pulpit, 
and the Rev. McKerty, taking his themes from the third chapter of
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Yol, I., edified his parishioners by hurling thunder-bolts and oppro
brium on the materialist disciples of August Comte and such like.

H. P. Blavatsky, to the day of her death, remained Russian and a 
good patriot; the goodwill and approval of her compatriots were 
always the laurel she most coveted and most valued. Her works, pro
hibited in Russia by the censorship (notwithstanding their being 
incomprehensible to the majority of the people owing to the fact 
that they were in English, a language little known in Russia), 
had few readers. The honor, therefore, was the greater if those who 
had read them in speaking of them, quite independently, used terms 
almost similar to those of the Rev. Archbishop Aivasovsky (brother of 
our well-known painter), and the son of our celebrated historian Serge 
Solovioff, the well-known novelist Ysévolod Solovioff.

Aivasovsky asked me to lend him “ Isis Unveiled,” also Olcott’s 
“ People from the Other World.” After reading the two, he wrote to me 
that in his opinion “ there never had been and there never could be any 
phenomenon more wonderful than this writing of a book, such as ‘Isis,’ by 
a woman in the space of a few months, when ten years would, in the 
ordinary course of things, hardly suffice a scientific man to complete such 
a work.”

The following is the opinion of M. Ys. Solovioff, contained in a 
letter from him dated July 7th, 1881, after reading, in manuscript, the 
French translation of the same work.

“ I have read the second part of ‘Isis Unveiled,’ and am now entire
ly convinced that it is a true prodigy.”

So they agreed ! M. Solovioff and the Archbishop Aivasovsky have 
both often said to me, that it seemed to them to be unnecessary to 
speak of other of my sister’s miracles, after that which she had accom
plished in writing that book.

In regard to the phenomena, called natural, ¡psychological tricks, 
as they were termed by H. P. Blavatsky, who always spoke of them 
with indifference and disdain, it would have been better both for her 
and for her Society if they had been less spoken about or not at all. Her 
too ardent friends, in publishing books like the “ Occult World” of Mr. 
Sinnett, rendered her a bad service. Instead of adding to her renowu, 
as they believed, the stories of the wonders worked by the Founders of 
the Theosopliical Society did her a great deal of harm, making not 
only sceptics, but all sensible folks call it a falsehood and accuse her of 
charlatanism.

V era Petrovna Jelihovsky.

(To be continued).



1895.] The M ahatm a Quest. 3 0 5

THE M A H A 'TM A ' QUEST.

II.

\ S Bower “  tr a v e r se d  C h in e s e  T i b e t  f r o m  e n d  to  e n d , b u t  fo u n d  no  

signs of a M a h a tm a ,” — a lt h o u g h  h e  p e r h a p s  u n w i t t i n g ly  ta lk e d  w ith  
several who were o th e r w ise  d e s ig n a t e d — so  h a v e  t h e  c o u n t le s s  g e n e r a tio n s  

of men been blind to  th e  e x is te n c e  a m o n g  t h e m  o f  d iv in e ly  d e v e lo p e d  p e r 

sonages, who try to u p lift  th e  d e b a s e d  m a s s e s , w it h  th e  c o m p a s s io n  o f  th e  

world-saviour. A s k in g  n o  r e c o m p e n s e , n o t  e v e n  th e  r e w a r d  o f  p o p u la r  

gratitude, their too fr e q u e n t  p o r t io n  is  t h e  s t a k e , o r  th e  p h y s ic a l a g o n y  

of the torture-cham ber : t h e ir  m o s t  f r e q u e n t , to  b e  “  r e v i le d  a n d

persecuted of m e n .”  Y e t  th e s e  b e n e fa c t o r s  h a v e  n o t  d ie d  w ith o u t  

leaving witnesses b e h in d  to  r e c o r d  t h e ir  n a m e s  in  o u r  w o r ld -h is to r y .  
The purpose of th e p r e se n t w r i t i n g  is  to  n o te  s o m e  o f  th e  n u m b e r le s s  

titles under w hich s u c c e e d in g  e p o c h s  h a v e  k n o w n  th e m . H o w e v e r  

various these have b e e n , t h e y  h a v e  e x p r e s s e d  b u t  o n e  t y p e  o f  m a n , th e  

developed, saintly sa g e  : stat magni nominis umbra. T h is  id e a  is  m a je s 

tically worked out in  B lia g a v a d  G i t a  ( C h a p .  X ) ,  w h e r e  S h r i  K r is h n a  
enumerates some of th e  m a n ife s t a t io n s  t h r o u g h o u t  n a tu r e  o f  h is  o n e  and  

indivisible divine sp ir it  ; p r e s e n t  in  a ll  t h i n g s ,  u n d e r  a ll  n a m e s , y e t  

unsuspected in either, sa v e  b y  th e  w is e . S o  t h e  u n r e c o g n iz e d  A d e p t s ,  
inspired by this d iv in e  s p ir it  a n d  e n d o w e d  w i t h  w is d o m , h a v e  s t im u la 

ted, led, taught and sa v ed  h u m a n it y , w h e n  b u t  f o r  t h e ir  h e lp in g  lo v e , it  

might have perished off th e  fa c e  o f  t h e  e a r th . P r e s id in g  a t  th e  c ra d le  
of a race, and im p a rtin g  to  i t  th e  k n o w le d g e  o f  a r ts , sc ie n c e s  a n d  r e li 

gion, they have n u rtu re d  i t  t h r o u g h o u t  i t s  e v o lu t io n , a n d  o n ly  a b a n 

doned it when its cou rse w a s  r u n , i t s  p r im it iv e  v ir i l i t y  e x h a u s te d , its  
man-bearing capacity' lo s t , a n d  its  fo r c e  s p e n t . T h e n , in  th e  c o n tin u 

ance of their se lf-sa c rific in g  m is s io n , th e y ' h a v e  h e lp e d  fo r m  th e  n e x t  

| new vortex, where th e  e v e r -a c t in g  l i fe -fo r c e  o f  o u r  p la n e t  w o u ld  n a tu 

rally gather for th e  d e v e lo p m e n t  o f  a n o t h e r  r a c e , a n d  th e ir  p r e v io u s  

labour has been repeated . T h is  is  th e  t e a c h in g  o f  O c c u lt  »Science, a n d  
the facts of history g iv e  it  th e  c o lo u r  o f  p r o b a b ility '.

There are, it is a v e r r e d , a m o n g  A d e p t s  s ix t y - t h r e e  g r a d e s — se v e n  
divisions of nine d eg rees each  ; t h e  lo w e s t  d e g r e e  o f  each  su p e r io r  
division higher than th e  s e v e n th  o f  th e  n e x t  in fe r io r  o n e . »So, I  h a v e  
been made to un derstan d, th e  h e lp in g  o f  m a n k in d  is  a p p o r tio n e d  to  th e  

more advanced and less a d v a n c e d  A d e p t s  p r o p o r t io n a te ly ' to  th e ir  se v e ra l  
degrees of ability and  th e ir  v a r io u s  p e r s o n a l c h a r a c te r is t ic s . F o rI example, one wlu.se te m p e r a m e n t  m i g h t  h a v e  m a d e  h im  m o re  th a n  
usually sympathetic w ith  a r t , w o u ld  b e  a t t r a c t e d  to  a n d  in sp ire  th e  
genius of the painter, s c u lp to r , a r c h ite c t , or1 m u s i c i a n ;  on e  w ith  a  
natural bias for m ech an ica l sc ie n c e , m i g h t  s t im u la t e  th e  c r e a tiv e  ta le n t  
of the inventor; the fe r v e n t  lo v e r  o f  m a n k in d  in  th e ir  re la tio n s  to  
physical, social life , m ig h t  c a u se  th e  b r e a s t  o f  th e  p h i la n th r o p is t  to  glow ' 
with the spirit of s e lf -m a r ty r d o m  f o r  th e  s u f fe r in g  a n d  o p p r e s s e d ; w h ile  
the one most capable o f h a n d lin g  n a t io n s  a lo n g  th e  lin e s  o f  th e ir  K a r m a ,
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might move the rulers ancl leaders of men to play out their games of 
politics and war, to the accomplishment of their several karmic destinies. 
So, moreover, among these guides and Elder Brethren of Humanity, 
there may be, nay, there are,— for why should I not bear testimony to 
what I believe I know as a fact ?— some so far lifted above the minor con
cerns of the fractional personalities, groups, families and nations of the 
world, that they love, watch over and help to guide the human family as a 
whole. These concern themselves with the appearance of religious 
leaders: they fortify their courage, stimulate their spiritual perceptions, 
aid in removing obstacles to the .spread of their ideas, and comfort them 
with their holy peace of mind in the dark hours. They pour through the 
reformer’s soul the stream of spiritual energy which makes him the 
equivalent of a tidal wave in the domain of human thought. The biogra
phers of the Rishis, of Krishna, Buddha Gautama, Zarathustra, Jesus, 
the Hebrew prophets, Mohammed and all great Adepts, practically accept 
this view and embody it in their narratives. If the above-stated law of 
the apportionment of world-saving work among the various grades and 
groups of Adepts according to their individual tastes and capacities be a 
fact, we should expect that History should show this more or less 
plainly in its records of the ideas, acts and influence of national guides 
in spirituality, as well as in the cognomens popularly applied to them. 
This is, I think, the fact. Let us turn to the most useful compilation 
within reach, “ Isis Unveiled,” and see what we can find.

If the reader wishes to trace out the beliefs of the ancients in re
gard to the primitive teachers and guides of our race, let him consult 
the authorities as to Thaut, Hermes, Menon, Cadmus, Oannes, Berosus, 
Dagon, Yotan, Montezuma, Orpheus, Moses, etc.

When the first mystic of our race discovered his real self find the 
sources of real knowledge, none can even guess: there must have been a 
beginning, of course, but it does not matter which man became the first 
Jnani: the chief thing is that he became such, and so discovered the Path 
and the goal. Modern science would explain the appearance of such an 
individual as a differentiation, a ‘ sport’ of nature; which is really no ex
planation, since it does not account for the nature or operative law of the 
mysterious, intelligent something which, in the one individual in question, 
causes him to differentiate among, perhaps, a low-caste family, as an ideally 
perfect saint. Heredity does not explain it, but one ancient dogma does, 
viz., that each young race is taught divine wisdom by Adepts who have 
them in charge, and who select for special training the most promising 
individuals. By surrounding the latter with the best conditions, stimulat

ing any latent germs in them of spiritual capacity, and guarding their 
physical bodies from the attacks of mortal diseases or the occurrence of 
fatal accidents, they' in time develope, a Seer, Prophet, Rishi, or Saviour.

If moreover, a Xirmanakaya Mahatma, of a previous epoch and race is 
ready to himself be born in a good body in the young race, and his 
brother Adepts aid him in keeping the new body going, and in adapting 
its brain and nervous system to the requirements of a reincarnated
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Mahatma, then in stead  o f a p u p il  e v o lv e d , w e  h a v e  a te a ch er -a v a ta r , a 

“ Christ made flesh.”  A  d rea d  r ite , th e  se v e n th  a n d  final one, is  de
scribed by some au th orities. I t  w a s th e  v o lu n ta ry  tr a n sfe r  b y  th e  E p o p t, 
or Hierophant, of h is ow n  life , w isd o m  a n d  p o w e rs  to  h is p rep ared  su c

cessor. The process is g r a p h ic a lly  m e n tio n e d  in  “  I s is .”  S im ila r  is  the  
process of the reincarnation o f th e  in d iv id u a lity  o f th e  G ra n d  L a m a , 
the Teshu Lama, and th e  S k o o slio k , in  a  c h ild -b o d y , w h ose  b irth , as we  
lead iu the previous ch a p ter , is fo re see n  a n d  w a tc h e d  ov er u n til the  
transfer is complete.

The reason w h y th ese sp ecia l tr a n s m ig r a tio n s  seem  so in freq u en t and  
Adepts have always been so fe w , is  th a t  th e  process in v o lv es  a terrib le  
peril to the w ould-be in itia te . W h e n  th e  in te r io r  fa c u ltie s  are develop ed  
and the tei'rors of the asti’al w o rld  are  u n v e ile d  to  h im , he risk s m adness  
and even death unless h is k n o w le d g e  o f  th e  n a tu re  an d  onm ipoteixce of 
the Higher Self has p re v io u sly  b e co m e  p e r fe c t . “  T h ere  w as no dan ger  
to him whose m ind h ad  becom e th o r o u g h ly  sp ir itu a lise d , an d  so pre
pared for every terrific s ig h t. H e  w h o  fu lly  re co g n ized  th e  pow er o f his 
immortal spiilt, and never d o u b te d  fo r  one m o m e n t its  om n ip oten t p ro 
tection, had naught to fear. B u t  w oe to  th e  c a n d id a te  in  w h om  th e  s lig h t
est physical fear made h im  lose s ig h t  o f a n d  fa ith  in  h is  ow n  in v u ln era b ili
ty.” This passage (“  Is is ,”  I I ,  1 1 9 ) is fo llo w e d  b y  a  q u ota tio n  from  th e  T a l
mud. in which the fate  o f th e  fo u r  T a n a i'm  (p o stu la n ts) is re lated . B en  
Asai looked— and lost h is  s ig h t . B e n  Z o m a  lo o k e d — an d  lo st h is reason. 
Acher mixed up the real w ith  th e  u n re a l, a n d  fa ile d . B u t  R a b b i A k ib a , 
“who had entered in peace, cam e o u t in  p e a c e .”  F ra n c k , in  h is “ K a b b a la ”  
explains that the “ G arden o f D e lig h t s ”  in to  w h ic h  th ese  candidates for  
the sacred wisdom entered, is a  sy m b o l o g ica l rep resen tation  of “ the  
most terrible of sciences fo r  w e a k  in te lle c ts , w h ich  lead s d irectly  to  
insanity.” It is not the pui’e in h e a rt , th e  a ltru is tic  w h ite  m agician , 
who has cause of fear in  o ccu lt s tu d y , b u t  “  h e  w h o m a k es o f  th e science 
of sciences a pretext fo r  g r a tify in g  w o r ld ly  m o tiv e s  or w h o, w ithout  
killing out his desires and co n q u e rin g  h is  a p p e tite s , forces his w ay  
across the threshold beyon d w h ich  h o rro rs lie .

There is a vast difference b etw e e n  sp ir itu a l a n d  p sychical percep
tions. The Buddhist ascetics d is tin g u ish  th e m  as Lokuttara and Lou- 
Itika. The foi’mer is a d e v elo p m e n t o f sp ir itu a l k n o w led g e  and pow ers  
by self-restraint and se lf-evolu tion  and , once g a in e d , can not be lost. T h e  
latter is a fugitive condition b ro u g h t on b y  a d v e n titio u s  h e lp s, such as 
drugs, stimuli, mesmeric or h y p n o tic  con tro l, ex tre m e  asceticism , m e- 
diumship, &c., and is not o n ly  tra n sito ry  b u t m o st m is le a d in g  ; because  
the psychical percipient, u sin g  p o w ers fo r  w h ose  e m p lo y m e n t he had  not 
trained himself, m ingles th e rea lities  o f th e  a stra l p la n e  o f consciousness 
with those pictures of his im ag in a tio n  w h ich  are p a in ted  b y  h is preconcep
tions. prejudices aud exp ectan cy . O u t o f each  h u n d i’ed exam ples of 
rhapsodical visions w hich c la irv o y a n t n u n s a n d  ecstatic  m on k s have had, 
scarcely one is free from  th e  ta in t o f  s e lf-in flic te d  illu sion  ; and nineteen- 
twentieths. if not even a still g re a te i- p rop ortion  o f th e  w oes th a t we»



308 The Theosophist. [February

members of the T. S., have had to suffer from are distinctly traceable 
to this cause. We should have had no sham seers if we had had 
no raw tyros of Psychism floundering through the Astral bight, like 
wild mustangs broken loose from the corral !

T h u s th e w hole array o f schools o f seership and adeptship, 

th rou gh ou t th e whole w orld and a ll epochs, m a y  be grouped into 

these tw o divisions : those of psychical and those of spiritual training. 

T h e  form er are schools of Sorcery ; th e  la tter, schools of W h ite  Magic. 

A  convenient illu stration  is th e  tw o schools of Tibetan occultism, 

th e  D u g p a s and the G elu gp as. F ro m  th e one, proceed the thaumatur- 

g ists  w ho disem bow el th em selves w ith  im p u n ity  and produce every 
sort of m iraculous trick  ; from  th e other, th e adept Lam as, Skooshoks, 
and M asters w ith  w hom  we believe we have had dealings. The real 
spiritual seership is th e state in w h ich , as P lato  expresses it, “  soul is 

raised above all inferior g o o d ” — w hen th e m an recognizes the Nous. 
P lotinu s and A pollon iu s called th is state “  U n ion  to the D eity  so rare 
to experience, so hai'd to reach, th a t th e sa in tly  Plotinus of Lycopolis, 

alth ou gh an ascetic enthusiast fro m  h is early  age, w as not able to attain 
to it  m ore than six tim es during his life tim e  of sixty-odd years. The 
S an skrit w ord Y o g a  im plies th a t very  th in g , and it is probable that 
P lotin u s derived it thence. T h e “  G od  ta u g h t ”  w as the title applied 

to A m m on iu s Sakkas, a word peculiarly  significant of the theoso- 

pliical m ethod. T he practitioners of th e system  above mentioned 
m a y  stand as typ es for the w hole list o f “  w h ite”  A depts of all times 
and races, and it obviates the necessity of g iv in g  the catalogue. The 
T h eu rgists were practitioners of cerem onial M agic, the equivalent 
of th e  Indian Mcmtravodis, w ho follow  th e instructions laid down 
in  the ritualistic portions of th e V e d a s , S m ritis aud Tantras. These 
cover the w hole range of Cerem onial M agic , from  the purest and highest, 
w hich deals w ith  the m anipulation of cosm ic forces for the benefit of 
the inhabitants of the three w orlds— the gross, subtle and spiritual— to 
th e low est and m ost pernicious, which has to do w ith our relations 
with th e low er races o f elenientals and elem entaries— the bhiitas, prêtas 
and pisachas. R eaders of the literature of O ccultism  will recall, among 
others, the follow ing distinctions : R ish is — seers and knowers of Brahma 
V id y à in  all its aspects ; M un is— identical w ith  R ishis, the word deriving 
from  Man, to th ink  : a m an w ho dw ells in  the silence of Brahman ; 
Sid dh as— m en possessed of siddhis, spiritual powers, as the result of 
Y o g a  (in the present or some form er b irth ). U nder this head come the 
(adept) Rosicruciaus ; H erbalists ; Therapeutic ; the (adept) Dasturs of 
the Parais ; the B uddhist A i'ahats, or (as called in Japan), Rakhans; the 
Jain Tirthânkaras ; the M ussulm an Sufis, M urshids, etc. ; the Hebrew 
R ab bi K ab balists ; the Sikh  A k a ls , etc ., etc. These, practitioners of 
W h ite  M agic . But the Sanskrit word siddha would also cover all 
practitioners of the “  b lack” or evil, M agic ; for real powers are possessed 
by the bad as well as by the good ; by such as hate and would injure, or 
prey upon their fellow s, as well as by those whose guiding motive is
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divine love and compassion. T im s the sorcerer, the enchanter, the caster 
of spells, the disturber of the dead, the dealer in demoniac persecutions 
of selected victims, and the panderers to lust, cupidity, hatred and 
revenge, by employing ‘ fam iliar spirits,’ all come within the category if 
they have developed some psychical powers, and learnt potent form ula
ries or mantrams for the subjugation of non-hum an beings.

In Theurgy, so called (from the Greek Theurgia— divine work) this 
same distinction was recognized. C assell’s “  Encyclopaedic Dictionary ”  
divides it thus :

(1) Divine agency or direct interference of the gods in human 
affairs, or the government of the world.

(2) The act or art of invoking deities or spirits, or by their inter
vention conjuring up visions, interpreting dreams, I’eceiving or explain
ing oracles, &c.; the power of obtaining from  the gods, by means of 
certain observances, words, symbols, or the like, a knowledge of the 
secrets which surpass the power of reason, to lay open tlie future, Ac.

(3) That species of magic which more modern professors of the art 
allege to produce its effects by supernatural agency, as contradistinguish- 
edfrom natural magic.

(4) A system of supernatural knowledge or power believed by the 
Egyptian Platonists to have been divinely communicated to a hierarchy, 
and by them handed down from generation to generation.

St. Austin, while acknowledging tlie two kinds of Theurgy, 
declared both damuahle, hut this may be taken as a jalousie de 
metier, for, certainly, the more one acquires the power of getting  
spiritual wisdom as the result of self-purification and develop
ment, the less he would feel tlie need of seeking help from a common 
shaven priest, who perhaps has not advanced even one stage upward in 
the Path; nay, who may disbelieve the very dogmas lie spends his life 
in teaching. But Porphyry distinguishes the one sort, Theurgy proper, 
as laudable and honourable, an art by which one may receive angels 
and have communications with the gods (higher Devatas) ; the other, the 
grosser, known as Goetry, he strongly condemned.

One excellent form of the pure side of magical power is the lieal- 
iuĝ HCulty, the ability to cure diseases under a wide range of condi
tions ; as, for instance, when the patient is near at hand or far away, 
when the healer’s power is transmitted by spoken command, by touch, 
breath or glance, or through a physical medium such as Avater, oil, a cloth, 
a handful of earth, a pinch of ashes, a spi’ig or some leaves of a plant or 
tree; or by the projection of Avill-poAver, or other means. Y et as “ the 
demon is but God inverted,” so this healing power when exercised Avitli 
any selfish motive— say for money-gain, or to lay the patient under the 
sense of pei’sonal obligation, or to gratify' Aranity by causing compliment
ary talk or expressions of Avondeiring admiration, Avith conjectures 
whether the healer be not some great Mahatma— may, nay' does 
become an evil influence, a corrupting agency' Avliich mixes Avitli the
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patient’s normally pure and healthy vital currents, and to a proportion
ate degree a demoralising impulse. Jesus is a type of the healer in his 
noblest estate, the experimenters of our modern cliniques largely those 
of the opposite extreme. In a conversation with Socrates regarding his 
healing powers, Aristides said : “ I will tell you, Socrates, a thing in
credible, indeed, by the gods, but true. I made a proficiency when I 
associated with you, even if 1 was only in the same house, though not
in  th e  s a m e  r o o m  ; b u t  m o re  so w h e n  I  was in the same room.............and

m u c h  m o r e  Avlien 1 looked at y o a . . . .B u t  I  m a d e  b y  fa r  the greatest pro

fic ie n c y  w h e n  I  s a t  n e a r  y o u  a n d  touched yo u r  ( “  Is is ,” i, 131). This 

e x p la in s  a  th in g , fr e q u e n t  e n o u g h , w h ich  h as puzzled uneducated 

H in d u s  a n d  o th e r  O r ie n ta ls . A  is  b itte n  b y  a snake, or taken with con

v u ls io n s , o r  d e s p e r a te ly  i l l  w ith  fe v e r , or a n y th in g  else you like. his 

r e la t iv e  o r  n e a r e st  fr ie n d , r u n s  to  C, a re p u te d  healer and saint (seldom 

id e n t ic a l , a la s  !) , a n d  s ta te s  th e  case . G g iv e s  B  a little  ashes, or the 

d u s t  o f  th e  g r o u n d , to  c a r r y  to  A  ; or p e rh a p s  n ot even this much, but 

h e  s im p ly  b lo w s  th e  a sh e s  o r  d u s t  a t  B, or g iv es  h im  a slap or a blow 

w ith  h is  s ta ff , a n d  to lls  h im  to  r e tu rn  to  th e  p a tien t, avIio Avill presently 

r e c o v e r , o r  a t  th a t  m o m e n t h a s  su d d e n ly  recovered, and it all proves 

tr u e . H e r e , th e  h e a le r  h e a ls  b y  tr a n sm iss io n  o f his prana to a third 

p a r t y  th r o u g h  a  seco n d . B u t  it  is  a  g r e a t m ista k e  to jump to the 

c o n c lu s io n  t h a t  a  M a h a tm a  is  in  q u e stio n  : a  M a h a tm a  can heal, but not 

o n e  h e a le r  in  a  th o u s a n d  n e e d  b e  a  M a h a tm a . S im on M agus is conjec

tu r e d  b y  th e  w r ite r  o f  “  I s is  U n v e i le d ”  (ii, 3 5 7 ) to h ave been a graduate 

o f  th e  sc h o o l o f  th e  T a n a im  o f  S a m a r ia , a b o v e  a llu d ed  to, and defended 

b y  h e r  fr o m  th e  m aleA -olen t s la n d e r s  o f  th e  C h ristia n  writers. His than- 

m a tu r g ic  poAA'er se e m s  fr o m  a ll  a cc o u n ts  to  h a v e  been almost Avithout 

l im it s . A l o n g  Avith P lo tin u s , P o r p h y r y , Ia m b lic h u s , Apollonius and other 

s a in t ly  m e n  a n d  M a h a tm a s , h e  AA'as, o f  cou rse , said  to havre acquired it 

u n d e r  a  p a c t  AA'ith S a t a n  ! H e  “ m a d e  sta tu e s  to w a lk  ; leaped into the 

fire  Avithout b e in g  b u r n e d ; fteAv in  th e  a i r ;  m ad e bread of stones; 

c h a n g e d  h is  s h a p e  ; a s s u m e d  tAvo fa c e s  a t  once ; converted himself into a 

p i l la r  ; c a u se d  c lo s e d  d o o rs  to  fly  o p e n  sp o n ta n e o u sly  ; made the vessels 

in  a  h o u s e  to  m o v e  o f  th e m s e lv e s , e tc .”  A l l  very  surprising, truly, yet 

n o t  o n e  a  p r o o f  o f  th e  o p e r a to r  b e in g  a  M a h a t m a ; in fact, these are but 

th e  c o m m o n e s t  fe a ts  o f  th e  E a s te r n  Avonder-Avorking sorcerer ,and 

“  j u g g l e r .”  Y e t  to  th is  v e r y  d a y  a n d  h o u r  th e  m asses in India regal’d as 

a  M a h a t m a  a  m a n  avIio c a n  d o  th e s e  tr ic k s  o f psychical illusion. 

W h e t h e r  a  g o o d  o r  a  b a d  on e ; Avhetlier a  p erso n ag e  to be Avorshipped as 

g o d lik e  o r  s h u n n e d  as d e v ilis h , is  q u ite  a n o th e r  affair.

T h e  K a lm u c k s  a n d  so m e  S ib e r ia n  tr ib e s  be liev e  that races antece

d e n t  to  m a n k in d  on ce  p o s s e s s e d  Avhat Ave now  te rm  Malnitmic powers, 

m o r e  p r o p e r ly , Siddh is— a n d  th a t  th e y  lo s t  th e m  b y  rebellion against the 

G r e a t  C h ie f  S p i r i t : a  c u r io u s  d u p lic a t io n  o f th e  Christian legend. 

S o m e  o f  th e ir  “  S h a m a n s ,”  o r  Avonder-Avorking p riests, they think, oc

c a s io n a lly  r e c o v e r  th e  lo s t  pOAvers b y  fa s t in g , c h a ste  liv in g  and the trained
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exercise o f th e  w i l l .  A  b l o o d -s t i r r i n g  i l lu s t r a t io n  o f so m e asp ects o f  

Shamanic t h a u m a t u r g y  i s  g i v e n  b y  H .  P . B .  in  h e r  ro m a n tic  ta le  “ T h e  

Cave of th e  E c h o e s .”

The S h a b e r o n  is  a  L a m a i c  a d e p t  o f  a  c e r ta in  ra n k , a n d  th e  good  

Abbe H u e  to ld  M r . A r s e n i e f f ,  a  R u s s i a n  g e n t le m a n , o f  an  ad ven tu re  of 

bis at the la m a s e r y  o f  K o u n b o u m . T h e  la m a  w ith  w h o m  h e  w as one day  

conversixxg, s u d d e n ly  p a u s e d , g a v e  e a r  a s  i f  to  a n  in v is ib le  speaker, said  

he must be e x c u s e d  a s  t h e  S h a b e r o n  o f  a  c e r ta in  d is ta n t la m a se ry  w as  

calling for h im . L e a v in g *  M .  H u e , h e  a s c e n d e d  to a  sm a ll room  on th e  

roof of the la m a s e r y , w a s  lo c k e d  in  b y  a n o t h e r  la m a , a n d — H u e  was in 

formed— w en t a  s o u l - f l ig h t  to  v i s i t  t h e  M a s t e r  w h o  h a d  ca lled  h im , w hile  

his body w as k e p t  s a fe  f r o m  h a r m  in  th e  lo c k e d  c u p o la -ro o m  on th e  roof. 

If the scep tical a n d  fa c e t io u s  M r . K n i g h t  h a d  e v e r  read  th is  story , he  

would u n q u e s t io n a b ly  h a v e  lo o k e d  w ith  m o r e  in te llig e n t  eye u p on the  
sweet-faced, m i ld -v o ic e d  S k o o s l io k  o f  T i k z a y  G o m p a . L ik e  th e  biblical 
“ fools and b lin d ,”  e y e s  h e  h a d  y e t  h e  s a w  n o t h in g  b u t a d rea m in g  drone, 
and being u n b le s s e d  w it h  s p ir i t u a l  u n d e r s t a n d in g , re ce iv ed  no m ore from  
him than a h a n d fu l o f  s u g a r , s o m e  d r ie d  a p r ic o t s — a n d  th e  m em orand a for  
a paragraph in h is  s t i r r in g  b o o k s  o f  t r a v e l ,  w h ic h  w r ite s  h im  dow n— w h at  
Dogberry d e sc r ib e s  h i m s e l f — in  p s y c h ic a l  a n d  s p ir itu a l m attei-s.

The su p e r io r  g r a d e s  o f  p r ie s t s  a m o n g  th e  C h a ld e a n s , B a b ylon ian s, 
Egyptians, G r e e k s , R o m a n s , P e r s ia n s , A r m e n ia n s  a n d  m a n y  other  

ancient n a tio n s , w e r e  W h i t e  M a g i c i a n s ; t h e  lo w e r , an d  th e  u n sp iri

tual d iscip les w h o m  t h e y  a t t r a c t e d  a b o u t  t h e m  w ere  o f th e  L e ft -  

land P a th . In  a  le c t u r e  o n  th e  P a r s i  r e lig io n  *  1 describe th e  
sublime fe a t o f  U a r a b  D a s t u r , o f  d r a w in g  th e  s p ir it  o f  fire from  
space, to e n k in d le  th e  f u e l  o n  th e  a l t a r  a n d  m in g le  its e lf  w ith  th e  
grosser flam es fr o m  a  t h o u s a n d  d i f fe r e n t  h e a r t h s . T h is  w a s th e  w ork  of 
a M ahatma, a n d  th e  h o ly  fire  w h ic h  I )a r a b  M a h a tm a  lig h te d  for th e  

Parsi exiles a t S a n ja m , s e v e n  c e n tu r ie s  a g o , h a s  been  k e p t a lig h t ever  
since and been  th e  v is ib le  t y p e  o f  t h a t  pur*e s p ir it  o f  l ig h t , and  w isdom , 
and power w h ic h  i l lu m in e s  th e  p u r ifie d  s o u l o f  th e  a d e p t, and  has g iven  

him am ong th e  a n c ie n t  A r y a n s  th e  n o b le  a n d  k in g ly  n a m e o f th e  G reat  
Souled O ne, th e  M ah a 'tma.

H . S . 0 .

W ESTERN MYSTICAL SOCIETIES.

TH E  issue o f  th e  Unknown W orld  u n d e r  d a te  o f  U e c . 1 5 , 1 8 9 4 . contains  

an ai’tic le  b y  M r .  E .  T .  Stnx*dy c r i t ic iz in g  th e  oi*ganization o f the  

Theosophical S o c ie t y . A l l  t h a t  c o m e s  fx*om th e  pen o f  Air. S tu rd y  is 
instinct w ith  th e  q u a l i t y  o f  s in c e r i t y  t h a t  he p o sse sse s , an d  is inspired , 

there is no d o u b t, b y  a  b e n e v o le n t  m o t iv e — a desix*e fo r  th e  purification  

and Anal welfax*e o f  th o s e  “  m y s t ic a l  s o c ie tie s  in  th e  W e s t ” , w ith  w hose  

present p o sitio n  h e  d e a ls  ixx th e  p ap ei* u n d e r  c o n sid e ra tio n . Ihxt in his  

haste to en te r  u p o n  a  t a s k  o f  i* e -o r g a n iz a t io n  w h ic h  h e conceives to be

* ‘’ Theosophy, Religion and Occult Science,” lecture on T h e  S p ir i t  o f  th e  Z oroa * ' 
trian R elu jion . London, Redway,
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necessary, he lias m isread som e fa cts , and su b m itted  some propositions 
w h ich  are crude and n ot c a refu lly  considered.

In  so fa r  as M r. S tu rd y  addresses h im se lf to a strong protest against 
any in d iv id u al au th ority  b e in g  b u ilt up upon the foundation of alleged 
com m un ication s received from  M a sters , he has the m ost unqualified 
sy m p a th y  and sup port of the present w riter . I t  is strange, in view of 

th e  p ersisten t and em p hatic  declaration s to be found in Theosophic 
literatu re, to th e  effect th a t such com m un ication s have and can 
have no v a lid ity  (except fo r  th e  recip ien t, perh ap s! other than 
is sup plied  b y  th e nature and in tern al evidence o f th e communication 

itse lf, th a t th is  principle should  need re -assertion  so late in the day. 

S till recent events have show n b eyon d  peradventure that it does need 
re-assertion , and M r. S tu rd y ’s aid is w elcom e in g iv in g  it the most 

vigorous and w idespread expression possible .

I t  is w hen M r. S tu rd y  turns to a critical attack  on the organiza

tion o f the T . S . th a t he m isread s fa c ts . H e  says :—
“ First as to organization. There is a President, a Vice-President and 

General Secretaries of Sections. Theoretically they are mere perfunctory 
officials and with regard to the President and Vice-President this maybe 
somewhat the case, but, practically, the General Secretaries are not mere offi
cials, but carry with them a weight of authority in doctrinal matters which 
m ay, or may not be deserved by them, but accrues to them by the position 
they hold. Around them cluster a group of people who form the “ Head
quarters” of the Section ; whether they be worthy or unworthy as teachers 
there they are, and impress all the Branches under them with their views. 
The Branches are all in direct relationship with the Head-quarters which in
fluences them  in a variety of ways, e.g., by collecting funds from them and 
issuing literature to them, all strongly tinged with the personal views of the 
above described group of people, and by sending them lecturers. The system 
is entirely" erroneous and antagonistic to spontaneous growth and study.

“  Consequently wdien anything goes wrong with these officials, whose 
personality and views have, by the organization, been magnified out of all 
proper proportion and artificially impressed upon the branches and members, 
the whole Society" is convulsed, its heart is paralyzed.”

N ow  here the gravam en  of M r . S tu r d y ’ s charge, em phatically stated, 
is th a t th e officials “  c a n y  w ith  th em  a w eig h t of authority" in doctrinal 
m a tte r s ...th a t  accrues to them by the position they hold” ; and again, their 
“ view s h ave, by the organization, been m agn ified  out of all proper propor

tion . ”  B u t w h at do we find ? In th e case o f the President whose influ
ence, due to position, should, on the h yp oth esis, be greatest, we find 
M r. Sturdy" relinqu ishing  his poin t and c lassin g  h im , together with the 
V ice -P re sid e n t, as a “  som ew h at p erfu n ctory  official.”  I t  seems strange 
a t first s ig h t and alm ost incom prehensible th a t M r. Sturdy should relegate 
the V ice -P resid en t to the “  p erfu n ctory”  class, seeing the thesis he is 
se ttin g  out to p r o v e ; for if there be one individual now in the 
T . S . w ho has a larger personal fo llo w in g  than another, it is 

the V ic e -P r e s id e n t ; if  there be one m a n  w hose personality and view 
are “  m agnified out of all proper prop ortion ”  and whose authority"
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cames weight with his following, it is M r. W illiam  Q. Judge. But 
perhaps Mr. Sturdy caught here a momentary glimpse of the truth, 
that it is not, as he set out to prove, the Vice-President, but the man 
that exercises this authority. No competent observer would hesitate a 
moment to declare that, if M r. Judge were to resign to-morrow, his 
position as General Secretary of the American Section, his influence and 
authority with those who accept his leadership, would not be diminished 
one jot or one iota in consequence. The looseness 01* stringency of any 
organization that counted him among its members would in no way 
affect his personal influence and power any more than would the fact of 
his being an office-holder or not.

The same is true of the General Secretaries of Sections. Any in
fluence they may exert is due to their learning, their acquirements, 
their faculty of communicating knowledge, their force of character, and 
so on, and in no degree to their official position ; as Mr. Sturdy' would 
have us believe. There are numbers of simple members whose teach
ings and writings bear far more weight than those of the General 
Secretaries. Let us take a striking example. Can it be maintained by 
any sane being that Mrs. Annie Besant’s influence as a teacher of Theo
sophy is due to her “ official position” as President of a simple Lodge ?

But let it be granted for a moment, for the sake of argument, that 
the constitution of the T. S. is too stringent, as Mr. Sturdy says it is, and 
that there is a tendency towards dogmatism in the literature and oral 
teaching of the Society, which I, for one, do not believe to be the case 
to any appreciable extent, and let us examine Mr. Sturdy’s remedy. He 
says.-—“ The present need, then, seems to be that the disbanding 
branches (?) of the Theosophical Society should form themselves into 
autonomous bodies and try to very loosely attach themselves for the 
sake of mutual sympathy and interchange of information around some 
centre. No President or other officials are needed : the most convenient 
centre would probably be a Book dépôt and Magazine office combined. 
Around this other Lodges would no doubt group themselves without in
any way risking their complete autonomy........ ”

This is Mr. Sturdy’s panacea. It is the substitution of a Book 
depot and Magazine office for a Head-quarters and the grouping around 
that centre of a certain number of Lodges. But, now, this Book depot 
and this Magazine office that are to be our salvation : what books are to be 
sold and what pamphlets ? W ho are to be the contributors to the 
magazine and how is it to be secured that neither the publications sold 
in the one nor the monthly issues of the other shall exercise any 
appreciable influence on anybody in any direction ? For that, in 
Mr. Sturdy’s view, is the vice of Theosophical literature, that it 
exerts an influence. No, no, you may call your centre “ Book Dépôt” 
or“ Head-quarters” as you please ; the name matters not. Some central 
nucleus must exist in every association and the nucleus will always 
radiate an influence. That influence will be tinged and coloured by the 

6
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mental and other tendencies of the few who have learning or talent or 
insight or the faculty of articulate speech. B u t at least, says Mr. Sturdy, 
there shall be no officialdom. "What ? N o Editor of the magazine, no 
[Manager of the “  Book D epot,”  no Secretary to write to your group of 
Lodges, to issue necessary notices, and keep registers and records, no 
official representatives of the associated lodges and groups with whom 
the Secretary m ay communicate, no subscriptions to meet postages and 
stationery, no treasurer and so on and so on ? Believe me this also is a 
dream. I  am convinced that the organization of the T. S. is the sim
plest that can be devised for the efficient w orking of such a group of as
sociated students as M r. Sturdy is contem plating and the least liable to 
abuse.

Theosophy is the grandest, m ost potent and beneficent spiri
tual influence of this or any recent age. Though there are tares among 
the wheat in the Theosopliical Society, it  can be weeded and purified 
and made once more a fitting instrum ent through which Theosophy can 
exert its power for the spiritual regeneration of the nations. Let Mr. 
Sturdy continue to help in this direction as, until lately he helped, and 
abandon the dream of constituting out of the rough material of average 
humanity a group of any m agnitude th at shall be free from error and 
imperfection.

•T. C. Staples.

THE PERILS OF PSYCHISM*

T O W A R D S  the end of 1886, I  m ade alm ost daily experiments with 
the spirit-force (Force Animiqne). T w o seances were especially 

remarkable. These were held in a laboratory in the Rollin College 
(Paris) O ld Buildings, at that tim e tem porarily utilised as a practical 
school for the medical faculty.

The place I  occupied, and w hich served m e as a laboratory, was next 
to the dissecting rooms where, at th is m om ent, there were numerous 
“ su b jects.”  In one of the room s of th is laboratory I  had had, sometime 
ago, the corpse of a m an on w hich I studied operative physiology. 
Those acquainted w ith the subject in question w ill understand the im

portance of these details.

T he m edium  who helped m e in m y  investigations was an American, 
M r. S ., whose force animique em anated strongly enough to produce 
“  m aterializations,”  and transportations, w ith out contact, of distant 

objects.

On a Saturd ay evening, in the m onth o f D ecem ber 1886, the medium, 
D r. B . and m y self w ent togeth er at about 9  o’clock to the laboratory at 

Rue Lhom ond.

T w o of m y friends, D r. A .,  and M r. L ., editor of a political and 
literary jou rn al, were already there. T h e  jan itor had prepared the

* Translated for the Thraxophist from Dr. Gibier’s “  Analyse des Chose?”
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o b je c ts  necessary for our ex p erim e n ts : we prop osed  to obtain im pressions 
in moulding plaster, w hich w a s th ick en ed  b u t h ad  not y et hardened.

The plaster, w hen in su ita b le  con d ition , w as p u t in a large vessel 
under the table round w h ich  a ll o f u s, e xce p t th e  servan t, seated our

selves. The vessel was covered  w ith  w ire  gau ze  bent into a bell shape, 
and we all rested our feet on it .

That day we obtained v e r y  litt le  re su lt , no im pressions, only some 

insignificant tracings as i f  a finger h ad  l ig h t ly  bru shed  the surface of 
the plaster, and several o f us had  on th e ir  c lo th es spots of the same 

substance which were not th ere  b efore . T h e  m ed iu m  com plained of 
uneasiness, feeling, he said , b a d  influences arou n d  h im , and it w as ex

ceedingly difficult for h im  to  repel th e m  and avoid  fa llin g  into a trance.

Having obtained certain  p h en o m en a, n o t w o rth  m entioning here, we 
adjourned the m eeting and le f t  th e  b u ild in g  ; th e  m ed iu m , alm ost fa in t

ing, was supported by  M r . L . and  m y se lf.

On our way from  R u e L h o m o n d  to  R u e  C la u d e  Bernard, where 
we intended to get a carria ge , w e -were all a t once assailed by  
a shower of blows w h ich  w e b o th  h e a rd  an d  fe lt  (I  have a good  
reason to remember it) an d  w h ich  p articu larly ' singled  out the  
medium. These blow s cam e fro m  b e h in d . W h e n  w e at last found  
a carriage the m edium , w h o  w a s v e r y  a g ita te d  and  seem ed very  
frightened, got in w ith  D r . de B ., b u t th e y  w ere h a rd ly  seated be

fore an irregular series o f b lo w s w ere h e a rd  on top  o f th e carriage. 
These knockings continued, D r . de B . to ld  us, a ll th e  w a y  to the C h am p s- 
Elysées where M r. S . liv ed . W e  h ad  a g re e d  to  m eet again the follow - 

iug Saturday.

On the day fixed w e w ere a t  th e  sa m e p la ce  an d  th e sam e num ber of 
persons as the previous tim e  : M r . L .,  D o c to rs  de B . and A ., practising  

physicians of Paris, th e  m e d iu m , m y s e lf  an d  th e  ja n ito r  o f th e laboratory.

From the very first th in g s  b e g a n  b a d ly  : ju s t  as we entered

the precincts of the school an d  d irected  ou r step s tow ard s the dissect

ing room we suddenly h eard  a w h is t lin g  so u n d  fo llo w e d  by a violent 

blow of some object a g a in st a n e ig h b o u r in g  w ooden partition. T h e  

object in question w as a sm a ll e m p ty  b o ttle  o f  th e  k in d  th a t is used to  
keep anatomical parts in  ; i t  h a d  reb o u n d ed  on  one o f us and fallen  to  
the ground without b re a k in g . N o b o d y  c o u ld  h a v e  been h id in g  in the  

place where we were, and  th e  n ig h t  w a s, m o re o v e r , v e ry  dark .

Being afraid of s im ila r  d istu rb a n ce s  w h en  w e entered the hall 
opening to the stair th a t le d  to  th e  la b o ra to ry  on th e  second floor, 

where they had forgotten  to  lig h t  th e  g a s , a n d  w h ere  th e darkness was 

complete, I called to th e  ja n ito r  to  fo llo w  w ith  a lig h t. D u rin g  th is  
time we began to ascend. W e  h a d  h a r d ly  rea ch ed  th e  first, floor (the  
medium walked before an d  I  c lo se d  th e  file ) w h en  another w histling  

"as heard, followed by  th e  sou n d  o f a  b o tt le  v io le n tly  th row n  and sm ash

ed to pieces on the steps w e w ere  g o in g  to c lim b . W h e n  the gas w as
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lighted we found the broken ¡neces of a bottle like the one thrown 
before. There was, of course, nobody in the stairs.

Once in the laboratory w hich was w ell lighted , everything passed 
oft' very m uch as at the last tim e, but the m edium  became more and 
more uneasy. A s  we were seated round the table (a plain square 
table which 1 had had m ade to order), and after having prepared 
the plaster, I  rem arked, in a half-serious, h a lf-m ock in g way in French, 
so as not to be understood by the m edium , who only spoke English, that, 
considering the place where w e were, it  w as not strange that some bad, 
good-for-nothing spirits, Avhose bodies w e had dissected, did their utmost 
to hinder us from  being successful in our investigations. I had 
hardly finished m y  sentence w hen the m ed ium  was seized by a kind of 
convulsion that shook his w hole body. W h a t  next took place was 
really  terrifying. H e  rose, his h alf-closed  eyes seem ed ready to fall out 
of their sockets, and he m ade som e staggerin g  steps and became entran

ced. W e  all fe lt th at som ething extraordinary w as going to happen, so 
we rose and held ourselves prepared. S . tu rn in g round, seized a heavy 
oaken bench which he sw ung round lik e  a w indm ill ; my' friends fled 
quickly1, bu t as I was ju st then seated again st the w all I was left alone 
to confront this huge A m erican, b u ilt like a H ercu les, who seemed par
ticularly  desirous to g et at m e, w ho w as separated from  him  only by 

the square table around w hich we had  been q u ietly  seated a moment 
before. H is  face at this instant w as horrible  to see ; he thrust towards 
m e his left arm , his forefinger extended, and w ith  the right one he 
brandished the heavy bench above his head.

T he scene in  th is old college room , im p rovised  for the moment into 
a laboratory for experim ental psychology’ , w as tru ly  singular on this 
D ecem ber n ig h t ; but I  did not th in k  o f it  a t the tim e. M y panic- 
stricken friends a ll K ept th em selves at a safe distance and nobody breath

ed a w o id ; only  the m ed ium  em itted  a sort of gu ttu ral throat-rattle. 

U n ab le  to escape from  the place w here I w as, namely’ , between the wall 
and the table on one side and a brack et and  th e stove on the other, 1 did 
not lose a single  one of the m ovem en ts o f th e m edium , who appeared 
anim ated  w ith  a n yth in g  bu t agreeable in ten tion s. H e  moved nearer to 
m e, a lm ost at arm ’s len gth  and a im ed  a trem endou s blow  w ith his beucli, 

r ig h t a t m y  head.

I was keeping perfectly’ cool and on the alert, as mayr be imagined, 
and when I  saw this mass Hung at me, I  seized the two feet of the table 

beside me, raised them quickly, holding the table in front of mv adver
sary, thus protecting my’sclf with a shield. T h e shock was terrible; the 
bench struck the table like a blow from a. catapult, there was a crash 
and I  was flung back against the Avail; the table was split in two. Con

tinuing to protect myself behind it, I  thrust it towards S. Avho dropped his 
weapon and fell backAvards upon a chair in convulsions. W e  rushed towards 
him to hold him up, but it was needless: he soon recoA’ered his senses 
and, in order not to frighten him, Ave returned to our places round the 

table Avithout betraying our emotions.
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This time L placed him against the wall, which proved a wise pre
caution, for lie was again thrown into a crisis not less terrible than the 
first, one. After some compulsive fits he rose to his feet, then sat down 
again, his face distorted by a frightful contraction. He rose again and 
we did likeAvise. 1 placed myself so that the stove was between us, but 
he pushed the table aside and, seizing a chair, strode towards me.

I caught hold of the bench Avliich he had thrown aside and used it, 
not as an offensive Aveapon, but simply to parry the bloAvs Avhieh he 
seemed about to give me with the chair which he was shaking in the 
air. There was a moment of violent anguish for each one in our 
party, as Ave were looking at each other and at the strange Aveapons of 
this half-fantastic comb»t. He advanced tOAvards me aiming with his 
chair, Avhieh I made ready to receiv-e on my bench, when I Avas impelled, 
by what a force I do not know, to try an experiment by adopting a method 
once suggested to me as infallible in like circumstances, by a man well 
acquainted with these things. I threAv aside the bench that I held aud 
advanced Avith my ten fingers extended and pointing toAvards the unhappy 
medium, at the same time willing poAverfully that he should be rendered 
motionless. I projected as it Avere my Avill-poAver at him, accompanying 
this cerebral effort Avith an energetic gesture. The effect was instan
taneous and I was the one most agreeably surprised. Instead of being 
flung at me, the chair was tliroAvn behind, and, although very strong, so 
smashed that it could not be mended. S. Avas as if dazed; his body Avas 
seized Avith a convulsive trembling and, as it Avere, hurled against the 
wall at a distance of three or four yards from the place where he was 
standing; all his limbs were tAvisted, he was rolled into a ball on the 
ground near the door, and we heard his joints crack.

A feAv magnetic passes brought him to himself and, as soon as we 
could, wre left this place so unpropitious for psychological researches, 
never to return for the same object, but not without providing 
ourselves with torches while going to our carriages, which were waiting 
for us in the street.

Editors N ote .— The above narratiATe, by one of the most careful and 
brave experimental biologists of the day, a gentleman whom I have had 
the honor to meet in Paris, vividly illustrates the perils of psychical 
research when pursued without the proper safeguards. These necessary 
precautions can only be taken by one familiar Avith Oriental science and 
its methods. But for Dr. Gibier’s dauntless courage and self-command, 
he would have either been killed outright by the possessed medium, liomi- 
cidally controlled, or been himself taken possession of by the enraged 
elementary. One does not need to be long in India before learning many 
facts from first hand, Avhieh substantiate this theory. In fact, innumer
able instances are cited to sIioav that . sensitives, especially sensitive 
women, are seized on by earth-bound elementaries when passing under 
a tree, or dravAung Avaterata Avell, or Aval king over some spot where these 
evil influences have gathered in anticipation of some such chance. Dr.
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Gibier, without clairvoyantly  perceiving it, b a d  entered the sphere of 
K ám a-loca and pitted bis untrained spiritual force against its malig

nant denizens. One m om ent o f fr ig h t and lie w ould have fallen a victim 
to the phantom  of the m an whose b od y he had  professionally made free 
w ith. Psychical research is a noble th in g  for M ateria lists to begin on, 
but a perpetual danger for those to fo llow  up w ho believe in man’s 
nobler self and need no such proofs of the su rvival o f hum an conscious
ness after corporeal dissolution. A l l  the great religious authorities concur 
in this. N ecrom ancy is condem ned under every system  of religion and 
recom m ended by none. T h e a p p allin g  cruelties to alleged witches and 
sorcerers were the norm al consequence of the B ib lical prohibition against 
seeking intercourse w ith the souls of the deceased. S'hri K rishn a declares 
in the Gita th at th ey w ho consort w ith  th e  bhiitas or elementarles, will 
go to them  after death. P a ta u ja li w arn s th e practitioner of Yoga 
against being led aw ay by such vain  illusions. L ord  Buddha does the 
sam e. In  Yoyatatvopau¿shad (M a d ra s ed , pp . 3 9 0 , 3 91 ), we read, that 
the Y o g i w ill arouse in h im self th e  pow er to perform  marvellous 
feats, but he should never exib it th em  to others.

“ Then various wonderful powers will appear in him, such as clairvoyance, 
clairaudience, the ability to transport him self in a moment to distant places, 
unlimited power of speech, the ability to assume any visible form, to become 
invisible, to transmute iron and other base m etals into gold. B y constant 
practice he acquires the power to levitate. Then should the wise Y ogi reflect 
that these things are the great obstacles to the attainment of true Yoga, he 
should never take delight in them. One w orthy of being regarded a king 
among Y o gis  should not display his powers before any person whatsoever. 
To the world he should seem an idiot, a fool, a deaf m an— if necessary to keeP 
the fact of his powers concealed. Only his disciples m ay properly request him 
to show his siddhis for their instruction. One who is entirely engaged in 
his external duties forgets the practice of (sublime) Y o g a .”

All the other Upanisliads and the P tiranas give the same advice. 
For example, Vdyupurdna (Yogaprasarga Chapter, vol. 1, ch. 12), describes 
the obstacles created for himself by the unwise Yogi. “ The intelligent 
man who desires to obtain the knowledge of Atina should not yield to 
the temptations offered by the siddhis ; for they are but obstacles in the 
path towards Atrna.” And verse 15 says: “ Even rishis, devas,
gandharvas, etc., fall to the state of common mortals by giving their 
attention to the cultivation of siddhis.

An advanced Yogi would feel a sort of horror inexpressible on 
seeing the experiments of Luys and his confreres in French hypnotic 
research, the work of the S. P. 11., or the seances of the Spiritualists, and
as was stated in a Chapter of Old Diary Leaves— every orthodox Hindu 
would instinctively set down H. P. B. as an unhappy victim of evil 
powers on hearing our testimony as to her employment of the elemen
tarles to exhibit phenomena to the casual visitor.
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THEOSOPHIC POLICY: HINDUISM OR BUDDHISM?

W H EN  B u d d h ism  w a s  m a d e  b y  A s o k a  the r e lig io n  o f th e  H in d u s  

throughout m o s t  p a r ts  o f  I n d ia , H in d u is m  w o u ld  h a v e  signified  

Buddhism. Sin ce B i ’a h m a n is m  h a s  a g a in  p e r v a d e d  In d ia , it  has caused  

Buddhism to v a n ish  fr o m  it s  s o il  a n d  lia s  m a d e  its e lf  again  the religion  
of the “ H indus”  p r o p e r  ; H in d u is m  m e a n s  B r a h m a n is m , and  w e use the  

word now in th is  sen se , c o n tr a d is t in g u is h in g  b y  i t  B ra h m a n ism  from  

Buddhism. W e  o u g h t , h o w e v e r , n o t  to  fo r g e t , th a t  H in d u ism  does not 
so much, or not a lon e s ig n i fy  a  c e r ta in  fo r m  o f  exo teric  religion , but 

rather a certain sta te  o r  p h a s e  o f  e v o lu t io n  o f  th e  In d ia n  people. A n d  
we must l’em em ber, to o , t h a t  H in d u is m  a f te r  th e  B u d d h istic  tim es of 
India was rath er d iffe re n t fr o m  th e  p r e -B u d d h is t ic  H in d u ism . B efore  

those times it had  b e c o m e  m u c h  d e g e n e r a te d  ; b u t  sin ce  Sh ankaracharva  

it has again been l i f te d  in t e l le c t u a lly  a n d  s p ir itu a lly  to  th e  level of 
Yedantism. Sin ce th e n  i t  h a s  a g a in  a p p a r e n t ly  d eg en erated , so th a t on 
the whole H in d u ism  n o w  c o m p a r e d  to  B u d d h is m  an d  to C h ristia n ity  

is probably not v e r y  d iffe r e n t  fr o m  w h a t  i t  w a s , w h en , 2 ,4 0 0  yeai’s ago, 

the great sage and te a c h e r  fr o m  K a p i la v a s t u  p re a c h e d  b is  ever “  m odern”  

sermon of true a ltr u is m , o f  th e  c a u se  o f  s o r r o w  a n d  th e  cure o f sorrow , 

of right living and  o f r ig h t  sa m fu lh i.

May not the time have come now, when this sermon shall be preach
ed again in India ? W hen again another effort shall be made to help the 
peoples of India on towards the common goal of true spiritual human 
brotherhood, giving every human being an equal chance of life to Avork 
out his own salvation together Avith that of his neighbours and compa. 
triots P

By all means, anyone m ight ansAver. But the task is difficult, the 
goal is distant, the road to it is long and very far to Avalk for most of 
us.

Surely, it is so. But all the sooner, all the more zealously ought we 
to set to work. Before, hoAveA'er, we set out on this errand, we may Avell 
enquire Avhich is the right road to proceed and along Avhich to lead our 
brethren.

For some time the most prominent leaders in theosophic policy have 
given out the parole, that for the Indian people the Avay to spiritual 
progress was a leading back toAvards the ancienttimes of theUpanishads 
and that all modernizations were of eA’il.

Now scarcely anybody will deny that so-called modernizations 
signify a decrease in spirituality, and that just as the ancient times 
were more spiritual than the present, so the final future has to be 
spiritual again. But does it follow from this that Ave ought to go back 
to anything of the past and not rather accept the progress of modern 
times in striving toAvards a new and higher spiritual aim ? Metaphori
cally speaking, the question is this : does the moAunnents of CArolution 
resemble the swinging of a pendulum, or rather the swinging of a spiral 
up and down and up again ?



3 2 0 The Theosophist. [February

I  th in k  the la tte r  is th e  true course o f progress. W e  m ay, nay, we 
certain ly  ou g h t to, learn from  th e  p a s t ; b u t w e ou g h t never to turn 

back  to it. A lw a y s  a h e a d !

“  F irst be sure you  are r ig h t, th en  go ahead  !”  T u rn in g round and 
w a lk in g  back  is certain ly  not th e  r ig h t p ath  ahead. A n d  more so, this 
p ath  has not even to  resem ble m u ch  th e  p ath  th a t lies behind. For, in 

w h a t is th e sp ir itu a lity  of the fu tu re  to d iffer fro m  th a t of the past ?

B y  its in clu d in g  a h igh er state  o f w ider and o f m ore intense con

sciousness, and th e  b liss o f th is h ig h e r  sta te  can on ly  be gained by ex
perience, by th e  sorrow  derived fro m  evils . W e  have, therefore, to 
face th ese  evils ; w e h ave not to shu n th e m , and it  is good for our own 
final w elfare th a t desire m akes us ru sh  blindly7, into  these ev ils ; we 

shou ld  otherw ise never g a in  th e  exp erien ce  o f th e  necessary sorrow and 
the w isdom  w h ich  m a y b e  heard o f fro m  th e  experien ce of others, but 
w h ich  th e  se lf w ith in  each one can n e v e r realize  w ith ou t its own ex

perience o f such evils  and  th eir  sorrow s.

L e t us ta k e  an instance w h ich  has m a n y  tim es been the subject 
o f lectures • “ E a stern  castes and W e s te r n  c la sse s .”  N o  doubt, if the 

la tte r  are to be considered as a pi’ogress a t a ll, th e y  are a progress 
dow n w ard s on th e sp iral o f e vo lu tio n . B u t  are th e y  not necessary 

fo r  such  p rog ress ? Is  n ot th e  fu n d a m e n ta l id e a  of free competi

tion  and o f o v erru lin g  a ll caste  p re ju d ic e s  ju s t  th e  very idea of 

th e  a n cien t sages in  B ra h m a n ism  as w e ll as B u d d h ism  ? Have 

n ot som e o f th e  m ost p ro m in en t sa g e s  w o rk ed  th eir  w ay up from 

th e  lo w est castes P and oth ers a t le a st fr o m  lo w er castes th an  that of the 

B ra h m a n s ? A n d  w ill n ot such r e -in c a r n a tin g  sou ls o f sages alwavsO  O  v
find— if  needs be, even a m o n g st th e  C lih a n d a la s— th o se  germ s they want 
fo r  th e ir  bodies w ith o u t re q u irin g  fo r  it  a B r a h m a n  caste, th is heredi- 

ta r y  “  H o u se  o f L o rd s ”  in  H in d u is m . J u st becau se w e do believe in 

re -in ca rn a tio n  an d  in its  s e lf -a c tin g  r e -a d ju s tm e n t , w e require no caste 

a n d  no h e re d ita ry  r ig h t  o f ex o teric  o rg a n iza tio n . T ru e  spirituality is 

g a in e d  b y  g e n u in e ly  re lig io u s sp ir it , b y  th e  sp ir it  o f devotion on a 

b a sis  o f  h ig h  in te lle ctu a l d e v e lo p m e n t. A l lo w  th e  chance of it to every 

one, a n d  do n o t breed p reten sion s o f  s p ir itu a lity  in  a caste ! you will 

b reed  sp ir itu a l se lfish n ess, and  th a t  is  its  w o rst k i n d !

I  w ill  n o t  g o  in to  th e  p h ilo lo g ic a l q u estion  o f th e  genuineness of the 

sh lo k a  or sta n za  o f  th e  B h a g a v a d - G ita  in  w h ic h  th e  fo u r  castes are mention

ed . T h is  sh lo k a  has been  said  to  b e  a  la te r  in te rp o la tio n  b y  Brahmans to 

su it th e ir  o w n  in te re sts . B u t  eve n  i f  th is  s h lo k a  b e  tr u ly  original, it 

o n ly  sta tes  th e  fa c t  th a t  th e  in s t itu tio n  o f  th e  c a stes  w a s divine, like 

a n y th in g  th a t  is  an d  e v e r  w a s  o r  w i l l  b e , is  d iv in e , is m ad e by divine 

pow ers— th e  sh a r k , th e  co b ra  a n d  th e  e a r th q u a k e  q u ite  as w ell as cows, 

p h ilo so p h e rs  an d  sa g e s . E v o lu tio n  in  a ll  its  s ta g e s  is d ivin e, but each 

sta g e  h a s in  tim e  a n d  is to  be o v e r c o m e  b y  th e  n e x t. So it  is “  God’s 

w il l”  th a t  th e  ca ste  s y s te m  sh o u ld  n o w  b e  a b o lish e d  a ltogether, all the 

m o re  sin ce  it  h a s  b e co m e  a c o m p le te  a b s u r d ity  in  its  present ramifica-
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tions. What the re su lt o f  p e tr e fa c t io n  o f  c u s to m s  w o u ld  b e  w e see in  

China. The H indus w o u ld  b e  in  g r e a t  d a n g e r  o f  a  s im ila r  fa te , un less  

the Anglo-Saxons h ad  ta k e n  c a r e  o f  th e m .

Everything is r ig h t in  its  t im e . T h u s  w e r e  th e  W e s t e r n  classes  

once; and thus it is now  tim e  t h a t  th e s e  a ls o  s h a ll  fa d e  a w a y  b efo re  th e  

youthful spirit of d e m o cra c y  r e g e n e r a t in g  o u r  E u r o p e a n  race.

But this dem ocracy m e a n s  a ls o  m a te r ia li t y , m e a n s  p lu to c r a c y , m ean s  

vulgarity; should w e a llo w  th e  H in d u s  to  r u n  in to  th is  ad o ra tio n  o f  

the golden calf and to e s tim a te  th e  v a lu e  o f  a  m a n  b y  h is  m o n e y ?  sh o u ld  

worldly influence and p o w e r  b e  s e t  u p  a s a n  id e a l o f  a sp ira tio n  fo r  th e  

Hindus? should th ey  be ta u g h t  th e  fa c t , t h a t  a t  th e  p re se n t tim e  th e  

road to power gen erally  lie s  in  th e  c o n tin u a tio n  o f  th e  ro a d  to  w e a lth  ? 

should they be advised “ to  m a k e  m o n e y  h o n e s t ly  i f  th e y  care b u t to  

make money” ?

They need not be ta u g h t  a n y t h in g  o f  th is  k in d  ; th e y  w ill  see and  

do see it by them selves. F a c ts  c a n n o t  b e  h id d e n  fo r  e v e r . E v o lu tio n  

will go its way in spite  o f a ll r e a c t io n a r y  o b je c t io n s  to  it .

One may well fro m  a h ig h e r  s ta n d p o in t  se e  th e  e v il a n d  its  n e ces

sary sorrow. B u t no sage  w ill  e v e r  t r y  to  in te r fe r e  w ith  K a r m a  an d  to  

block the road of evolu tion . H e  w i l l  n e v e r  d o  so , a ll  th e  le ss , becau se  

he at the same tim e w ith  th e  e v il  sees i t s  c u r e , a s  w e ll  fo r  th e  in d iv id u a l  

as for nations and races.

Europe and A m e r ic a , A u s t r a lia  a n d  H e w  Z e a la n d  h a v e  n o w  su ffered  

from the vulgarizing a n d  d e b a s in g  in flu e n c e  o f  p lu to c r a c y  lo n g  en o u g h . 

Redemption is at han d , d e liv e r a n c e  is  n e a r , n e w  t im e s  d a w n  on th e  

horizon. Socialism is th e  n e x t  s ta g e  o f m a n k in d ’ s e v o lu tio n  to w a rd s th e  

great aim of solidarity a n d  o f  s p ir itu a l  b r o th e r h o o d . T h is  n e w  sta g e  

will not be gained b y  m ere  t a lk  a n d  a g ita t io n . H a r d  t im e s , v e r y  h a rd  

times of severe crises a n d  o f lo n g  p a in fu l  a n d  u n s u c c e s s fu l e x p e r im e n t

ing will have to be gon e th r o u g h  in  E u r o p e  a n d  e ls e w h e r e .

The European race w i l l  h a v e  to  h e  a g a in  th e  le a d e r  o f  m a n k in d  in  

this great move tow ard s a  b e t t e r  fu tu r e  ; a n d  le t  u s  h o p e  th a t  th e  e x 

perience of our W e ste rn  ra ce  w i l l  s h o r te n  th e  r o a d  to w a r d s  th is  n e x t step  

for the Eastern people q u ite  as m u c h  as i t  n o w  fa c il i t a t e s  th e  re a liza tio n  

of the Western “  sp ir it o f  l ib e r t y ”  h e r e  in  I n d ia . B u t  som ehow ', also , 

the Eastern races, e v e ry  in d iv id u a li ty  a n d  e v e r y  n a tio n , h a v e  to  go  

through all these sta g es o f  e v o lu tio n  fo r  th e m s e lv e s . W  e m a y  ease th e  

course of nature, h u t w e  c a n n o t r e v e r s e  i t ,  a n d  w e  o u g h t  n o t to  tr y  

such an imprudence.

The present m a n k in d  h a s  to  g o  th r o u g h  m a n y  s ta g e s , m any' in c a r

nations. many h ard sh ip s, ere th e  w h o le , o r  th e  m a jo r it y  or eve n  an y  

larger part of it w ill h a v e  m a tu r e d  fo r  th e  s p ir it u a l  a d v a n c e m e n t on th e  

path of Theosophy. In  th e  s a m e  w ay' a s  th e  w h o le  g ra d u a lly ' p rog resses, 

the individual entities a d v a n c e . B u t  fe w , very ' fe w , can  fo rce  t lie m -  

"rives ahead of those w a lk in g  in  th e  ox-din a r y  b r o a d  ro a d  a lo n g sid e  o f

7
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th em . In  order to know  one’s ow n p a th  and  present position, one has 
to learn m uch about the p ast and so m eth in g  about the future. But one 
ou gh t not to look back con sta n tly  nor less  ever w alk  back. The future 

ies in  fron t, never behind.

B u t as to B u d d h ism  w h at is now  its  relation  to Hinduism ? It 
is in th e  E a st a necessary stage  in advance. T h e progress towards it 

goes dow nw ard, bu t it is a progress.

T rue B u d d h ism  is but a re fo rm  o f H in d u ism . In  its present as

pect in C eylon  it is m uch less sp iritu a l th a n  H in d u ism  ; but it need not 
be so. I t  w as m ean t to be and  th erefore  oug'ht to be, true Hinduism 

w ith ou t a n y  exoteric  preju dices and draw back s, esoteric Hinduism made 
exoteric and g iv en  to every one. A l l  th e  scholasticism  and dogmatism 
w h ich  is now  th o u g h t to be essen tial to B u d d h ism  is in reality inimical 
to its  true spirit, its sp irit o f  lib e rty  an d  independence of every true dis
cip le  o f divine w isdom , o f every b h ik slm  or sanyasi.

T h e line o f progress fo r  th e  g u a rd in g , and for the spreading of 
divin e w isd om  w ith in  m ankin d , is n ot by  lea v in g  it in the hands of an 
h ered itary  “  H ouse o f L o rd s”  o f B ra h m a n s, b u t b y  handing it over to 
a  dem ocratic brotherhood o f true T h eosop h ists, th at is to say not of 
m ere F . T . S . ’s, b u t of true b h ik sh u s or san yasis. These ought to have 
an organization  o f th eir ow n, a broth erh ood  or m onastic order which 

g iv es th em  th e  advantage o f lea rn in g  and  o f rea lizin g  the divine wisdom 
w ith in  th eir  ow n “  se lv es”  and offers to  th e m  also facilities and oppor

tu nities o f teach in g it to oth ers and  o f h e lp in g  them  on their own 
path tow ard s its  realization .

T h e  idea o f th is  b rotherhood is th e  final idea  of our Society. But 
th e T . S . can scarcely carry th is  idea  ou t, fo r  it  has other more pre
p aratory  task s to  fu lfil.

B u t th is  idea w as also th e  essence o f B u d d h ism . I t  was just this 
w h a t alone d istin g u ish ed  B u d d h a  O fautam a’s teach ings from  those of the 

B ra h m a n s. In  in stitu tin g  h is  Sanga, th e  order of the bhikshus, he 
tu rn ed  th e  h ered itary  o rgan ization  o f th e  B ra h m a n s into a democratic 
o rg a n iza tion  open to everyone w h o  th o u g h t h im se lf fit for it or who 
w ou ld  tr y  to becom e fit fo r  it.

O f  course such an orga n iza tion  w o u ld  be o f no use, if  it was formed 

b y  in com p eten t persons, i f  it -was n o t in stitu te d , organized and constant

ly  g u id ed  b y  a m a ster-sa g e . I f  such  a  m on astic  order had not in its 

m o st in n er circle  th e  sa m e d iv in e  w isd o m  a n d  th e  sam e divine spirit- 

p o w er w h ich  alone ju stifies  th e  h ig h e s t  c la im s o f th e Brahmans, though 
u p h e ld  b y  ever so m u ch  g o o d -w ill  and  g o o d  in ten tio n ; it  would, never

th eless , be o n ly  a m ere sh a m  and fa lse  preten sion .

B u t  to re -e sta b lish  in  In d ia  su ch  a tru e  san ga  o f divine -wisdom, as 

it  w a s th e  orig in al idea  o f  th e  T a th a g a ta  G a u ta m a , th a t is about the 

g re a te st need fo r  In d ia ’s sp ir itu a l w e lfa re  n o w . A n d  I  do not doubt 

th a t  th e  n e x t c o m in g  sa g e -r e fo r m e r  o f In d ia  w ill proceed in this direc

tion , o p e n in g  th e  road to  d iv in ity  in m a n  even  to those of European race
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,vho are then prep ared fo r  it . W e  s h o u ld  r a th e r  p rep are  th e  w ay  for  

him, I think, than w o rk  in  a n  o p p o s ite  d ir e c tio n  n o w .

It might even be d isc u sse d  w h e t h e r  o r  n o t  B u d d h is m  can now  be 

made to help the H in d u s  on  t h a t  r o a d  to  th e ir  s p ir itu a l a im  w h ich  th ey  

cannot avoid.

In Europe th e ro a d  fr o m  th e  p r im it iv e  s p ir itu a lity  o f C a th o licism  to  

the spiritual ad van cem en t o f  in d iv id u a l in d e p e n d e n c e  a n d  self-reliance  

leads through P ro te sta n tism  w it h  a l l  its  d r a w b a c k s  a n d  sh ortcom in gs. 

The read from d o g m a tism  to  T h e o s o p h y  le a d s  m o s t ly  th ro u g h  scientific  

materialism. T he road  fr o m  a u t h o r it a t iv e  s e lf -c o n c e it  to  gnosis leads  
through true agn o stic ism . W l i y  s h o u ld  n o t th e  ro a d  fro m  B ra h m a n ism  

to a wider reign o f in te lle c tu a l  s p ir it u a li ty  in  In d ia  lead th rou gh  

Buddhism ?

This need not m ean  t h a t  r e lig io u s  d e v o tio n  sh o u ld  cease to pervade  

the every-day life  o f e v e r y o n e . B u t  e v e n  in  th e  W e s t ,  in E urope  

and America, B u d d h ism  h a s  so m e  p r o s p e c ts  fo r  th e  fu tu re , a fter  P ro tes

tantism has worn its e lf  o u t . B u d d h is m  h a s  a lr e a d y  p a v ed  th e w ay  

for a more general u n d e r s ta n d in g  o f  V e d a n t is m  in  th e  W e s t . A n d  as 
a rational system of e th ic s  a n d  o f  l i fe  i t  is  th e  o n ly  h ith e rto -k n o w n  form  

of religion which r e c o m m e n d s  i t s e l f  to  th o s e  w h o  h a v e  b y  gen eral edu

cation been turned asid e  fr o m  th e  C h r is t ia n  C h u r c h  ; a n d  th u s it  recom 

mends itself not o n ly  to  th e  s c ie n t is t , b u t  m o r e  p a r tic u la r ly  to  large  

classes of the gen eral p u b lic , w h ic h  o n  th e  c o n tin e n t  o f E u ro p e  is now  

almost entirely m a te r ia lis t ic .

Speaking of a n y  fu tu r e  fo r  B u d d h is m , o f  c o u rse , I  do not m ean  

Buddhism, as it a p p ears n o w  in  C e y lo n  o r  in  T ib e t , h u t o n ly  its true  
spirit. And even th is , a lth o u g h  i t  w i l l  b e  th e  g u id in g  sta r  o f progress  

to the Indian peoples, w ill n e v e r  b e  g e n e r a lly  a cc e p te d  b y  th e  European  
race, as little as C h r is t ia n ity  w i l l  in  I n d ia . B u t  th e  esoteric  sp ir it of 

Buddhism and o f V e d a n t is m  w il l  g a in  a  m u c h  w id e r  a n d  a m ore in tel

lectual influence on th e  m in d  o f  e d u c a te d  E u r o p e a n s  a n d  A m e ric a n s  than  

the Christian d o g m a s c a n  e v e r  h a v e  w ith  th e  e d u c a te d  In dian s, w ho  

have all the good th a t  C h r is t ia n it y  c a n  b r in g  th e m , in  th eir  ow n re li

gions and in a m u ch  m o re  p e r fe c t  fo r m  to o .

As it is not B u d d h is m  in  its  p r e s e n t  e x o te r ic  fo r m  th a t  is here recom 

mended, all objections m a d e  a g a in s t  th is  d o  n o t  m u c h  con cern ns. B u t  

as the consideration on w h ic h  th is  e x o te r ic  B u d d h is m  is ob jected  to, is 

even insufficient an d  s h o r t -s ig h te d , i t  m i g h t  h e re  b e  m en tio n ed .

The principal o b je c tio n  w h ic h  h a s  b e e n  a g a in  a n d  a g a in  raised  is 

this, that B u ddh ism  d e te r io ra te s  th e  m o r a ls  o f  th e  p e o p le , even m ore so 
than Christianity. T h is  fa c t  c a n n o t , a n d  o u g h t  n o t  to  be denied. I f  

we combine the re su lts  o f  tw o  s ta t is t ic a l  ta b le s , fo u n d  in th e  “ Census
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o f C e y lo n , 1 8 9 1  (C o lo m b o , 1 8 9 2 , p a g e s  16 an d  2 1 3 ) ,”  we obtain the 

fo llo w in g  t a b le :—

R eligions of Prisoners in Ceylon.
1

R elig io n s. P o p u la tio n , j P rison ers.
From

100,000.

Buddhists 1 
(S in h a le se). j

I

1 -8 5 9 ,8 6 1 2 ,6 7 6

i

144 1i
1

Hindus
(T a m ils ) .

6 1 3 ,0 2 4 401 65

Muhammadans 
(M o o rs  and M a la y s).

2 0 7 ,2 6 0 215 104

Christians 
(T o ta l  N u m b e rs)

3 0 2 ,1 2 7 3 88 128

Sinhalese
(C h r is t ia n s ) .

1 8 0 ,9 2 6 2 86 158

Tamil
(C h ristia n s).

! 9 4 ,4 0 5 77 82'

Europeans 
and E u ra sia n s .

2 5 ,6 7 4 22 86

T h is  ta b le  sh o w s th a t  th e  c r im in a l p r o c liv ity  o f th e  Buddhist popu

la tio n  o f C e y lo n  is m o re  th a n  tw ic e  a s b a d  as th a t  o f th e  Hindus in the 

sa m e  is la n d  ; 1 4 4  a g a in s t  b u t  6 5  o f  each  1 0 0 ,0 0 0  persons.

A n d  a  r a th e r  d isa g re e a b le  su r p rise  is  h ere  b ro u g h t forw ard for our 

b re th re n  a n d  in v o lu n ta r v  c o -w o r k e r s , th e  m issio n a ries . F o r this table 

fu r th e r  sh o w s th a t  th e  c r im in a lity  o f  b o th  k in d s o f in h abitan ts increases 
g r e a t ly , w h e n  a n d  in  as fa r  a s  th e y  are  c o n v erte d  to  C h ristian ity . That 

o f  th e  B u d d h is ts  (S in h a le s e )  r ise s  fr o m  1 4 4  to  1 5 8 , th a t is to say, by 

ten  p e r  c e n t., th a t  o f  th e  H in d u s  (T a m ils )  fro m  6 5  to  8 2 , or twenty-six 

p e r  c en t. T h is  fa c t  p r o v e s  th a t  o u r  E u r o p e a n  c iv iliza tio n  does not im

m e d ia te ly  m a k e  th e  p e o p le s  o f  In d ia n  c u ltu re  w ise r  and  better, but has 

a t  firs t  th e  o p p o site  e ffe c t o n  th e  lo w e r  c la sse s o f th e  com m unity. But, 

se c o n d ly , w e  le a n i  fr o m  th is  fa c t  th a t  th e  H in d u s  are not only less 

c r im in a lly  in c lin e d , b u t  t h a t  th e y  in  th e ir  p r im itiv e  spirituality stand 

y e t  fu r th e r  r e m o v e d  fr o m  o u r  E u r o p e a n  c iv iliz a tio n  th a n  the Buddhists.
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One m ight p e rh a p s  o b je c t  to  s u c h  c o n c lu s io n s  fr o m  th e  a b o v e  ta b le s , 

that the difference o f r e lig io n  w a s  h e r e  m a d e  r e s p o n s ib le  fo r  th a t  w h ic h  

really depends o n ly  on  th e  c h a r a c t e r  o f  d i f fe r e n t  n a t io n a lit ie s  a n d  r a c e s , 

the Tamils and th e  S in h a le s e . B u t  w e  fin d  e x a c t ly  th e  s a m e  p r o p o r tio n s  

in the statistics o f B r it is h  I n d ia , i f  w e  tu r n  t o  th e  b lu e b o o k  (P a r i . P a p .,

1894, No. 199), “  S ta te m e n t  e x h ib i t in g  th e  M o r a l  a n d  M a te r ia l  P r o g r e s s  

and Condition of In d ia  d u r in g  t h e  y e a r  1 8 9 2 - 9 3 ”  (p a g e  3 0 ) .

“ The proportions o f  c o n v ic t s  in  e a c h  c la s s  to  th e  to ta l  p o p u la tio n  

of that class w ere as fo l lo w s  :—

Buddhists a n d  J a in s  . . .  I ’ d* p e r  c e n t . ;

N a tiv e  Christians . . .  . . .  1 „  ;

Muhammadans . . .  . . .  0 * 8  „  ;

Hindus a n d  S ik h s  . . .  . . .  0 * 5  „  ;

A ll  o th e r  c la s s e s  . . .  . . .  0 * 3  „

The proportions o f  m o s t  o f  th e s e  n u m b e r s  a r e  e x a c t ly  th e  s a m e  a s th o se  

of the Ceylon s ta tis tic s , 5  : 8  : 1 0 = 6 5  : 1 0 4  : 1 2 8 . O n ly  th e  p ro p o rtio n  

for the Buddhists in  In d ia  is  le s s  f a v o u r a b le  a s  c o m p a r e d  to  t h a t  o f  th e  

other religious c o m m u n it ie s ; f o r  th e  p r o p o r t io n  o f  5  : 1 4  (H in d u s  to  

Buddhists in In d ia ) w o u ld  b e  e q u a l to  6 5  : 1 8 2  in  C e y lo n  w h ile  h e re  b u t  

144 of 100,000 B u d d h is ts  a re  c o n v ic ts . T h e  a b s o lu t e  p r o p o r tio n , h o w 

ever, of the B n d d h ist c o n v ic ts  to  th e  w h o le  o f  t h e  B u d d h is t  p o p u la tio n  

is about the sam e in  b o th  c o u n tr ie s , 1 , 4 4  a n d  1 , 4  p e r  c e n t.

These figures p r o v e , b e y o n d  d o u b t , t h a t  th e  d iffe r e n t r e lig io u s  

modes of education a n d  o f  l i fe  h a v e  v e r y  d if fe r e n t  e ffe c ts  o n  th e  m o ra l  

condition of th e lo w er  c la s s e s . T h is  e ffe c t  o f  t h e  d iffe r e n t  r e lig io n s  is  

proportionately th e  sa m e  in  b o th  c o u n t r ie s , a l t h o u g h  th e  s ta te  o f  c r im i

nality is different in  b o th  c o u n tr ie s .

If we except th e  B u d d h is t s , t h e  c r im in a l i t y  in  I n d ia  is  to  t h a t  o f  

Ceylon like 1 0 :1 3 .  I n  I n d ia , th e r e fo r e , t r e s p a s s in g  o f  th e  c r im in a l  

laws is less frequ en t t h a n  in  C e y lo n . T h i s  f a c t  c a n  b e  e x p la in e d  b y  

presuming th at th e  p a tr ia r c h a l o r  p a t r o n iz in g  t r a in in g  o f  th e  In d ia n  

people by the B r a h m a n s  h a s  fo r  t h o u s a n d s  o f  y e a r s  k e p t  all th e  p e o p le s  in  

India in such a c o m p a r a t iv e ly  g o o d  m o r a l  c o n d it io n , t h a t  e v e n  n o w  th o se  

who have afterw ard s a c c e p te d  o th e r  r e l ig io n s , a r e  s t i l l  fa v o u r a b ly  in flu 

enced by this in h e rite d  m o r a li t y , w h i le  t h o s e  p e o p le  w h o  h a v e  n o w  b e e n  

under the sup rem acy o f B u d d h is m  f o r  tw o  t h o u s a n d  y e a r s  h a v e  s in c e  lo s t  

that advantage. B u t  th is  p o in ts  o u t  a t  th e  s a m e  t im e  th a t  th e  H in d u s  

are still in a less a d v a n c e d  s ta g e  o f  e v o lu t io n  ; f o r  t h e  e x p e r ie n c e  o f  th e  

selfish stage of in d iv id u a lis t ic  d e v e lo p m e n t  is  n e c e s s a r y  fo r  e a c h  ra ce  

and for each tribe as w e ll  a s  f o r  e a c h  i n d iv id u a l i t y .  O n ly  a fte r  th is  

stage has been o v erco m e  b y  t h e  h i g h e r  c o n s c io u s n e s s  o f  s o lid a r ity  

and union w ith th a t  w h o le  o f  w h ic h  o n e  f e e ls  to  b e  b u t  a  p a r t , o n ly  th e n  

will a more refined a n d  m o r e  s p ir it u a l  s t a g e  o f  e x is te n c e  b e  r e a c h e d . A n d  

this new stage w ill h a v e  a  g o o d  d e a l in  c o m m o n  w it h  th e  p r im a r y  on e, 

its wisdom, its m o r a lity  a n d  s p ir i t u a l i t y  ; b u t  it  w i l l  b o  fa r  su p e r io r  to  it  

>ii experience, in  c le a r n e ss  o f  k n o w le d g e  a n d  in  th e  l iv in g  re a liz a tio n  o f  
divine wisdom.
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E u rop ean  cu ltu re has not y e t  a tta in ed  th is  la st stage. But it lias 

on ly  go n e  th ro u g h  three th ousands o f yea rs y e t ;  a n d — w ho k n o w s!—  
hu ndreds o f th ousand s m a y  be required  fo r  its  a tta in m en t by  a whole 

race. H o w e ve r, w e can certa in ly  n o t b la m e  th e  B u d d h ists  that they 
h ave not y e t  obtained their a im  w ith in  th e ir  tim e  o f develop m ent for only 

tw o th ousand years ; and th e y  h a v e  sta rted  w ith  m u ch  less favourable 
ta len ts  and conditions th an  th e E u rop ean  race since th e m ost ancient 

tim es o f H e lla s .

B u t nobody, I  dare say, w ill dou bt th a t E u rop ean  culture is an un

avoidable stage o f evolution, th ro u g h  w h ich  th e  m ore prim itive races 

have to pass th ro u g h , som ew hen and som eh ow . T h e  sam e is to be said 
o f B u d d h ism  for the In dian  peoples ; an d  th e  increase o f criminality  

cannot be b ro u g h t to bear again st such a  n ecessity . S u ch  an evolution 

is a progress, b u t a progress lead in g  doionwards in  th e  beginning. As 

th is progress consists in  a dem ocratic g en era liza tio n  o f th e chances 

w h ich  are g iv en  hitherto  in In d ia  b u t to a fe w  b y  h ered itary  privilege, 

it  is a m a tter o f course th at these low er classes have  to  learn first to 

m ake the l ig h t  use o f th eir r ig h ts  and  d u ties ; and  th ey  cannot succeed 

in th is quickly .

I f  w e conceive the course of evolu tion  in  th e shap e o f a circle or 

rath er o f a spiral, w e have then to p u t H in d u ism  near th e beginning of 

th e course on one side at the top. B u d d h ism  is  th e  n ext stage of pro

gress b u t dow nw ards ; therefore it is to  be p u t below  H in d u ism . The 
n ext stage o f progress on the oth er side o f th e  line  leading upwards 
again  is the a ltru ism  of the E uropean  race. T h e  fu tu re  state of a higher 

spiritual culture of m ankind, how ever, h as to  be p u t a t the upper end of 

th e spiral near or opposite of H in d u ism  ; b u t it  is to  be considered as 

on a m uch h igh er level of existence an d  o f consciousness.

Hinduism.

Buddhism.

Spiritual culture of the 

future.

Altruism of the Europe an 
■race.

A lth o u g h , therefore, the progress o f cu ltu re m a y  lead at first down

w ards as to m ateria lity , im m o ra lity  and extern alism  o f th e lower classes 
o f th e uneducated population, such progress is a lw a y s a necessary stage 
to be passed th rou gh . B u d d h ism  and E u rop ean  a ltru ism  m ay well be 
inferior to H in d u ism  sp iritu ally  ; th e y  are, n everth eless, a later stage; 
and it is o n ly  from  our stage of E u ropean  cultu re th at again the spiri

tual life  of m ankin d rises tow ards a m ore internal culture and a higher 

refinem ent in spirituality .
W .  V .  Eaiktghorgü.
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THE G A Y A T R I AND ITS COMMENTARIES.
Introduction.

THE well-known verse of th e Gayatri first occurs in the R ig  V ed a  and 
is afterwards repeated in  th e  oth er V e d a s . I t  is said to contain 

the essence of all the V e d a s , and is th erefore adopted as the universal 
prayer of all Drijas. E v e n  th e  .Tains hold  th is verse in the greatest 
regard up to this day.

The virtue of this G ay a tri cannot be over-rated . T he ancients held 
the verse in such h igh  ven eration  th a t its  repetition was ordained 
as an expiation for all im a g in a b le  sins. T h e  practice is continued 

even to this day in our Shamvatsara Prdyachitta (annual expiation) after 
Shratana. N ay more, th e  ancients even w orshipped the sevei'al letters 
of the Gayatri. T he R ish is  em p loyed  th em  as th e first letters of their 
works. For instance, th e  R am a y a n a , a K a v y a  of 24 ,000  verses, has a 
thousand shlokas w ith  one o f th e  2 4  letters of the G ayatri. Such was 
the efficacy of the G ayatri. B u t  its  present degradation is due to the 
following causes.

The virtue of the G av a tri, lik e  all th e  V e d ic  m antras, lies in the 
manner of its repetition, and in  the m ean in g  w hich is attached to it 
when meditated on. T h e  m an n er o f repeatin g  it involves the proper 
understanding of the S h varas, &c. T h is  stu d y  is n ow -a-days little heeded, 
except by Vaidikas w ho have had  a reg u la r  train in g  in V ed ic  pronuncia

tion. But even am ong th em , scarcely  any know  the im port of the 
Gayatri; and of those th a t kn ow  both  th e m anner o f repeating and the 
import thereof, few  a ctu ally  m ed itate  thereon.

The Gayatri verse is as fo llo w s :—

c l c G f ^ ^

lirat % ^  3 % ^  II
The literal translation o f w h ich  is—
We meditate on th at desirable lig h t of the divine sun, who influ

ences our intellects.
Let us now take the different com m en taries one by  one. 

Shankaracharya’s Commentary.
Then * shall be explained th e m eth o d  o f contem plating upon the 

Gayatri, the w ell-know n Mahdmantra (the universal prayer) wrhich 
tells (people) that the a ll-p ow erfu l B ra h m a n , th e source of lustre to all 

the luminaries, is the one u n iversal soul or th e essence of all entities.
Here it is said th at th e G ay a tri preceded b y  the word om and the 

seven Vydhritis, f  and fo llow ed b y  the S h iras J (head) is the quintessence 
of all the Vedas.

* This word then indicates naturally that this work begins after some other : or, 
as others hold, this word (then =  Atha) is universally used as an auspicious word at 
the beginning of every work in Sanskrit.

fThe Vyahritis are— 1 (Bhuh) ; 2 (B liuvah); 3 (Suvah) ; 4 (Mahah); 5 (Janah)
6 (Tapah); 7 (Satyam.)

+ The Shiras of the Gilyatri is ■—Om apah Jyotirasah amritam brahma,
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T he above described G ayatri should be contem plated upon by Prdnd- 
yama. B u t G ayatri preceded by  OM and th e first three Vydhritis and 
follow ed by  om, should be contem plated upon b y  repetition (Japa), &c.

T h e G ayatri pure (unattended by  the Vydhritis and Shiras) says that 
the P ratyak (the inner soul or .Tiva) is one and th e sam e as Brahman, 
the all-p ervadin g soul.

T he th ird  pada o f the G ayatri is interpreted  th u s :—

‘ Whoever directs our intellects ’ ( Dhis).

T he above signifies th at the om niscient J iv a  (enters the body) and 
directs our conscience and (thereby) our actions.

T his Jiva, the director of our actions, is the P ra ty a k  : his own legi

tim ate form  as B rahm an is treated o f in the first tw o padas of the 

G ayatri.

T he B h agavad  G ita ( X V I I ,  2 3 )  h as— “  Om, Tat and Sat. Thus has 
been handed down the three-fold  designation  o f B ra h m a n .”

So the first w ord Tat o f the first pada o f th e  G ayatri signifies ade
qu ately  B rah m an .

T h e n ext w ord Savitri indicates th a t B ra h m a n  is th e  cause of the 
illusion  of th e  duality o f th is w orld lim ite d  b y  th e  three conditions of 
birth , existence and death.

T h e  th ird , Varenyam, signifies th at B ra h m a n  is th e  chosen of all and 
is therefore 4 infinite b liss .’

T h e  fourth , Bhargali, the first w ord  o f th e  second pada (lit. frying) 
denotes th e fry in g  of all th e evils  o f A v id y a , & c., and in addition 
im plies th e consequent lead in g  u p  to  Jnana.

T h e  n ext Deva (lit. illu m in a to r) m ea n s th e  pu re essence of the all- 
jm rvading C h it, w hich illu m in es a ll.

T h e  tw o gen itives Savituh and Devasya h a v e  no gen itive  force, but 

are c lea rly  app ositional w ords. I t  is an  id io m  p ecu liar to Sanskrit, 
w h ich  is significant o f profou nd resp ect ? ju s t  as R a h u ’s head is a res

pectfu l w a y  o f add ressin g  R a h u  w h o is n o th in g  b u t a head and means 
R a h u  w h o is a  head.

S o  th e  G a y a tri m a y  be ren d ered  th u s  : — “  W e  contem plate that 

.(the P r a ty a k ) w h ich  directs our in te lle ct a n d  action s and w hich is the 

w itn ess o f a ll th is objective w orld , is one a n d  th e  sa m e as Brahm an, the 
seat o f a ll the u n iverse, th e  in fin ite  in  b liss , th e  one devoid  of all evils, 

th e  se lf -sh in in g  C h it”
A  p r im a ry  ob jection  to  th e  m a in  id e a  o f G a y a tr i is th is  : W h e n  Brah

m an  and th e  o b jectiv e  u n iverse  are c le a r ly  tw o  d istin c t th in g s beyond 

a ll d o u b t, how  can th e ir  on en ess be e s ta b lis h e d  P T h is  is answered by 

th e  fo llo w in g  tw o  con sid eration s. W h e n  one sees a rope in darkness, 

he fea rs it  is a se rp e n t, b u t a fte r  in sp e c tio n  k n o w s th e  tru th  that it is a 

rope. S u ch  is  a lso  th e  illu sio n  o f th e  d u a lity ' o f  th e  w o rld , i.e., Brahman 

and a  d istin c t w o rld  se p a ra te  fr o m  B r a h m a n  : b u t  a fte r  deep thought,
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t[,e duality will dwindle into un ity . T h u s th e  ap p aren tly  different 
grahman and the objective world are one and th e sam e. T h e other is 
(bis. When we meet a man, w hom  w e have seen at som e rem ote tim e, 
ffe at first pass him by for a stranger ; b u t if  w e look deeper into his  
features, a recollection of him  com es to our m em ory and w e exclaim , 
‘Oh! it is he Devadatta whom  w e m et at B enares’ . T h is  princip le of 

¡̂ cognition after inspection is know n as ‘ Soyam Devadatta’ (it is he, 
Jkraiatta). Thus when we look at the objective w orld , it is im p ossi

ble at first to identify it w ith Brahman.  B u t a fter proper con tem pla

tion, the identification becomes easy.

So the Gayatri states and establishes th e  oneness of B rah m an  and  
J iv a .

The seven V y a h n t is  have the fo llow in g signification :—

1 .  Bhith (lit. existence) signifies eternity, i.e.,  th e all-p ervadin g ,

eternal, exalted, ever free A 'tm a n  and Sat.
2. Bhuvah (lit. cause to m anifest) signifies illumination, i.e., the

Chit which causes all to shine.
3. Surah (S u +  vri =  w ell-chosen) signifies Svarupa, i.e-, one’s

own form which is the b est chosen for each).

4. Mahah (lit. to worship) signifies superiority w h ich  com m ands
worship.

5. Jdnah (to produce) stands for the cause or origin  o f all.
6. Tapah (to burn, to shine) is brilliance.
7. Satya is truth unalloyed w ith  a n yth in g  th a t is im pure or evil.

To every one of these V y d h r i t i s , the particle  om is added. T his

is significant of the same truth , viz., the u n ity  o f B rah m an  w ith  each 
of the above gradations.

The Siras or head of Gayatri  has the fo llo w in g  m ean in g :—

1. A'pah (to extend over) signifies the qu ality  of all-p ervadin g .
2. Jyotih (to shine) is the quality o f shining.
3. Rasah (essence) is the qu ality  o f superiority.

4. Am ritam  (im m ortality) is th e qu ality  o f b e in g  liberated from

birth, existence and death.
5. B rahm a signifies ‘ I (the Jiva) am  H e  w h o possesses all the

above-mentioned qualities.’ So ends th e  interpretation  o f the

Gayatri as given by  S h rim at Sh ankaracharya.

Sa'yana’s Commentary.
We shall next pass on to th e com m en tary  o f th e  g ie a t  Sayana. 

In the pre-Sayanic period, the Y e d a s  w ere interpreted  b y  m any  
Sutrakaras, such as A 'patsth am bh a, B odh ayan a and others, each accord

ing to his own inclination and school of th o u g h t. Sayana of the  
Karmic school,* a later com m entator, had  v ery  great difficulty in ex 

pounding his own particular theory and fou n d y et greater difficulty in  
making it acceptable to the public. C on sequ en tly  he accepted previous

# See an article on “ Kundalini” in the T h eosop h ist, vol. xv, pp. 276. 
8
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the duality will dwindle into unity. Thus the apparently different 
Brahman and the objective world are one and the same. The other is 
this. When we meet a man, whom we have seen at some remote time, 
we at first pass him by for a stranger; but if we look deeper into his 
features, a recollection of him comes to our memory and we exclaim,
* Oh! it is he Devadatta whom we met at Benares’. This principle of 
recognition after inspection is known as ‘ Soyam  Devadatta (it is he, 
Jkvadatta). Thus when we look at the objective world, it is impossi
ble at first to identify it with B rahm an . But after proper contempla
tion, the identification becomes easy.

So the Crayatri states and establishes the oneness of Brahman and 
Jivm.

1

i

The seven Vyahritis have the following signification :—
1. Bhuh (lit. existence) signifies eternity, i .e ., the all-pervading,

eternal, exalted, ever free A'tman and Sat.
2. Bhurah (lit. cause to manifest) signifies illnmittatiim, i.e., the

Chit which causes all to Bhine.
3. &tra/i(Su+ vri =  well-chosen) signifies Svanipa, i.e., one’s

own form which is the best chosen for each).
4. Mahah (lit. to worship) signifies superiority which commands

worship.
5. Jdnah (oo produce) stands for the cause or origin of all.
6. Tapah (to burn, to shine) is brilliance.
7. Satya is truth unalloyed with anything that is impure or evil.
To every one of these Vyahritis, the particle om is added. This

ii significant of the same truth, viz., the unity of Brahman with each 
of the above gradations.

The Siras or head of G dyatri has the following meaning :—
1. A'pah (to extend over) signifies the quality of all-pervading.
2. Jyotih (to shine) is the quality of shining.
3. Jtasah (essence) is the quality of superiority.
4. Amritam (immortality) is the quality of being liberated from

birth, existence and death.
5. Brahma signifies ‘ I (the Jiva) am He who possesses all the

above-mentioned qualities.’ So ends the interpretation of the 
GAyatrl as given by Shrimat Shankaracharva.

Sa'yana’s Commentaky.
j We shall next pass on to the commentary of the great RAyana. 
n pre*Sayanic period, the Vedas were interpreted by many
. Akiras, such as A'patsthambha, BodhAyana and others, each aceord- 
^  his own inclination and school of thought. SAyana of the
atTn‘< school,* a later commentator, had very great difficulty in ex

iling his own particular theory and found yet greater difficulty in 
,lr̂ it acceptable to the public. C onscqnently ho accepted previous

sn article on “  K u n d alin i”  in th e  TheoHophiHt, vol. xv, |>p. 27<t.
8
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tlie duality will dwindle into un ity . T hus the apparently different 
Braliman and the objective world are one and the same. The other is 
this. When we meet a m an, w hom  we have seen at some remote time, 
we at first pass him by for a stranger ; but if we look deeper into his 
features, a recollection of h im  comes to our m em ory and we exclaim,
‘Oh! it is he Devadatta w hom  w e m et at Benares’ . This principle of 
recognition after inspection is know n as ‘ Soyam  Devadatta1 (it is he, 
Devadatta). Thus when we look at the objective world, it is impossi
ble at first to identify it w ith Brahman. B u t after proper contempla
tion, the identification becomes easy.

So the Gayatri states and establishes the oneness of Brahman and 
Jiva.

The seven Vyahritis have the follow in g signification :—

1. Bhuh (lit. existence) signifies eternity, i.e., the all-pervading,
eternal, exalted, ever free A 'tm a n  and Sat.

2. Bhuvah ( l it . cause to m anifest) signifies illumination, i.e., t\\e
Chit which causes all to shine.

3. Sdivah (Su +  vri =  w ell-chosen) signifies Svarilpa, i.e-, one’s
own form w hich is the best chosen for each).

4. Mahah (lit. to worship) signifies superiority which commands
wnrship.

5. Janah (to produce) stands for the cause or origin of all.
6. Tapah (to burn, to shine) is brilliance.
7. Satya is truth unalloyed w ith  an yth in g th at is impure or evil.

To every one of these Vyahritis, the particle OM is added. This
is significant of the same truth , viz., the un ity  of Brahman with each 
of the above gradations.

The Siras or head of G ayatri has the follow in g meaning :—

1. A'pah (to extend over) signifies the quality of all-pervading.
2. Jyotih (to shine) is the quality  of shining.
3. Rasah (essence) is the quality  of superiority.
4. Amritam (im m ortality) is th e qu ality  of being liberated from

birth, existence and death.
5. Brahma signifies ‘ I  (the Jiva) am  H e  who possesses all the

above-mentioned q u alities.’ So ends the interpretation of the
Gayatri as given  by S h rim a t Shankaracharya.

S a ' y a n a ’s C o m m e n t a k y .

We shall next pass on to th e com m en tary of the great Sayana. 
In the pre-Sayanic period, the V e d a s  w ere interpreted by many 
Sutrakaras, such as A 'p a tsth a m b h a , B odhayana and others, each accord- 
fng to his own inclination and school o f thought. Sayana of the 
Karmic school,* a later com m en tator, had very great difficulty in ex
pounding his own particular th eory  and found y et greater difficulty in 
taking it acceptable to th e public. C onsequently  he accepted previous

* See an article on “  K u n d a lin i”  in  th e  Theosophist, vo l. xv , pp. 27(5.

8
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renderings and with their help deduced a meaning to suit his own school. 
So throughout his works we find that, whenever he comments on an im
portant verse, he gladly quotes the previous renderings and then gives 
his own “ Karmic” meaning. Thus we find that he assigns three different 
meanings to the Gáyatrí, the most important of the Yedic verses.

These three meanings are accepted not only by his contemporaries 
and his successors, hut also by his predecessors. TJvata, Mahidham, the 
great names associated with the Shukla Y aju s give the same three in
terpretations.

i. W e  meditate on the light which is one with Brahman, his own 
light which from its consuming influence on ignorance and its conse
quences is termed bhargas, and is that which is desirable, from its being 
known or worshipped by all (Varenyam), the property of the Su
preme being (Paramesvara), the creator of the world and the animator, 
impeller or urger (Savitri) through the internally-abiding spirit (antar- 
yd mi) of all creatures, the bhargas, that light which animates all dhiyah 
acts (Karmdni) or illumines all understandings (buddhili).

This is known as the Karmic interpretation.

ii. W e  meditate on the sun, the bright and radiant progenitor of 
all ( Savitri, or Prasavitri), with his sphere or orb of light, the consumer 
of sins (Pdpdndm Tápakam Tejo-mandalani), &c. &c. &c.*

iii. W e  meditate on, &c. &c., and we anticipate (Dhlmahi) from his 
favour the reward that is characterised by food and the like (Bhargas= 
food and sustenance), i.e., we pray that he will support us.

R ig  Y ed a III . lxii. 10. Com.

Bhattabluiskai'a very finely sums up the different views of the 
Gáyatrí (after his rather long notice of the three meanings above men
tioned in the following w ord s):—

“ W e  adore the lustre of Brahman, manifest in the sun, the one 
which is to be worshipped by all who wish to be elevated, and which is 
of great help to the world in the w ay of consciousness (bnddhi) and light 
(tejah).

Y a ju r Yeda I. v. 6 . Com.

TJvata and Mahidhara in their commentaries on Sukla Yajus III. 36., 
hold the same views.

One point is to be clearly kept in mind, viz., that the entity wor

shipped by the Gáyatrí is not the sun hut the inner spirit (AntaryCimin) 
dw elling in the sun. The sectarian schools of philosophy, i.e., the 
followers of the reformers, M lak a n ta , Ram anuja or Madhava, explain 
this inner spirit in the sun to be Shiva, Vishnu, or Ndrdyana (one aspect 
of Y ish n u ). Others there are who give these interpretations to Savitri 
and hold that by this word the m aterial sun is never meant.

Som e of the Smirtikaras have written m any slokas on the several 
w ords form ing the verse of the G áyatrí in detailed explanation of them.

*  I stop here, for the rest agrees with the fh’st interpretation.
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Bat thedifferent versos con tain  no now  id eas, an d  th erefore  I do not insert 
them here.

I shall conclude w ith  th e  in terp re ta tio n  o f th e  (Jilyatri g iven  by  
Sir W. Jones, the pioneer o f O rie n ta lism .

“ Letus adore the su p rem a cy  o f th a t d iv in e  su n , the godhead w ho  
illuminates all, who recreates a ll, fro m  w h o m  a ll proceed, to w hom  all 

must return, who we in vok e to d irect ou r u n d erstan d in gs a rig h t in our 
progress towards his h o ly  se a t”  (W o r k s  v o l. X I I I ,  p. 3 6 3 ).

This rendering is e x a c tly  th e  sa m e  as th a t  o f  D ayan an da S aras- 

vati—Yajur Veda I . iii. 3 5  C o m .

R. A nanthakkisiina S hastkv.

IRevtem

M A G A Z I N E S .

I/ucifer.—The December num ber contains the continuation of M me. 
Jelihovskv’s biography of her sister, M m e. B lavatsk y , w hich we are privi
leged to reproduce in our pages this m onth . “  The A w ak en in g  to the Self” is a 
scholarly translation by M r. Johnston o f Shankaracharya’s A 'tm a  Bodh. 
“Tennyson viewed thoosophically”  is a w ord on a sub ject that m ight well be 
developed further. “ The Book of the A zu re  V e il ,”  “  T he H eavenw orld” and 
“ A Master of Occult A rts” are continued. “ T heosophy and Crim e” is an 
attempt to solve a difficult problem  by  the application o f theosopliical prin
ciples : the introduction of “  B lack M a gicia n s” seem s, however, to complicate 
rather than simplify m atters. “  Som e aspects o f K a rm a ”  is interesting, 
though necessarily speculative.

The Path.— The feature of the D ecem ber Path w hich throws all else into 
the shade, is the first instalm ent o f a series of extracts fro m  H . P. B .’s private 
letters to members of her fam ily . These are from  N ew  Y o r k  and, apparently', 
written in 1876 or 1877, while wre were engaged  in the preparation of “  Isis  
Unveiled.” The scenes she describes are fam iliar and the conversations and 
discussions mostly occurred in m y presence and hearing. H er u su a lsty le  of 
inaccuracy runs through them, b u t the essentials are correctly given. H er  
descriptions of the possession (A'reshci) of her body and the replacement of her 
personality by that of another entity endow ed w ith a learning and rich with  
experiences far superior to her own, m ost str ik in g ly  corroborate and bear me 
out in the analyses I gave in chapter X V I  o f Old Diary Leaves (July 1893) of the 
probable authorship of her book and her ow nquasi-m ediu m sliip  to the M ahatm as. 
It is very gratifying to thus have at first hands fu ll w arrant for the views 
I then expressed and which un ju stly  excited again st m e so m uch hard feeling  
from the party of her blind devotees. I t  is w orth the reader’s while to com 
pare her description of the envelopm ent o f her body by  a “ m isty cloud ” 
which enters it, pushes her out, and uses its organs of speech to teach me and  
others—she seeming as if “ asleep, or ly in g  b y  not quite conscious, not in 
my own body but close by, held only by  a th read w hich ties me to it,” and 
her similar statement of what she e la irvoyan tly  saw g o in g  on at Chittenden, 
*ithWilliam Eddy, the m edium  aucl his visitors. H is  body “ assimilated, 
unconsciously to himself tho pictures o f the dead relatives and friends from
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the aura of the sifters.” These shadows she saw in the seance-room, “ ex
panding so as to envelope him or her (a sitter) entirely and then slowly 
disappearing within the living body as though sucked in by its every pore.” 
(“ Incidents in the Life of Mm. Blavatsky,” 178-9). The difference, of 
course, is that in their case the possession of the living person’s body was by a 
phantom form of the dead, while in her own case at New York, her body was 
entered, occupied and manipulated by the astral form of another living entity. 
But the misty cloud and the entrance and possession were nearly alike.

H- S. 0. .
T heosop liica l S iftin g s.—No. 12, vol. vii, contains an excellent paper 

on “ The Cambridge Platonists” which will bear careful perusal.
J ou rn a l a n d  T ext o f  the B u d d h ist T ext S o c ie ty  o f  In d ia —Part 2, vol. ii., 

contains a translation of the Amitayusa Sutra from the Corean by Dr. 
Landis ; the “ Story of Jyotishka,” in verse, by Mr. Nobin Chandra Das ; the 
incident of Bimbisara and Pukkusati, a translation ; “ Notes on the Svayam- 
bhu Purana” ; texts and appendices.

HOMEWARD SONGS BY THE WAY*
This little volume of verse displays in every page the poetic feeling and 

mystical insight of its author. Irish Theosophists are to be congratulated on 
having among them one who can render the teachings of Theosophy into 
attractive and elegant verse.

Gbeosopbp in all Xante.

EUROPE.
Lonuon, D ecem ber 1894.

1 am afraid I have not very much home news for you this month. Things 
are going on much as usual, considering the somewhat disturbing conditions 
which exist just now. A new Lodge has just been chartered at Yarm-on- 
Tees, to be called the “ Eastern Lodge and its formation is doubtless due, 
in great part, to the energy and activity of our Brother W. A. Bulmer, well- 
known to you all as the able editor of the N o r th e r n  T heosophist.

News comes from Sweden of the formation of two .more Lodges, one at 
Hernosand, and the other at Jonkdping. Our Swedish brethren are really 
indefatigable, and may surely not unreasonably hope to tlieosophise the whole 
of Sweden before they have done!

I have just seen a notice of the formation of a lending library of Theoso- 
phical literature in Rome, to be open every day for an hour. It is said to 
contain all “ the principal books that have been published by the Thesophical 
Society in England and America since its establishment; together with the 
monthly magazines and pamphlets, as well as those issued by the French, 
German, Spanish, Swedish and Dutch Branches and Centres of activity.” 
The formation of such a centre for the dissemination of our literature in the 
main stronghold of the most exclusive of modern churches is indeed a sign of 
the times.

Our General Secretary went North again the other day, on a short visi
ting tour. I am glad to say that he is feeling stronger and better, and we

* By A. E. Whaley: Dublin, 46 Dawson Chambers, 1894. Price 1/6.
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hope that a week in Paris, where he is to be the guest of Mrs. Marshall 
and her husband, will completely set him up again.

A new activity has just been started by Mrs. Cooper-Oakley, in the 
shape of open Sunday evening discussions on Theosophy—“ free talks and dis
cussions," so the notice runs—which take place in the lecture hall at 7-30. 
Two have been held, and proved wonderfully successful; thirty people were 
present at the first, and quite fifty at the second meeting. Various members 
spoke, following the lines of a most interesting syllabus which has been 
drawn up for the purpose, and which covers eight Sundays. The meetings 
do not take place weekly, but about every fortnight, and the syllabus takes 
usup to March 17th, 1895.

*  *  *  *  *

The broadening spirit of the age, to which, it may safely lie said, Theoso
phy has contributed much in a quiet way, was commented upon by our old 
friend the D aily C h ron ic le  in a very able leading article which appeared 
on Christmas day. “ If we do not altogether misread the signs of our time,” 
says the writer, “ the modem development of Christianity is away from
Pagan accretions, to the more pure and essential idea..........The learning and
insight expended on the various Lives of Christ which have been the chief 
products of our century from the religious point of view—those of Meander, 
Strauss, Farrar, Keim, Geikie, Renan—reveal the intense desire to get 
behind the elaborate structure of the church to what Arnold called the 
‘secret’ and‘method’ of her Founder.” Then he goes on to show how the 
materialistic doctrine, that science would eventually be the substitute for reli
gion, is steadily dying out; and concluded as follows:—

“What mankind needs, above all, is such inspiration as shall furnish us with an 
impetus to a raising of the general level of mankind, and which shall yet convince 
as that life is more than meat and the body than raiment. How shall we derive 
inch inspiration save from the religious conception of life, as furnishing, not a thea
tre for enjoyment, hut opportunities of se rv ice ............... The next century will
find ns with many of our cruder notions about human happiness and progress dying 
oat, but with an inextinguishable longing to be assured that the spiritual life is no 
dream, bnt rather the solid reality of which our physical existence is but the 

j riikmary counterpart.”
It is indeed gratifying to mark our teachings finding such clear expres- 

lionin a journal which circulates so largely in the life-blood of the British 
nation. Again, in a review of Dr. Wyld’s “ Theosophy,” which I saw the 
other day, the writer takes exception to the black binding of the book, as he 
“thought Theosophy had come as a new light, not to steep us in deeper dark
ness. As a matter of fact,” he remarks, “ the subject is an all-absorbing one, 
in which thousands are interested and eagerly seeking information.” This is 
indeed a concession !

The phenomena of hypnotism, and especially thought-transference, are 
finding wider and wider acceptance as genuine scientific facts, in spite of the 
determined and frequent attacks of Dr. Ernest Hart, who, in a recent article 
in the Century, denies that hypnotism is of any practical use to mankind and 
strives to relegate cures wrought by its agency to the realms of faith and 
imagination.

To see Mr. Frank Podmore’s new book on “ Apparitions and Thought 
Transference” appearing in a series of works upon “• Contemporary Science” 
is indeed significant. An appreciative review in a leading daily paper com
pares telepathy with transmission of sounds by means of electricity without
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wires, and confirm s the statem en t of P rofessor D ru m m o n d , which I  quoted last 
m on th , th at it is a  proven scientific fa c t .  A n d  th is attitude is scarcely surpris

in g  w hen one finds it stated  in th is hook th a t in a series of 457 experiments a Mr. 
G uth ie obtained 2 37  com plete successes and  82 partial ones. These were 
w ith subjects in  the n orm al s ta t e ; b u t in  th e  h yp n otic  state the proportion of 
successes w as far greater, P rofessor B a rrett con du cting 46 consecutive 
experim ents o f “  inh ibition  b y  silent w illin g  ” w ith ou t a single failure. Mr. 
G eorge R ed  w ay, the w ell-k n ow n  pu b lish er o f som e of our earlier literature, 
recently had  a v isit from  a clever th ou gh t-read er, and  so struck was he with 
the proofs he received  that he sent a d escrip tion  o f th e experiments to the 
P a ll M all Gazette. T r u ly  th e  evidence fo r  “  the existence of psychic powers ” 
in m a n  grow s apace, and there is every  prosp ect th at we shall carry with us 
into the com in g  century’ a  firn d y-rooted  b e lief in th eir reality.

T h e recent attack  in th e Westminster Gazette  has done some good 
in the w’ay of stim u la tin g  en qu iry  as to th e existence of Mahatmas. The 

Review o f  Reviews, in com m en tin g  on it, a n d  also upon the evidence—as 
to  their existence— put forw ard in L u cifer  b y  a recent p ilg rim  in Tibet, and 
also in  the A rena  b y  a “  Student, of O c c u ltism ,”  once again  asks the silly and 
illogical question, -why a B roth er does not com e forw ard  and give indubitable 
proof of the existence of h im self and his B reth ren  ? T h a t “  m atter” is scarcely 
ready to  receive “  p roofs” fro m  “  sp ir it”  is w ell show n by  some remarks 
in  the scientific colu m n  of a recent n u m b er o f an even in g paper, anent the 
nature o f th e astral body, and  its con trol an d  p rojection  b y  the conscious will 
o f the A d e p t. B ehold  the m ateria l m in d  sto p p in g  sh ort on the borders of the 
debateable la n d :—

“ How the real body, sometimes in a state of decomposition, is able to generate 
waves in the ether capable of producing the apparition of an astral body, and how 
these waves manage to travel through the ether in a certain form or group, a sheaf 
or bundle, so to speak, without spreading in all directions like waves of li<dit or 
electric -waves, and also with the speed of light, namely 190,000 miles a second, is 
assuredly a mystery which Mrs. Besant may understand, but of which physical 
science can give no explanation. Perhaps we shall be told that is where the spiritual 
action comes in—the spirit of the Mahatma controls the ether.”

E x a c tly , M r . M a teria list, an d  y o u  w ill n ever find the key to this 
seem in g  m y ste ry  so lo n g  as y o u  p ersist in  y o u r  present groove. Hear what 
one o f the b o ld er o f y o u r  brethren, w ho h as ven tu red  to step outside it, has to 
sa y  to  y o u  :—  “  A r e  w e even qu ite su re ,”  ask s P rofessor D rum m ond (in his 
“  A sc e n t o f M a n ” ), “  th at w h at w e call a p h y sica l w orld  is, after all, a physi
cal w o rld  ? T h e p rep on d eratin g  v iew  of science is th a t it is not. The very 
term  ‘ m a teria l w o rld ,’ w e are to ld , is a  m is n o m e r ; th a t the w orld is a spiritual 
w o r ld ; m erely  e m p lo y in g  ‘ m a tte r ’ fo r  its  m a n ifestation s.”  A n d  close on this 

com es E rn e st H a e c k e l’s recen tly  p u b lish ed  “  C on fession  of F aith ,” in which he 
d escribes “  M o n ism ”  as th e  b elief in  th e  “  oneness of the K osm os, of the 
in d isso lu b le  con n ection  betwreen e n e rg y  a n d  m a tter , betw een m ind and embodi

m e n t— or, as w e m a y  also  say , betw een  G o d  a n d  th e  w o rld .”

A n d  so w e fin d  th a t a d v a n ced  th in k e rs  in  a ll departm ents of science, 
re lig io n , an d  p h iloso p h y  are fig h tin g  a lo n g  ou r lin es, influenced may be by 
so m e o f ou r h u m b le  efforts on th is  p la n e  ; a n d  m o st assuredly inspired by 

th o se  g re a t ones, to  w h o m  w e ow e w h a t k n o w led g e  we have, to strive for 
th a t u n ion  o f th o u g h t, w o rk , a n d  fe e lin g  th r o u g h  w h ich  alone the true know

led g e  can  be ach ieved .
A . L. 0 .
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AM ER IC A.
Since my last letter th e  A m e r ic a n  S e c tio n  h as C h artered  six new  

Branches, making one h u n d re d  in  a ll. T h e  ru le  o f th e  S ectio n  is alw ays  
enforced of dissolving w h o lly  in a c tiv e  B r a n c h e s , so  th a t th e ro ll represents  
as before pretty solid  m a te r ia l.

Chicago has been v e ry  a c tiv e . I t  is n o w  a b o u t to  e lect new  officers and  
is engaged in wider P ro p a g a n d a . T h a t  c ity  c la im s  a b o u t tw o  m illio n  people  

as inhabitants, and b e in g  d iv id e d  b y  a c u r io u s ly  to r tu o u s  riv er  it has several 
distinct Sections of its  ow n  fo r  w o rk .

The Lotus C ircles, or C h ild r e n ’s S u n d a y  S c h o o ls  th e y  m a y  be called, are 
still going on. The one a t N e w  Y o r k  is  q u ite  su c c e ss fu l, one S u n d a y  lately  
70 attendants being p resen t. T h e s e  C ir c le s  h a v e  a  series o f ch ild ren ’s  songs  
in a little book, and q u ite  a  g o o d  d ea l o f e n te r ta in in g  m u sic  has been w ritten  
for them. The L otus C irc le  in  S a n  F r a n c is c o  h a s  b e en  c a r ry in g  on in ad d i

tion a little paper w h ich  is m a n a g e d  b y  M r . W a lt e r s , th e  very  earnest sup er

intendent of the L o tu s C ir c le s  th e r e . A d u l t s  a s  w e ll as ch ild ren  g o  to  these  
Circles, because it  w o u ld  a p p e a r  th a t  th e y  n e e d  in stru c tio n  quite as m u ch  as 
children. In fact it h a s b e e n  fo u n d  b y  m a n y  e a rn e st m em b ers th at children  
very readily grasp T h e o so p h ic a l id e a s , w h ic h  w e  su p p o se  is because their  

minds are unfettered.

Mr. Claude F a lls  W r i g h t  h a s  s ta r te d  o n  a  lo n g  W e s te r n  tr ip  to  carry  
him as far as Colorado S p r in g s  in  th e  c e n tre  o f  th e  c o u n try  w h ere som e new  
Branches have been fo r m e d . T h e  r a p id  g r o w th  o f th e  D e n v e r , C o lo . Branch^ 

gives ground for hope th a t a  g o o d  d e a l c a n  b e  d o n e  in  th o se  g rea t S tates.

Buffalo, N . Y . ,  has a  v e r y  lu c k y  B r a n c h  in  so  fa r  as con cern s its qu ar

ters. It was started  n o t lo n g  a g o , h a s  g r o w n  r a p id ly , a n d  h as been given  
very cosy, com m odious, a n d  a c c e ssib le  q u a r te rs  in  th e  la rg e  p a rlo r o f a p ro 

minent hotel centrally s itu a te d . T h is  m a k e s  it  v e r y  e a sy  o f access, and  the  

work it is doing is e x tre m e ly  u se fu l.

The General S ecreta ry , M r . J u d g e , r e c e n tly  m a d e  a  fly in g  tr ip  to  B u ffa lo , 
Syracuse, and other p la ces fo r  th e  p u rp o se  o f s p e a k in g  w ith  m em b ers and  

delivering public lectu res.

The Am erican A s ia t ic  a n d  S a n s k r it  R e v iv a l  S o c ie ty  cannot be called  
strictly a Theosophical a c t iv ity , b u t  it  h a s  b e e n  s ta r te d  b y  prom in en t m e m 

bers of the A ryan  T h e o so p h ic a l S o c ie ty . I t  a im s  to  in terest th e  general 
public and their m on ey in  th e  p r o c u r in g  o f  m a n u s c r ip ts  fr o m  In d ia  an d  the  
revival in India on a v e r y  w id e  sc a le  i f  p o s s ib le  o f  S a n s k r it  stu d ies. I t  does 
not many way in frin ge  u p o n  th e  S o c ie ty , b u t  a im s  to  h e lp  it an d  to fu rth er  
extend the influence w hich th e  O r ie n ta l D e p a r tm e n t  o f  th e  A m e ric a n  Section  
has begun to wield. A s  th e  G e n e r a l S e c r e t a r y ’s o ffice  re a lly  c o n tro ls  a  pu blic  
of about 2,000 or m ore  p e rso n s , o u e  c a n  see  th a t  q u ite  a n  influ en ce can be  
Verted.

The Executive C o m m itte e  h a s  d e c id e d  to  c h a r g e  5 0  c e n ts  a y ea r for the  
r>ontal Department P a p e rs  o f  th is  S e c t io n  so  a s  to  p r e v e n t w aste, and  also  

10 reduce the cost to  th e  S e c tio n . S o m e  m e m b e r s  d o  n o t care fo r  O rien tal 
j^ter and consequently w a ste  w a s  u n a v o id a b le  u n d e r  th e  ru le re q u irin g  
Terf  0ne to have a cop y  fre e ,
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After the summer the General Secretary’s office became reduced in funds 
and made an appeal to the Section. $821 -were given to the General Fund, 
and $548 to the Lectureship Fund, so that the year seems to be assured. 
But the general financial stress has greatly reduced the means of the Section, 
though not to any fatal extent.

The recent yearly election in the Aryan T. S. resulted in Mr. Judge con
tinuing as President and Mr. Joseph H. Fussell being made Vice-President. 
Mr. John M. Pryse, so well-known with his brother James, was elected Clerk.

NEW ZEALAND.
Since last I wrote to the readers of the T h eo so p h is t , the cause of Theoso

phy here (Auckland) has been going on steadily but quietly as compared with 
the interest created by Mrs. Annie Besant during her too short stay amongst us. 
All our little spheres of activity are fairly active, and, so far as can be judged, 
quite healthy. The weekly open Lodge meetings are fairly well attended, the 
“ Secret Doctrine”class is active and vigorous, and the Lotus circle for the young 
is still going on though perhaps in a less active form than any of our other 
functions. The fortnightly Sunday evening lectures, upon the general philoso
phy of Theosophy, are well attended, strange faces being no uncommon thing 
at these meetings. A number of our members are very earnest and industrious 
in the study of the wide-reaching Theosophic philosophy, and in due time will 
no doubt prove quite able to hold their own when assailed by those unfriendly 
to the movement.

“ THE GEORGIA MAGNET.”
To the E ditor, “  T heosophist.”

Dear Sir,
In “ Cuttings and Comments ” of the December number of the Theoso

p h is t , there is reference made to Mrs. Annie Abbott, otherwise “ The Little 
Georgia Magnetand you appear to favour the idea that she possesses some 
psychic power, and that her feats are not otherwise explicable.*

Now, while I am a believer in the existence of psychic and other powers, 
I do not see the need of seeking an explanation of any observed phenomenon 
far afield when one may be found near at hand.

(Parenthetically, I may observe that we often miss explanations that are 
to be found under our very eyes, on account of that very tendency to look at 
a distance).

From the press descriptions that 1 had read of Mrs. Abbott, I was quite 
prepared to find that she w a s  possessed of some such power; but after wit
nessing her entertainment, I was driven to the conclusion that her “ powers,” 
as shown at that particular time and place, were such as were possessed by 
all mankind. I do not profess to explain anything that someone else saw, 
or thought he saw, on some other occasion, but all the things that I saw her 
do were tricks and nothing else, for I went home after the performance and 
did all the things myself, except such as required the presence of a large 
number of other people.

The whole business consisted of skilfully arranged exhibitions of a 
knowledge of the laws of gravitation, or rather of the methods of' their mani
festation, and excellent stage-management.

* Knowing nothing personallyr about the woman’s powers, our remarks were 
based on the facts given in the authority quoted.—Ed., T hest,
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The “ sound ” phenomenon, which consists of the exhibition of a glass 
which “ ticks ” ^audibly, m aking a sound something like that of a discharge 
of static electricity, is easily explicable on the ground of the resonance of the 
glass which acts as a kind of microphone, in m aking audible a sound that 
otherwise would be inaudible. The sound m ay be made by some instrument 
like a metronome, or even by clicking the finger nails, though for exhibition 
purposes it would naturally be advisable to have some automatic arrange
ment. It must not be supposed that any glass will serve, for it is necessary 
to find by experiment a glass that will respond to the particular sound that 
it is desired to “ magnify.” 1 have no great sym pathy with M r. Stuart 
Cumberland or Mr. Maskelyne in their attitude towards psychic phenomena, 
but I must say that in this particular instance I  believe their explanations 
to be the correct ones. M r. M askelyne published Ids explanation of the 
“Annie Abbott phenomena” in a pam phlet, published by J. W . Arrowsmith, 
Bristol, entitled “ The M agnetic L ady or A  H um an M agnet D e-magnetised.”

Curiously enough neither he nor M r. Stu art Cumberland appear able to 
explain the “ resonance ” trick, for they both leave it severely alone, both as 
regards publication and exposition.

It may be true that M rs. A b b ott “  suffers from  nervous attacks,” but T 
saw no trace of nervousness in the performance T witnessed ; although I must 
admit that it requires no small amount of “ nerve,”  to profess to give an 
“entertainment ” with such an outfit as that possessed by Mrs. Abbott.

Baildon, Y ou rs fraternally,
Yorkshire, O. F IR T H .

England.

CUTTINGS AND COMMENTS.
“Thoughts, like the pollen of flowers, leave one brain and fasten to another."

F o r m a n y  y e a rs  M r s . W i l l ia m s , o f  N e w  Y o r k , has  

Mrs. ranked a s o n e  o f  th e  m o s t  su c c essfu l am on g - A m erican  
Williams, m ed ium s. In her p rese n ce  th o u sa n d s  o f  p atrons have

the Medium, seen w h a t th ey  to o k  fo r  m a teria lised  spirits, or to  
better e x p re ss  it, c o n so lid a te d  ap p arition s o f  the dead. 

Her trade has, it is sa id , m a d e  her rich a s w ell a s  fa m o u s. O u r old  
friend Mr. Richard H a rte , had  r o o m s  in h er h o u se  for several m on th s, 
attended her séances n ig h tly , a n d  v o u c h e s  fo r  th e g en u in en ess o f  her 
mediumship in the m o st p o sitiv e  te rm s. A  fe w  w e e k s a g o  she cam e  
to Paris by invitation and b e g a n  to  s h o w  o ff  h er w o n d ers at the palace  
of Lady Caithness, D u c h e sse  de P o m a r . B u t the suspicion s o f  the  

young Duke de P om ar w ere  a ro u se d  a n d  n o  m o re  séan ces w ere perm it

ted there. She then sh ifted  her b u sin e ss  to  o th er qu arters. A  bad  
Karma following her, she w a s  se ized  b y  a  c o m m itte e  o f  gen tlem en  w hile  
her1 materialisations ’ w ere  o c c u r r in g , fo u n d  to  be m a sq u era d in g  in 
men’s clothing and w ith w ig s  a n d  fa lse  b e a rd s , e x p o se d  and driven  
from Paris. T hereupon a ro se  a  g r e a t  din o f  d isp u te , her friends 
backing up her assertion  th a t a d ish o n o ra b le  trick  had been played  
upon her and the in crim in a tin g  s ta g e  p rop erties  b ro u g h t by her ene

mies ; the other side p r o n o u n c in g  her a  sh a m e le ss  im p o sto r and  
swindler. M y lo n g  exp erien ce  in th e se  m a tte rs  w ou ld  lead m ç  to  

9
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susp ect that she is a real m ed iu m  w h o  re so rts  to  tricks when her 

psychic p ow ers fail her at a se a n ce . T h is  is th e w a y  with most 
m ed ium s and psych ics o f  every  so rt , a n d  th is is a lso  one o f the 
stro n g est o f  reason s w h y psych ical research  by  com p eten t hands is 
ind ispensable to  detect false  fro m  real p h e n o m e n a , and define the 

lim its w ithin w hich psychical d e v e lo p m e n t o u g h t  to  be strictly con

fined. A s  for M rs . W il l ia m s ’s c la im s I a m  n o t in a  position  to say 

an y th in g , nor shall I a ttem p t it. B u t I h a v e  ju s t  received a letter 
from  S w itzerlan d , from  m y friend , th e B a r o n e s s  K r o u m m e s s — formerly 
a resident a t A d y a r — in w h ich  she w rite s  :

“ Through her, a friend of mine asked to see ....................... who died un
naturally. None of us knew in Avhat way he had taken his life, as he went 
abroad for that purpose. Mrs. W ’s ‘ guides’ found him in Kama Loca, he 
showed himself visibly, told his name, kissed a certain photograph, and on 
his temple was plainly seen the round hole made by a pistol bullet.”

“  B rig h te y es”  is on e o f  M r s . W i l l i a m s ’ s fa m ilia rs ; in appearance 

a child, w h o m ateria lises and  d isso lv e s  her fo rm  in v ie w  o f  the specta

to rs , sits on their k n ee s , ro ck s h e rse lf in a  little  ch air m ade for her 
use, ta lk s , m o v e s  a b o u t an d , w h en re q u e ste d , sin k s g ra d u a lly  through  

the floor o u t o f  s ig h t and a s g ra d u a lly  re -a s c e n d in g  into  view . The 

Paris C o m m itte e , h o w e v e r, declare  h er to  b e  n o th in g  m o re  than a big 

doll, m an ip u lated  b y  the m ed iu m , w h o  b y  v e n tr ilo q u ism  p u ts into its 

m o u th  all the w o rd s it sp e a k s . R e g a r d in g  th is , th e  B a ro n e ss  writes : 

“  So far from  Brighteyes being a doll, slie used to sit on m y friend’s 
knees, pull his whiskers, ransack his pockets for sweets, etc.”

— rather difficult feats for a m ere  p u p p et to  a c c o m p lish  ! T h e  Swit

zers k n o w  n o th in g  and care less  fo r  S p ir itu a listic  p h e n o m e n a , but to a 

m an believe  their m ou n tain  p a sse s  are h a u n te d  b y  e lem en ta l sprites, 

and certain  h istorical chaldts m a d e  u n in h a b ita b le  b y  w a lk in g  spectres 
o f  th e d ead .

*# *
T h e  lib ellou s fa ls e h o o d  th a t a  political object 

A M uslim  un derlies th e w o r k  o f  th e  T .  S . is b e in g  used  at present 

Editor on the b y  th e m o u n te b a n k  M a s k e ly n e  to  m a k e  m o n e y  w ith. And 

Theosophical th is , desp ite  th e h isto rica l fa c t th a t th e  G overnm ent 

Society. o f  In d ia , a fter th o r o u g h ly  s ift in g  th e  m a tte r , officially

rescin d ed , a s  far b a c k  a s  1 8 8 1  o r  1 8 8 2 , all orders pre

v io u s ly  g iv e n  to  h a v e  th e  F o u n d e r s  w a tc h e d , a n d  h a s  m a d e  no change 

sin ce . T h e  E d ito r  o f  th e M u slim  jo u r n a l, th e  Philanthropist, published 

a t L u d h ia n a , P u n ja b , sa id  in a  re ce n t is s u e  o f  h is  p a p er, apropos of 
th is  u n m itig a te d  fa lse h o o d  :

“  W e  were am azed to read lately the assertion o f the great pessimist Mr. 
M askelyne of the E gyp tian  H a ll, London, to the effect that this Society has 
for its object the am algam ation of the various In d ia n  creeds and races merely 
w ith a few of inciting them  to take part in a crusade against Christianity 
and a revolution against the B ritish G overnm ent ! ! !  O ur source of informa
tion also said that A n n ie  Besant was the deputed pioneer of concentrated 
forces at hom e bribed by Indian m alcontents. A n y o n e  void of prejudice
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can see in the Society, its  w o rk in g s, a im s an d  objects, as well as its followers, 
the highest spirituality, se lf-a b n eg a tio n , lib era lity , tolerance, philanthropy 
and virtue, though a m on g st th em , as perhaps everyw here else, m ay also be 
found a few charlatans. In  T h eo so p h y  w e find the com m on esoteric religious 
teachings of all creeds and  eth ics epitom ised , p ractically  illustrated, unified 
and harmonised, and the p rob ab ility  m ad e into a possibility  of the boasted 
brotherhood claimed b y  sectarians an d  relig ion ists. M uslim s who scorn the 
movement are ignorant o f th e  fa ct th at pure Is la m  advocates JIak'ikat, 
Turikhat and Mam fat, and now here m ore than in Is la m  are there indications 
and remnants show ing the v e r y  d erivation  o f the w ord Theosophy to be 
found (vide ‘ Thasawuf, sufi, ik w a n -a -sa fa ’ &x\). In  Theosophy there is no 
sectarianism or caste, neith er sh ou ld  there be in, nor teas there in Primitive  
Islam, which means peace w ith  G od  and  m an  and active resignation, not 
passive fatalism. Tn T h eosop h y  there is a com m on  brotherhood between man 
and man on the physical plane, to be con tin u ed , it is believed, in the astral as 
well as spiritual, void of strained relig iou s con viction s. Theosophy sees in all 
Scriptures and religious rites a lleg o ry  an d  sy m b o lism , and believes in inten
tions and acts, not alone in fonnalities. I t  has n o th in g  to do with politics ; it 
makes religiou a science and  b rin g s all fa ith s w ith in  its scope. The Theosophic 
conception of God is sublim e and  reasonable an d  now here more clearly out
lined than in Sura Moor o f th e K o r a n , w here it says ‘ G od is the light of 
heaven and earth, the s im ilitu d e  o f his lig h t is as a niche in which is a lamp, 
the lamp in a glass, the g lass sh in in g  as a star b r ig h tly , from  a blessed tree is it 
lighted, &c.’ Here the niche is th e h u m an  un defiled  body, the lamp is the 
soul, the glass, the m in d , th e oil, k n ow led ge, the tree, prophets (Kisliis, 
Mahatmas, M ursliids and G u r u s ) : th e star is occu lt know ledge, and the Light 
is God.”

# *
If space permitted, I should be glad to copy the 

A New whole of a leading article in the A ’ew Zealand Herald 
Zealand upon the effect of Mrs. Besant’s lectures in the Colony. 
Editor on The stimulus to enquiry which resulted was, the writer 
Theosophy. says, to be “  largely accounted for by the engaging 

presence, the brilliant talents, the noble oratory, and 
the lofty earnestness of the lady.” But he thinks there is also a deeper 
and more permanent cause, the “ abiding consciousness of an immortal 
soul,” and its quickening in response to the successful exposition of 
the truth. Of our work, he says :

“ The philosophic critics w h o reg a rd  a ll re lig io n  as the outcome and 
expression of the spiritual needs and asp iration s o f hum anity , m ust at all 
events accord this praise to the T h eo so p h y  o f our day, th at it aims at pro
viding for the most opposite w an ts and  m en ta l tendencies. Professing to 
guard most carefully the inner flam e o f re lig io u s life  in  the secret chamber 
of the soul, it fearlessly ad vocates an d  en cou rages the m ost unlimited  
freedom of thought, a union w h ich  h ith erto  both  religionists and sceptics 
appear to have thought im possib le— for no other im plication  can be found in 
the common agreement to use ‘ free th o u g h t ’ and ‘ u n belief’ as synonymous 
terms, a convention satisfactory  en ou gh  to the unbelievers, but surety a little 
snicidal on the part of th eir opponents. He th is as it m ay, the new gospel 
professes to stand on reasonable g ro u n d s w h ich  shall prove satisfactory to 
the philosopher and critic. H u t w hen w e com e to  enc|uire into the proofs, we
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are a little chilled, by the discovery that these fall into the old and well- 
known categories of internal and external evidences. There is the doctrine 
itself, which we are told affords complete satisfaction to the intellectual and 
spiritual needs of humanity, and there are the miracles which, however, are 
withheld from our observation. W e  are aware that the Theosophists 
repudiate the notion of the miraculous, alleging that the transmission of a 
written letter through the air is no more supernatural than the passage of a 
message along the telegraph wire. But we use the term merely to signify 
acts which are beyond the power of ordinary humanity. A s evidences, the 
believers in them do not rank them high, or put them forward as grounds of 
conviction to the rest of the world, and yet the original witnesses do not 
hesitate to admit how much their own faith was created or confirmed by the 
occult performances of Madame Blavatsky. This is not altogether satis, 
factory to the enquirer, who is thus thrown back upon the doctrine itself to 
see what he can make out of that.”

A  m ental reaction o f the m ost healthy kind ; for, in truth, in our 
present condition o f com parative ign oran ce o f  the law s o f psychical 

phenom ena, and the difficulty in fin d in g  real G urus, w e are as often 
liable to the g ro sse st m isconceptions as the opposite. On the eternal 
con glom erate  rock o f  science and ph ilosophy alone can we stand firm 
and fear no self-deception.

*
*  *

M r. B u ultjens, in sta rtin g  a m onthly magazine for 
The Buddhist the T . S . B u ddh ist sch ools under his m anagement, has 

Schools Maga. g iven  another p ro o f o f  his fitness for the responsible 
p ost w hich he occup ies so satisfactorily . The sub

scription price is only one rupee a  year or io  cen ts ( i - io t h  o f a rupee) 
for the sin gle  num ber. T h e  o b jects in v iew  are ( i )  to m ake a channel 
o f  com m un ication  betw een the b o y s o f  our nu m erou s Sinhalese Bud
dhist sch ools ; (2) to foster literary activ ity  ; (3 ) to give school 
n ew s ; (4 ) to  print reports o f  d e b a tin g  clu bs, cricket matches, 
local festiv a ls , anniversaries and celebration s ; (5 ) to promote general 
educational w o rk . T h e  effort is m o st com m en d a b le  and the journal, 
i f  w ell m a n a g ed , m ay  becom e an im p o rta n t a g en cy  tow ards promoting 
the su ccess o f  ou r educational m o v e m e n t, a lready popular beyond our 
exp ecta tio n s . S o o n  after the W o m e n ’s E d u cation  S ociety  was formed,

I sk etch ed  o u t a  plan for a w o m a n ’ s paper, to  be called Sinhala Stree 
(the S in h alese  W o m a n ) , to b e e d ite d a n d  con d u cted  entirely by theladies 

o f  th at S ociety . L e t us hope to  so o n  see it an accom plished fact.

** *
Lady Pilgrims W e  w ere fa v o u red  a  sh ort tim e a g o  with a call at 

to A d y a r  from  a c o m p a n y  o f  S in h alese  Buddhist ladies,

Buddha Gaya, on a p ilg r im a g e  to  B u d d h a  G a y a . T h ey  were headed 
by D h a r m a p a la ’s m o s t  e stim a b le  m other, M rs. Hevavi- 

ta ra n a  an d  M rs . W e e r a k o o n , the p resen t P resident and Vice-Presi

d en t o f  the W o m e n ’s E d u ca tio n  S o c ie ty , M r s . H arrison , Miss Rat- 
n a w e ra , A c t in g  P rincipal o f  the S a n g h a m itta  S ch ool, and several 

B u d d h ist n u n s. T h is  is the first tim e in severa l centuries that such a
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pilgrimage has been undertaken by ladies of Ceylon, and it is entirely 
due to the successful efforts of Dharmapala to revive the religious 
enthusiasm of his fellow-countrymen and kinsfolk.

** *
T h e  r e s p e c ta b le  E d ito r  o f  th e  Harbinger o f  Light, 

Theosophy the w e l l -k n o w n  A u s t r a la s ia n  o r g a n  o f  Sp iritu alism , has 

andSpiritna- s u c c in c t ly  fo r m u la te d  th e  p o in ts  o f  a g re e m e n t betw een  

lism. h is p a r ty  a n d  th a t  w h ic h  h o ld s  to  th e A n cien t Eastern

e so te r ic  p h ilo s o p h y . I t  h a s  n e v e r  been put so  clearly  

before, to m y k n o w le d g e . H e  s a y s  in th e  c o u r s e  o f  his com m en ts  
upon one o f M rs . B e s a n t ’s  M e lb o u r n e  le c tu r e s  :

“ In essentials her teach in g  is in h arm on y with what is known as the 
Higher Spiritualism, to w hich  a ll phases o f phenom ena are subservient.* 
Man, an immortal entity  c lo th ed  in m ateria l vestm ents adapted to his 
environment, endowed w ith  a lim ited  am oun t of freedom of action, and 
working upward slow ly and  often  p ain fu lly  to h igher conditions. Matter 
permeated with an a ll-p erv a d in g  en ergy , ceaselessly evolving phenomena, 
and being transm itted into  h igher conditions ; m aster minds partially 
dissociated from m atter, and  u n tram m elled  by^ its environment, operating 
from a higher altitude in the general w ork  of ev olu tion ; these are tlie central 
ideas of the gifted w om an w ho is the m outhpiece and m ost prominent leader 
of the Theosopliic m ovem ent, and are in entire harm ony with those of the 
philosophic Spiritualist. S o  also are the ethical teachings comprehended in 
the principle of universal brotherhood, w hich both  profess, but unfortunately 
do not practice so fu lly  as could  be desired. E ach  also are students of the 
Esoteric seeking to discover the pow ers o f the hum an soul, and to utilize 
them in the service of h u m an ity . H ere  are m aterials enough for accord, and 
if pride, prejudice and b ig otry  are sunk, there is no need for opposition or 
discord between two bodies w ork in g  fo r  a com m on aim . Difference of belief 
as to the exact condition and  pow ers of the disem bodied in relation to the 
embodied are merely m atters for philosophical argu m en t.”

In the cou rse o f  t im e , a  w id e r  r e a d in g  o f  In d ian  literature will 

show Spiritualists th a t  th e  p h e n o m e n a  o f  m e d iu m sh ip  and the whole  
range of psychical a n d  sp ir itu a l la w s  w e r e  k n o w n  to  and  explained by  
the ancient S a g e s , a  m ille n n iu m  b e fo re  E u r o p e  o r  A m e ric a  w ere occu

pied by the w hite ra c e . T h e  s tr o n g e s t  p o in t o f  d issen t betw een us 
and the Spiritualists is  th a t  w e  d is c o u n te n a n c e  a n d  th ey  prom ote the

establishment o f  in te r c o u r se  b e tw e e n  th e  l iv in g  a n d  the dead.
** #

In  a  r e c e n t le c tu r e  a t  th e  B ra d fo rd  In stitu te , the 
The persist- V e n . A r c h d e a c o n  F a r r a r  le c tu r e d  o n  “  S o ciety  in the 

ence of  F o u rth  C e n t u r y ,”  a n d  h is  d is c o u r s e  w a s  as full o f
Slander. in terest a s  o n e  w o u ld  e x p e c t  fr o m  th is  ripe scholar and

eminent th eologian . T h e r e  is a  m a r k e d  re se m b la n c e  in m any parti

culars between th e p r e s e n t s ta te  o f  s o c ie ty  a n d  th a t o f  the epoch under 
analysis. T h e  p o in t, h o w e v e r , u p o n  w h ic h  s tr e s s  sh ou ld  be m ade  
in the several o r g a n s  o f  o u r  T h e o s o p h ic a l  m o v e m e n t  is the equal pre
valence o f slander, th en  a n d  n o w .

#(A most important and undeniable statement that all mere phenomenalists 
should mark. H. S. O.)
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“  R e fe rrin g  to th e violence im p o rted  into  re ligiou s affairs, the lecturer 
said th at the election o f the bishops w as freq u en tly  attended not only with 
the grossest intrigues, hut even w ith  tu m u lts  and  m assacres. The fourth 
cen tury  was a period of riotous slander. N o t  even the holiest prelates escaped 
the m ost savage calu m n y. S t. Jerom e w as absolutely  driven from Rome by 
persistent charges of im m o ra lity . S t. A th a n a siu s  w as an object of thi 
reckless ly in g  for party  purposes, a ll because he happened in those days to 
believe in the T rin ity . T his fact carried  w ith  it one of the m ost valuable 
lessons. H isto ry  had  ta u gh t us som eth in g  if  it h ad  only taught us that men 
were n ot to  he ju d g e d  b y  th e u n scru p u lou s ran cour of partisan religious 
denu nciation .”

Exactly the same fate has overtaken the leaders of this movement 
of ours. Scarcely one of us has escaped the cruellest, bitterest, most 
baseless slander. Our motives have been misconstrued, our lives 
misrepresented in black colours, false charges been made by bigots, 
partisans and hysteriacs— chiefly the latter. Some of the worst, most 
malignant offenders have been of our own number. Every possible 
and impossible crime was imputed to H. P. B., both before and after 
her death, and the closer any of us have been associated with her 
work, the more we have had to suffer in this respect. Yet the con
solation and reward for everything is that our official statistics prove 
that the movement we are heading through good and evil report, goes 
on unchecked and victorious, Karma will recompense us for whatever 
either of us may have unjustly suffered : the punishment we deserve 
we cannot complain of. And not one of us is without sin.

** #
Can it be possible that the Church of England 

Is Nature will end by taking its stand on the Vedánta ? Yet in
Spirit ?  his recent lecture at the Mansfield Summer School of

Theology, Principal Fairbairn made the pregnant state
ment that “  Nature is Spirit.’" Dr. J. M. W hiton, in the Christian 
World, in noticing this, says that this may savour of paradox to old- 
fashioned Bible-readers, for nothing can be plainer than the opposition 
in Scripture between the ‘ natural’ and the ‘spiritual," yet upon close 
analysis it becomes a logical hypothesis. Nature, he says, is spirit in 
manifestation ; nature is the utterance or expression of spirit ; it is, so 
to speak, the ‘ W ord  made flesh,’ or thought objectified in form. A 
pregnant saying like ‘ Nature is Spirit,’ “  condenses a volume of 
philosophy, and outlines a theology which requires large discussion 
and patient reflection before it can be domiciled in minds to which it 
is now strange. It logically involves an interpretation on the lines of 
Monism, both o f  the universe and o f  human life." W hat is meant by 
spirit is, he continues, “ the ultimate and eternal Reality that is, 
underlying all that transiently appears— the ground of the succes
sively emerging and vanishing phenomena that we behold as nature, 
the things and beings that are born and die, the world that passes 
away. This Nature is that spirit— His perpetual utterance or word, 
His embodied thought.”
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The learned gentleman follows out his interpretation of Principal 
Fairbairn’s apophthegm along the lines of cosmic evolution as now 
traced by science, holding closely to the theory that all phenomena 
are expressions of the hidden one Reality. He says :—

“ From the prim itive fire -clou d  to  th e present w orld, from  the jelly-fish  
toman, we see in nature the p rogressive  utteran ce and em bodim ent of spirit 
from more to more. N or can w e d raw  any line, and  say, there nature ends 
and spirit begins. Professor R otlie  lo n g  ago  observed , ‘ I f  the D ivine Logos  
can'enter into ’ the Unconscious soul, there is no reason w hy it should not 
‘ enter into ’ an animal, a p lan t, a sto n e ,’ A c . W e  trace the process of the 
spirit through the successive stages o f m otion , grow th , sensation, self- 
consciousness and G od-consciousness, fro m  th e first m ovem ents of what we 
term matter— which ph ysicists now  say is in its  u ltim ate analysis sim ply  
force—to those consum m ate u n fo ld in gs o f th e  G od-conscious life in which  
at length' spirits is clearly recogn ised  as both  th e  go a l and source of the 
whole."

“Thenit is seen that S p irit and  L ife  are b u t tw o n am es for the one Reality  
which is in the whole and in  every  p a rt. D ea d  m a tter, as we call it, is but 
comparatively dead, not life less, else th ere w ere no accounting for the  
unfolding of the fire-cloud into the liv in g  w o rld . I ts  m olecular pulsations 
are the throbs of the "prolific sp irit, w hich g iv e s  b irth  to the successive form s 
of that nature which we d istin gu ish  in a com p arative  w ay into inanimate and 
animate. As Spirit, or L ife , is one, so fro m  first to  last its process of 
utterance and embodiment is one. A t  len g th  th e  even t arrives in which the 
Spirit from whom the w-hole proceeds is m o st c le a rly  declared. W e  call 
it ‘ the incarnation.’ Su ch  it is in  its  p re -em in en ce  o f lig h t and truth . But 
it is part of the process of w hich it is th e crow n — th e process w hich w ithout 
a break unfolds through w hat we speak o f as th e  creation  of th in gs into what 
we recognise as the successive in carn ation s o f life , in that hierarchy of 
animated existences whose v isib le  head is m a n .”

His logical mind then pushes him on to the natural deduction 
which is at the foundation of the Vedanta, and he thus applies it to 
Christian belief:

“The truth that nature is sp irit frees us fro m  th a t du alism  which has both 
confused thought and confounded m o ra ls  b y  b re a k in g  th e O ne R eality 'in to  
separate halves— hum an and divin e, n a tu ra l a n d  sup ernatu ral, m atter and 
mind, secular and sacred, G od  and  a w o rld  extern al to  H im , an infinite nature 
and a finite nature, and a C h rist w ho is so in co n ceiv a b ly  com pounded of the  
two that the Trinitarian has separated H im  fro m  h u m a n ity  and  the U nitarian  
from Deity. In the recovered u n ity  o f th o u g h t w e find the infinite in the  
finite, mind in matter, the sup ernatu ral or sp iritu a l in  th e n atural, G od in m an, 
and a Christ who is one w ith  ns in th e essen tia l d iv in ity  o f the hum an, yet 
diviner than we because m ore g lo rio u sly  h u m an . T h e  uniqueness of the Christ 
is not hereby obscured, bu t rath er the reverse, becau se tran slated  from  incon
ceivable to conceivable term s, acco rd in g  to th a t tr u ly  B ib lica l view of m an  
which regards him as ‘ the im ag e  o f G o d ,’ not as o r ig in a lly  horn such, but as 
ultimately perfected into such .”

Really, if the persuasive methods of the Inquisition are not soon 
revived, we shall see all the W estern world converted to Theosophical 
deas and the sweet tolerance which Dr. Barrows dreamed of before 
opening- his Parliament of Religions taking the place of the hatreds
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and mutual persecutions which now disgrace the world’s sectarians. 
Let us redouble our exertions to create and disseminate our literature 
for the world’s betterment.

* **
Miss F. H. Müller, who is one of the most altru- 

Miss Muller's istic and courageous of women, has all her life long 
Bengali son. been engaged in social reforms. In connection with the 

subjects of Education, Purity, the uplifting of woman, 
equal taxation, the abolition of cruelty to men and animals, etc., her 
name has for many years been conspicuous. She has now taken a 
step of a very serious nature in adopting a young Bengali as a son. 
The requisite legal formalities have, I believe, been all completed and 
the young man has fallen heir to his new mother’s ample fortune. 
Miss Muller’s friends will unite in the most sincere wish that her 
choice may prove a wise one, that she may never be repaid with in
gratitude, and that all her aspirations maybe fulfilled. Her plan is to 
have her protégé educated for the Bar, enter Parliament, and devote 
his life to social and political reform in India. His natural parents and 
Miss Miiller’s family have consented to the adoption, and the young 
man has, I am told, added Müller to his own name, Akshaya Kumar 
Ghose. The Indian Mirror, in a long editorial upon the subject, 
unreasonably hopes that this case may be prognostic of, apparently, 
a future family blending of the Eastern and W estern peoples. It is 
inconceivable that this should ever occur, and it would need a lakh 
of reciprocal filiary adoptions to bring it within measurable probabili
ty. Physical and family unions are infinitely less potent than spiritu
al sympathy and altruistic reciprocity for realising the Brotherhood of 
Man. The Mirror's editorial was, it seems, provoked by a slander
ous paragraph in an Anglo-Indian paper, implying that Miss Müller’s 
friends should dissuade her from further public exhibitions of 
affection for her adult son, as they gave rise to scandalous rumours. 
Those who have enjoyed the privilege of intimate friendship with 
her, need no editorial assurances to convince them of the purity and 
unselfishness of her motives, however eccentric her actions might at 
any time appear.
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T heosophical Society, 
P resident’s Office,

A dyar, 7th October 1894.
The Society is notified th at Señor A lb erto  Das, formerly of Spain, and 

subsequently of Buenos A ires, R epublic of A rgentin a, South America,has been 
expelled from m em bership ; his tw o diplom as, the second of which he obtain
ed under an alias, are hereby can celled ; and the charter granted him for the 
organisation of the L u z B ranch T . S ., at Buenos Aires, has been rescinded, 
and a new charter issued to  Señores D . Perdico Fernandez, D. Alejandro 
Serondo and their associates.

General Secretaries are requested to notify  the above to their Branches, 
and conductors of the S ociety ’s journals to publish the facts for the protec
tion of our members and the public.

H . S. O lcott, P. T. S.

Kote.— Official record of the above has been inadvertently delayed. 

Ed., Titeos.

T . S . F I N A N C I A L  S T A T E M E N T .
I hereby beg leave to acknow ledge w ith thanks the following donations and 

subscriptions to the various F u n ds of the T . S . since December 23rd, 1894.

H ead -quarters F und .
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15 8=  
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10«.=

Mr. F. W . Thurstan...
Secretary, Melbourne T . S . Entrance fee 

of 17 members per M rs. A . B esant .. .
Mr. Alfred Deakin, M elbourne, unattached member.

Entrance fee per do
Secretary, Ibis Branch T . S . Charter fee per do

Entrance fee of 3 m em bers . . .  do do
Dr. A. S. Gour, H oshangabad, D onation  
The Countess C. W ach tm eister  
Mr. A. Simmons, A ssistan t Secretary, Ib is Branch.

Entrance fee of 3 m em bers.
Mr. N. A. Knox, Adelaide T . S . Charter fee ...
Mr. A. W. M aurais,Secretary, D unedin T . S.

Entrance fee of 2 m em bers
Donation from Indian S e c tio n T . S ., per the General Secretary...

L ib r a r y  F u n d .
Bai Bahadur Tirugnana Sam banda Pandara Sannidhi 

of Madura Mutt. D onation  
Nellore Branch Theosophical Society, do 
Mr. N. B. Atreya, Sau gar do . . .  ...

A n n iversary  F und.
Mr. J. C. Staples. Donation
Mr. Alfred Deakin, unattached m em ber. A n n u al dues 

per Mrs. Annie Besant .. .  . . .  .. . 5 « . =
Secretary, Ibis Branch. A n n u a l dues of 3 m em bers 

per Mrs. A . Besant... . . .  . . .  . . .  . . .  6 «  =
Mrs. Lloyd. Donation . . .  . . .  . . .  ...
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KS. A. p,
Mrs. Annie Besant. Donation ... ... ... . . .26 14 q
The Countess Wachtmeister do ... ... ... ... 40 0 o
Mrs. M. E. Greenish, Secretary, Boekhampton T. S.
Annual dues of 11 members ... ... ... JB 1/2 = 20 5 o
Mrs. E. White. Donation ... ... ... ... ... 10 0 o
Mr. H. S. Pererafor Annual dues of Colombo Branch members ... 25 0 0 
Mr. A. W. Maurais, Secretary, Dunedin T. S. Annual dues 

of 2 members ... ... ... ... ... 4 s .=  3 12 0
Adyar,

21si January 1895. i T. V ijiaraghava Charlu,

-----------  Treasurer, T. S.
E U R O P E A N  S E C T IO N .

The following new Charters have been issued :—
“ The Eastern Lodge T. S .” Yarm -on-Tees, England. 
“ The Joukoping Lodge T. S .” Joukoping, Sweden.

A U S T R A L A S IA .
The “ The Ibis Lodge T. S .” South Yarra, Victoria, has received its 

charter, and is the 14tli Branch of the T. S. in the Australasian Colonies.

T H E  A D Y A R  L IB R A R Y .

The following books have been added during the last two months
Donated :—
Search for Sanskrit MSS., 1886 to 92, from the Curator, Bombay Govern

ment ; Collection of the decisions of the High Court and Privy Council on ih 
Hindu Law of Marriage, &c., Do. in Telugu, and Do. in the Law of Succession, 
Maintenance, &c., from M r. C. Ramachendra Row, Madras Civil Service; 30 
palm leaf MSS. and 10 paper MSS. from Brahmasri R . Sivasankara Pandiyaji, 
.B.A., F. T. S . ; World’s Parliament of Religions (2 V ols.) from Dr. Barrows; 
Philosophy of the Vedanta from M r. Tukaram Tatya, Bombay; Dm 
Bhdgavatam with Malnydlam Translation (5 V ols. up to 4th Skandha) from 
M r. G. Krishna Sastriar, P algliat; Taithariyasamhitd, with Bhutiu Bhnshus 
Commentary (Vol. I.) and Madiuiviyudhatuvritti (Vol. II.) from Mr. A. 
Mahadeva Shastriar, M ysore; Aryan Anecdotes (Sanskrit) from the Author; 
Jjecture on Zoroastrianism from Dr. Nishikantlmchatopadhyaya; Blmtas, 
Pretas and Pis'dchas from Mr. R. A . Sastry ; The Eternal Pilgrim and the Voice 
Divine from M r. J. Sorabjee; Yogasdrusangraha with Translation from Mr. 
Ganganatha Jlia, M. a . ; Spirit Teachings; Saptaparna Mcmushya (2 copies) 
from M r. D . M . A z a ; Gdthas of' Dr. Mills from  M r. P. D. K h an ; Gayaml 
hdtmyci, Pushkurumdhdtmtja, Krislmajanma Khancla, and Trayambaku Kshe- 
tramdhdtmya from Pandit P. S. N ates'a  S astriar; The superior claim of 
Hinduism; Rdvanavadha Kdvya from Babu Harigovindalashkar, the Author; 
Charukasamhita (Part X I .)  from the T ran slator; and Maruna and Pretastithi 
from  the Surat Branch T. S.

P u rch ased :—
Encyclopoedia Britannica, 9tli Edition (24 V ols. and with an Index).

R . A nanthakrisiina Sastry, 
Librarian.

T H E  A U D I T O R S ’ R E P O R T .
The Report of the Society’s Auditors, certifying to the correctness of 

the Treasurer’s accounts, was read to the Convention and embodied in the 
separate pamphlet report of the proceedings, but crowded out of the Theo- 
sophist Supplement last month and this.

P rinted by T hompson and Co., in the Theosophist department of the Minerva 
Press, M adras, and published for the Proprietors by the Business Mana
ger, Mr . T. V ijia  R aghaya Charlu, at A d y a r , Madras.


